THE WISDOM OF SOLOMON

INTRODUCTION

§ 1. SHORT ACCOUNT OF THE BOOK.

Tue Book of Wisdom has long enjoyed the reputation of being the most attractive and
interesting book in the Apocrypha. Nor is the reputation undeserved if attention is confined
to the fiest ten or eleven chapters.  In these chapters both thought and expression are of a high
order. The thought, it is true, is pot that of a systematic or censistent thinker. but of a writer
imbued with a strongly religious spirit ; one who felt the stress and perplexity of life and suffering,
and vet resisted the temptation to abandon—Ilike many of his co-religionists—his ancestral belief
ina God of righteousness.  These thoughts are expressed in the ancient Hebrew style of parallelism :
in spite of rare words, the language is vigorous and the construction simple: the impression that
he was well acquainted with the literature and philosophy of CGreece grows upon one the more the
book is studied. and he is not without boldness in revising some of the traditional beliefs of his
religion,

The work falls naturally into three sections: (1) cc.i to vi. 8; (2) vi. 9 to xi, 1; (3) xi. 2 to xix.
The first section has been well called * the book of eschatology '; it portrays in vivid contrast the
different destinies which await the righteous and the ungadly who oppress them, The impious
and defiant speech of the ungodly. the picture of their despair and remorse after death, and the
description of the divine vengeance upon them are the outstanding literary featurés in this part of
the book. The religious teaching also of this section is interesting and important. The writer
enunciates the doctrine of immortality immediately after death, denies that suffering presupposes
sin, refuses to admit that early death is necessarily a calamity, or that childlessness is a mark of
divine displeasure. Tt wauld be difficult to find five other chapters in the Old Testament Seriptures
with so much departure from traditional views,

The second section consists of the panegyric on Wisdom which gives its name to the book.
In beautiful and cloguent language the attractions of Wisdom as a heavenly Being are set forth,
“Wisdom is radiant and fadeth not away ’: she secks to know those that are worthy of her, and
leads them to the enjoyment of immortality in the presence of God, According to the testimony
of Solomon, who now speaks, her treasures are bestowed upon mankind in answer to prayer. The
fine description of Wisdon is continued, and culminates in the statement that * she is a breath of
the power of God, and a clear effluence of the glory of the Almighty ' (vii. 25). Solomon is not the
only one who has been favourced by her.  She guided the great ones of old, rescued them from all
their troubles, and finally brought the holy nation itself out of captivity and * prospered their works
by the hand of a holy prophet” (xi. 1).

From this point onward a great change takes place. We have no longer a poem extolling
goodness and celebrating Wisdom, but a Midrash in glorification of the Jews,

IFrom xi. 2 to the end of the book we have an historical retrospect of Israel in Egypt and in the
wilderness, broken by a dissertation on the origin and evils of idolatry in ce. xiii, xiv, xv. Chapters xi
and xii with xvi to xix contrast the lot of Israel in the wilderness with that experienced by the
Egyptians during the plagues. The writer sets himself to prove the two propesitions that Ry
what things a man sins, by these he is punished ' (xi. 16), and ‘' By what things their foes were
punished, by these they in their need were benefited * (<1, 5). First, the punishments of the Egyptians
are said to have been [ramed in accordance with a variety of the lex talionis. This is shown most
clearly in the plagues of frogs, lice, and fies. Because the Egyptians worshipped despicable animals,
by despicable animals they were punished. But the writer's power of drawing parallels does not
end here.  He goes further and gives examples to prove his other contention that what was noxious
to the Egyptians was beneficial to Israel. Historical facts are ingeniously selected and opposed to
one another: if the main facts are intractable, the details are made to furnish the required lesson.
If he cannot get a positive comparison, a negative one will do. The comparisons are mostly forced,
except in the case of the last plague, where the slaying of the firstborn had a double effect. Tt
punished the Egyptians and at the same time freed [srael. The first of these ideas, appropriateness
of retribution, was doubtless based on Exod. iv. 22-23: * Thus saith the Lord, Israel is. my son,
my firstborn: . . . (becaunse) thou hast refused to let him go, behold, | will slay thy son, thy firstborn.’
The second seems to be peculiar to this book.
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~ In ce. sili-xv the author discourses on idolatry and its attendant evils. He treats the worship
of the heavenly bodies with some leniency, only marvelling that the worshippers did not go a step
farther and find the Sovereign Lord of all through Iis works. e then tuens 10 idolatry proper,
and following lsa. x| pours scorn and surcasm on those who worship & crooked pi of wood for
which the workinan can find no use save as an object of warship: a piece ol wood not sound
enough to be used for the bm’hﬁﬁ of a ship. The orvigin of idalatry is sketched afier the manner
of Euhemerus, and the methods of a second idid-maker - the worker i clay—held up to derision,

After this digression the writer turns onee more to the Egyptians ; and from here 1o the end
the contrast between Fgypt and Tsracl 15 vesumed.  The work concludes with a repetition of
a favourite theme of the writer. that the worbl fights for the righteans: the elements by their
transmutation into one ancther are usged by God to punish the Egyptians and defend [sracl.

The buok is included in the so-called Wisdom Literature of the Hebrews, the chief nbject of
which is to discuss the problem of life and its conditions.  Some of the writers limited their teaching
to directing men aright in their social relations.  They saw that much of the failure and unhappiness
of life arose from disregard of prudentinl considerations and ightly Laid emphasis on this.  Small
troubles were the result of imprudence ; sevicus tronbles the rosult of deliberare wrongdoing ; these-
fore. to avoid trouble small or great. be pradent and abstain from wrongdomg.  We have exaimples
of this teaching in Proverbs and Sirach.  But the teaching of experience showed that this doctrine wies
very imperfect.  The ol oppressed the posr. however prudent and pious the poa might be ;o and
in times of religious persecution or national wiad the thevry brodke down utterly.  Some wechers
faced these perplesing facts and tried to aceimunt atherwise for the wipstesy of saffeviing,  Here they
deserted the rale of the sage inculcating prudential precepts, and became religions rther than moral
teachers (though the difference wounld hardly e vocognized by a Jew), vedeavouring wo penetrate the
mysteries of God and explain them to suffering humanity. We have examples of this in Job,
Ecclesiastes, and the well-known P'salms, xxxvii, xlix, and Ixxiii. It is to this last division that the
writer of Wisdom, cc. i-x. belongs: the later chapters, xi to xix, have nothing in common with either
class of Wisdom literature.

The authorship of the book is unknown. It is perhaps the work of more than one writer; and
dates probably from after 50 #.¢. St Paul undoubtedly knew and used the book. Romans and
Ephesians showing clear traces of its influence; some other parts of the New Testament also
show points of contact with it.

2. TITLE.

The earliest mention of the book is perhaps found in p. 11 @ line 8 of the Muratorian Canon
(A.D.200). There the title is * Sapientia’, with the added words ‘ ab amicis Salomonis in honorem
ipsius scripta’.  Clement of Alexandria, head of the Catechetical School A. 1. 19o-203, speaks of it
under the title Wisdom of Solomon, Tertullian (eirca 2co) quotes it as the Wisdom of Solomon.
Origen (d. 250) speaks of it i e same way as Clement. Cyprinn (dJ, 235) quotes (¢ a8 Salaion o
the Wisdom of Solomon. “The Latinversion his - Liber Sapientice ' the Peshitta, * The great Wisdom
of Selomon.' )

In the fourth-century MSS. ¥ and B the title is Xehopwrros and Yakwpwros respectively.  The
Alexandrine fifth-contury M3, has Sidopweris.  Jevbmie 1l g20), who recognizes thut the bl is
pseudepigraphic, sty it wis éntitlad * Sapientia Silomonis . Only the Lutin cmies the name of
Solomon, and this may be due to Jerome's influence: wthough he did not alter the wanslation —
‘ calamo temperavi' he says—he may have altered the title.

§ 3. Tie MSS.

The most important uncials, 8 A and B contiin the Imul_.: inos (ml:ire'ly. C (Codex I".p_hraim}
contains viii. 5-xii. 10, Xiv. tg-xvii. 18, sviii, 24-xix. 22,V (23), eighth-ninth century, contains the
whole, The cursives mentioned in Holmes and Parsons are numbered 23 (but this is & mistake s 24
is an uncial and is now called V), 55, 68, 1ef, 155 (omits vi. 23 xwi 19), 157, 248, 253, 234, 201, 266,
According to Klostermann (Awalvcta, Leipaig, 1895) 55 does not contain Wisdom. Klm:qnmm lias
examined 248 and 233, while Nestle ({rtevt awd Ulersetswngen) has iy stigated the readings of _QIL
106, 157, 253 and 2g6. OFf the cursives 248 seems to be the most important. It is frequently
quoted by Prof. Margoliouth in FA/LS, 1890, and Sanday and Headlam (Kvwans, p. 51 note) say,
“Cod. 248 embodics very ancient elements.”  Grimm and Feldmann quote certain Parisisn MSS,
collated by Thilo of IHalle, whu c_onteu;glated an edition of the book (e 1823). _ )

" The text of B is given in Swete, .7 in Greck, with the variantsof 8 A and C. Many interesting
variants in the cursives are given in Grimm, Holtzmann, and especially Feldmann, Feldmana s
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investigation ( Zevtmatorialion #. B. der 1V, Freiburg im B, 1902) is by far the most thorough yet
published.
§ 4. THE VERSIONS.

The Latin version is the Old Latin; Jerome did not touch it: hesays * calamo temperavi'. It
is generally faithful to the Greek, but includes several lines not in any Greek MS,, one of which
(ii. 8) is undoubtedly, another (i. 15) possibly, genuine; a third (v. 14) a very intelligent gloss :
others, e.g. i 17, vi. 1, 23, viii. 11, ix, 19, xi. 5, are glosses pure and simple. The text has been
exhaustively examined by Thielmann in the Arcliv fiir lat. Lex, und Gram., 18g3, pp. 235-277."
Like previous investigators, Thiclmann comes to the conclusion that the home of the version is North
Africa. This he proves by full lists of words and constructions in Wisdom, only found elsewhere
in North Afvican Latin. A short list of such words is given in § 4 of Westcott's article on
Wisdom in Smith’s 2/ ; a longer list may be found in Deane, /ndex /7. As Tertullian and
Cyprian used it, the version is placed by Thielmann in the latter half of the second century.

The Syriac (Peshitta) version is full of mistakes and paraphrases, but is of great interest on
aceount of its striking relationship to the Latin. Prof. Margoliouth points out that the Peshitta
agrees with the Latin ‘in a way which cannot be the result of chanee’. This relationship is
probably that of assistant to the Latin translator. The reverse could not be the case, since, if
the Syriac translator had had the Latin to refer to, he would have made far fewer mistakes.
Bath the Latin and the Syriac are from earlier Greek MSS, than any we now possess.

Some interesting instances of agreement between the Syriac and Latin, besides those mentioned
by Prof. Margoliouth on p. 279, FRAS, 18¢e, are as follows: v. 14, x. 5, 12 (see note), xiv. a,
and especially xive 19, of which P'rof. Margoliouth says * the Latin rendering can only be accounted
for as a rendering of either the Syriac or the (supposed Hebrew) original’.

There are numierous additions in the form of explanatory glosses, e.g. the proper names in
c. x, Cain, Noah, Abraham, Lot, Jacob and Joseph, are inserted, and in Xix. 17 (Syr. 16) éxeivot
rightly explained as the men of Sodom.

The text has been thoroughly examined by Joseph Holtzmann, Die Pesch. z. B. der W,
e 132, Freiburg im B, 1403, Of his conclusions, the two following deserve mention here: (1)
the language of the copy before the vanslator was Greek, as is shown by mistranslations which could
only have arisen from a misunderstanding of the Greek; (2) the Syriac version was used by the
translator of the Latin version, therefore its date must be earlier.

The other versions (except the Arabic—which is said to be very late—twelfth century or later)
have been examined by Feldmann, who has collated the Coptic (Sahidic), Syro-Hexaplaric, and
Armenian, and given the variants of each. FHe then (pp. 41-b4) gives a most useful enumeration,
with frequent discussions, of the various readings throughout the book.

§ 5. DATE

The difficulty of arriving at a satisfactory date for the book is seen from the differences which
exist between scholars as to the period of its composition. Grimm dates it 145-50 1. C., Thackeray
130-100 B. C,, Grcgg 125-100 B,C,, Gfiirer 100 B,C,, Bousset under the Empire, Farrar 40 A. D.

An indisputable terminns a guo is obtained from the fact that the writer made use of the
LXX version of Isainh, but that may be no later than 200 v.¢. By common consent this date
iz far 1o early. It is, however, possible to get a later date for the ferminus a quo. 1M the line
in t lZnoch v. 7 is the source of Wisd, iii. g the book must be later than the translation of Enoch
into Greek. which was probably undertaken as a whole, seeing that the fragments which survive
include chapter Ixxxix.  The latest part of Enoch consists of chapters xxxvii to Ixxi, and the date
of this according to Charles is g4-7¢ 1. ¢. We may suppose Enoch to have been translated at
some date between 7o and 50 B.C. and adopt this period as the terminus a quo.

Mr. Thackeray dates the book 130-100 1. on the ground that the two forms otéels and
wifleiy occur in it, a characteristic which he would assign to that period (Gr. of O. 7. Gk, p. 62).
On the zround, however, that only the 4 forms of odéeis occur in LXX Proverbs, he assigns that book
to about oo I ¢., making it later than Wisdom, But it is difficult to believe that the author of
Wisd. i-xi was not acquainted with LXX Proverbs. Il he was not, we must delete iii. 11 and
vi. 12 ¢ as interpolations based on Prov. i, 7 and viii. 12 4. Tt is no doubt possible that these lines
may be interpolations, but it is more difficult to get rid of wdpedpor yap elproer Tév wAGY alvod
(vi. 14), which seems to be a reminiscence of Prov. i, 21 énl 8¢ wihats dvwaoréy Tapedpedes, and viii. 2
wap yan wikas bvrarrae wopebpevet. Possibly, too, dypraréw in Wisd, vi. 15 is a reminiscence of the

' There is an earlier work by Thiclmann, Dic lat. Ubers. d. Buches der Weishedt (Leipzig, 1872).
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same word in Prov. viii. 34. Maoreover, the general description of Wisdom in ¢ vi. y-16 setms
‘based on that in Prov. i and viii

Further, if the LXX version of Proverbs was not in existence when Wisdom was written —and
this would be the case if Mr. Thackeray's dates are accepted —we must assume that the author was
able to consult Proverbs in the Hebrew, and yet thut he resorted to the Greek fior such an importiant
book as Isaiah. It seems impossible to deny thiit in c. ii. 12 he accepted the erraneous LXX trins-
lation of Isa. iii. to (as the writer of the second pat accepted that of sa. shiv. 200 This would be a
-stranﬁ circumstance if he were able to read the original.

e evidence, therefore, is strongly in favour of assuming the dependence of Wisdom on LX X
Proverbs.  We may, however, with Mr. Thackeray accept a date for Proverbs subsequent to Simel,
i.e. subsequient 1o 130 B O, and take the order as Sirach, Proverts, Wisdon,  This would strengthen
the conjecture made above that the date of Wisdom i~ not earlier than the middle of the firs
century 1.0, '

The ferminus ad gquem depends on the undoubted use made of the book by St Paul: this
would require a date not later than the first few years of our era: it would take some little
time for the book to acipuire s veputation and gev into cirewlation,  Grimen paints outl (jmge 141
that the writer’s apparent ignorance of the Alexandrine doctrine of the Logos points to a date
earlier than Phile.  Maore than that; as 'hilo did not expound his doctrine of the Logos a5 though it
origimated with him, the date of Wisdom must be earier than the accepance of this doctrine by the
Jewish scholars of Alexandrin.  This argument i no doubt valid, but it only means that the book
must be earlier than the student life of Philo, which may be placed from 5 6.C to A D, 5. To place
the bookoon this account a hnmdred years earher than Philo, as Grogg does, scems quite ancalled for
But ignopmee of the Alexandrine Logos ductring can only affoct the date or thee fust part of the
books ; the second part may with Bousset ( Kedeoiion des Tudenthoms, pe 351 bedared after the heginning
of the Empire (say 30 1t15), on account of xiv. 17, where the likeness of an aésend ruler is mentioned

The present writer inclines to a date between 50 and 30 1. ¢, for the first part of the book, and
30 1.C. to A. D. 10 for the second part, which was written in continuation of part 1.

§ 6. ComrusiTe NATURE,

The unity of the book was carly disputed. In the cighteenth century the French scholar
loubigant pronounced the work to bo vompnsite and was followed by Fichinan, Brotschneidor, aml
others. Houbigant divided the book at the end of ch. ix ; Eichhorn, whose position is here adopted,
at xi 1: Bretschueider, at vi. 8 and xii, taking ch. xi as the work of a redactor.  Gfrorer (1835)
and Grimm (18%0) upheld the unity of the book, the former speaking with scom of Eichhorn,
the latter with respect; and the deservedly great influence of Grimm caused subsequent scholars
to accept his decision. In 1900 Siegfried called it *the well-arranged product of a single author

In 1geg, however, Lincke in' Samaria il seine Propleten divided the book into two parts.
He attributed cc., i-xii. 8 to a writer living in Samaria in the time of the Seleucidae. It was a
polemic against the hicrocracy at Jerusalem.  Ch. xii. ¢ to the end s Alexandrian, )

~ In the same year Stevenson, in [Visdom and the Fesvish Apoc, Writings, a lile volume in the

Temple Bible Series, offered another division ot the book. He agreed very tearly with I"if:h}mm
in making the first part end at xi. 4; but in the remainder of the book he sees three different
compositions—viz. (1) cc. xiii-xv, the section on idolatry; (2) 1. 20-xii. 22, the section on the
love ‘and mercy of God ; (3) the strictly historical part, xi, 5-20, X1, 23-27, XVI-X1x, _

In 1yo4 Weber. in Hilgenfeld's Zoieschiifs, sitempted another amalysis T also divided the
book into four parts: ce. i=v, the buok of eschutaiogy : ce vi x, the Bouk of Wisdom progier ;
. xi to the end, the book of the method of retidbution : in this Jast part the chapters on idotatry
(xiii-xv) are an Insertion,  Feldmum. i'nl Db, Aeitsok: 1oy, pp. ¥ 15 criticived and rejected
Weber's attempt, scarcely naticing Lincke's worl:. N

Kollerin the Ferersd £ ucrel maintains the coposite authorship, apparently fllowing Lichhorm.
Toy in the £wy, Dtk and Euey, Lriz. thinks that the quest inp admits ;jf RO Certain answer.

The arguments for the unity of the book tweme of which are given by Grimm) may be set
forth as follows: (1) Use of certain unusual words and expressions thrunghout the book —e . the
word peraAhedw is used in the same oo meaning in both ?uyns. iv. 12 and xvi. 25 drirugos,
a word which occcurs nowhere else in the Gieek Bible, is found in v 28, 22, vii 5, X1 10, Xik g,
xvili. 15; drordrpiroy inv. 18, xviii. 16, nowhere else in the Greek Bible; si3tghos. h 1%, xv, g, anly
twice besides in the Greek Bible ; gvyyrairds, vi. 6, xiit. 8§, nowhere else in the L.rm%; Bible. The phrase
& dre is found in iii, 4, vii. g, viil. 11, xiv. 17, xv. 19, but nowhere else in the Greek Bible (but see
below) ; Oy Bupol, vii. 20, Xvi. §, and epopol dedreru, i and xi. 15, both seem to b;u!:kguc
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phrases; marrabivapoy, vii. 23, xi. 17, xvill. 15, yeddns, ix. 15, Xv. 13, Siérw, ix. 3, xil 15, depevrd,
vi. 3, xiii. 7, occur nowhere else in the Greek Bible; xaxdrexros, i. 4, xv. 4, only once besides,
4 Macc. vi. 14 (2) The same extensive vocabulary, the similar use of compound and poetical
words, assonanees. and the like. (3) The rhythmical structure (see Thackeray, ¥7S, vel. vi,
p. 232) throughout the book. (4) The use of philosophic theories in both parts—e.g. in part t
the Stoic doctrine of the world-soul, in part 2 the Stoic doctrine of the metabolism of the four
clements.  (3) Omission of proper names in both parts.! (6) The occurrence in both parts of the
striking conception of the ‘ world fighting for the righteous ', which is found in v. 17, 20, xvi. 17, 24,
xviii. 24 (perhaps), and xix. 6, The most formidable argument is the first. Many scholars would
feel that the use of peraiheiw alone decides the question.

The arguments for the composite nature of the book are :—

(1) The difference in style, presentation, and tone.

(2) The omission of all reference to Wisdom in xi. 2 to the end, except in one doubtful

assage,
- [E) The abandonment of the transcendental view of the Deity. -

(1) The absence of any reference to the doctrine of immortality, except a passing reference
mxv. 3.

(_33 Abandonment of parallelism,

{6) The numerous and striking linguistic differences.

The first five points may be explained away ; it may be said that the writer is a philosopher
in the first part, a preacher in the second ; the sixth point, however, is more troublesome,

The most striking linguistic difference is found in the very different proportions in which
certain particles are used ® in the two parts—e. g pdév is used three times only in the first part,
v, 13, vii, 1, 30, and twenty-seven times (according to Swete's text) in the second, xi 6, 10,
~ilis 1, 3, 16; 17, xiv, 2, 8, 1y, xv. 9,77, svi 3,°0, 14,18, 27, xvil. 5, 15 xviil. ¥, 3, 4, 7,16, 17,
xix. 5, 10, 14. B¢ is also unequally distributed, with fifty-two occurrences in part 1, eighty-
two in part 2. {ra occurs seven times in the first part, viz. ii. 19, vi. g, 21, ix. 2, 10, x. 8, 12, and
twenty-one times in part 2—e. g xi. 16, xii. 2, 7, 8, 13, 23, xiii. 9, 16, xiv. 4, 17, xvi. 3, 11, 18, 19,
22, 23, 26, xviil. 6, 19, xix. 4, 6. dAAd occurs four times in the first part, vi. 22, viii. 16, x. 8, 13.
and seventeen times in part 2, viz. Xi, 1y, 20, xii. 8, xiii. 2, 6, xiv. 22, 31, xv. 7, g, 12, xXvi, 7, 12,
18, 26, xviii. 20, 22, xix. 15, and in connexion with this uéror is of course more frequent in the
second part than in the first.  yap occurs 52 times in the first part, as against 102 in the second ;
xkal ydp twice in the first part, twelve times in the second.

In addition to these considerable differences the following smaller differences in the use of
particles exist :—

daver, Xiv. 4, XiX. 13 (a7 Ix. 9, X1, 9, 13, XV, §, XiX, 1T, 17,

drie, Xy, 16, 22, xvil, 16. L @oTE V. 3, Niv. 15, XVi. 18, 19, Nviil. zo.

éred, Vil 12, NIX. 15, |are, v. 1, xi: 8, xiv. 15, xvi. 25, xviil. 1}, 20.

&, X Ty siih 6, K1y, 24, XIX 3, 10, @8, V. 5, VI 22, xi. 8, g, 25, Xiii, 9, XVi. 4, XiX. 1O,

TaAwy X, 4y Xill. 8, Xiv. 1, xvi, 23, Xix. 6.
| dvamudiy, XIX, 21,
This gives seven of these particles in part ¢ to thirty-six in part 2.

The distribution of some other words is worthy of notice. The following occur only in the
first part:—

dperaf, VL T, V. T3, Vil 7. aryueiov, V. 1T, 13, viii. 8, x. 16,
raibicin, 1.5, il 12, dil. 11, VI, 17, Vil T4, Ky Vo LT,
Tpifuy, In a metaphorical sense, il. 15, V. 7, vi. 16, s, 1. 2, Vil 24

ix. 18, x. 10 (in xiv. 3 the singular is vsed in a rumriKis, Vil 24

literal sense), efwivgros 15 in both parts, vii. 22 applied to Wisdom,
evfiopdopar, i, 14, ¥i. 15, Vil 15, ix. 13. xiii. 1t applied to a tree, nowhere else in the
éayaros, ). 16, iil. 17, iv. 10, Greek Bible, -
forumins, it g, Vi 1, 1%, 1L wupodale, 1. 8, i, 7, v, 14, vi. 22, x. &

| riiveans, V. £1, iX. 3.

mohls is evenly distributed, but the compounds (seven) are all in part 1: mohvredys ii. 7,

T The singularity of this largely disappears when we notice that Philo often omits the nas historical chas

see Mt Mosis, Wk Q. L. 42 (Culely and Joshua), 43 (Fidom), 59 (Keuben and Gad); Bk, 1y, . 1o (Lot} ; Bk. iij, cc. 21
and 38 (Korah, Dathan, and Abiram).

1t st be stagest thut the proportion of matter in the two parts is 11} 1o 13, or 23 to 26: the second part may
he taken as one-cighith longer than the first: but in considering the particles it should be noticed that there are in
B 556 stichoi in part 1, to 568 in part 2.
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-:ﬂéyofms”iv. 3, modverts iv. 16, sohvpenls vil. 22, sudvmesdu VL 8 seliblpeeres ix. 15, FahEy i
0. 10,1V, &,

The following words occur in the second part only i —

i;mpmm xi. 16, xii_. 2, LT, NIV, 1, %V, 2, 13, by, NI, 28, XHiL 1, 9, Xv. 16, xvi. 20, Xix, 20,
dprdapu, i, 27, xvi. 16, xvii, 10. peyudiin, KX, 23, pepdkis, Xio 21, Ny, 22, peva-
Bel, necesse est, xii, 19, XV. 12, xvi. 4, 28. Aupriyy YVith 24

Emirayn, V. 16, xviii. 16, xix. 6, TRUKLY, N 1180V 15,

The following differences occur in the two parts :—

_drurnomj il 200 1L 7,00, 13, v 15, all in a favourable sense ; <ive L1, i o5, inoan unfavouralilie senee
(pointed out Airst by Weber).
ity Tl.ip. IV 4, 0% 04wl yq‘lfl &ir, 5¥, 2,

ibtos occurs eleven or twelve times: two of these occurrences being in part 1, the remaining
nine or ten in part 2, This difference could hardly be connected with r{;ﬂ”crencc in subject-
matter.

__ The word dyjus occurs three times in the first part, cight times in the second.  In the first part
it s used in a metaphorical sense i the phrse eeoifec: in the seoomd, seven tunes literally, the
eighth being doubtful. This should be considered with the similar cases of ézurgomy and rpldas.

The distribution of givs and (uj is worth noticing.  Blos oceurs ten times in the first part and
five times in the second, (wy) ance in the first part and six times in the second.  éferddio and drdda
and its derivatives five times in the first part. once in the second ; xodddw is a favourite word in
part 2, eleven times as against once in part 1. This last, no doubt, is duc 10 diffcrence of subject-
matter. The same reason holds good for sodile, which occurs twenty-cight times in part 1 and
twice in part 2.

The use of compound words is considerable in both parts, but there are differences to be
observed.  Of compounds of éxi there are nincteen in part 1 as against forty in part 2; compounds
of wpd have nine instances in part 1 as against twenty-two in part 2 ; spiy Seven in part 1 as against
twenty in part 2; and é=é five in part 1 as against twenty-five in part 2. Compounds of rard are
twenty-one in part 1 to thirty-four in part 2, of perd seven in part 1 to twelve in part 2. This
gives sixty-cight of these compounds in part 1 to 153 in part 2. If the eomulative argument
is worth anything, it should cestainly be consiclered i deciding what weisht Do) bee ussi el
these linguistic differences.

The difference in style, presentation, and tone between the two parts is undeniable,  In style,
as Eichhorn says, ‘the first part is appropriate and concibe, the second inappropriate, diffuse,
exaggerated, and bombastic' (. 145): though a few passages in part : may escape this censure,

With the exception of iv. 15-17. where the text is in disorder. there are no specially difficult
or doubtful passages in the first part. while there are serious difficaltios in xii. 5, 24, xv, 17 ¢,
188, 19a, xvii. 6, 13, and xviil. 1, 2. It is also worth noting that the difference in style botween
the two parts led Siegfried, who accepts the unity of the book, to print his translation from xii. 14
to the end in prose. The presentation in the first part is varicd: we have the author's own words,
the speech of the apostates, Solomon’s address and his prayer; part 2. is one continuous apostrophe
to the Deity. In tone the second part is pervaded by a varrow and bitter Jowish spirit, which is
markedly absent from part 1.

In answer Lo this latter point, it may be said that part 1 deals with Jews only : that there was
noopportunity of displaying marow mational feeling towieds the Gontiles 1 11 wmust then be asked
what, on the suppoesition of ity unity, was the obicct of the seeond purt of the book? how does it
fit in with the object of the first part? The first part is a polemic against the apostate Jews of
Alexandria, and an appeal to them, by the example of the wise king, to retum 19 the worship of
Jehovah. But this object eould havdly be helpedl forward by the contonts of part 2. The teaching
that by what things a man sins, by thuse he is punished, appears to be puintless with regard to the
sins of the apostates. It is very far-fotched on the part of Bois to tind this teaching in il oo,
Again. these apostates who had adoptud Greek or Epicurean views of lile were in no danger of
falling into idolatry ; they could seoff at the worshippers of a *rotten picee of wood* as well as the
author. The only way in which the appeal to history could be thonght to influence them would be
by pointing out that in plaguing the Egypiians and delivering l-racl, Jehavah had shown | limself
to be the true God, and that the Egyptians themselves had confessed Him to be so; but in view
of the sceptical and scoffing attitude of the apostates towards the miraculous, as recorded by hilo
(see end of note on i. 1), such an appeal could have ne effect. It might uphold the courage of the
faithful ; it could have no cffect on unbelievers except to mitke them scoff the more,
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The difference in the view of the action of the Deity adopted in the two parts (pointed out in
the note on xi. 2) is seen most plainly in two parallel passages, where the very functions asmgne:d
1o Wmdom in part 1 are assigned dircctly to God in part 2. In vii. 22 Wisdom is wdvror rexpirs,
in viii. 6 7ar derwr o .. Texemes, whilein xiil. 1 God Himself is called rexpérns.  In viil. 1 it is said of
Wisdom éuoswer it miwa, in xv. 1 God is addressed divectly as Swwar ra marra. Moreover, when
Heinisch (p. 47) affirms the God of the Book of Wisdom to be the living personal and almighty
Gad of Isvacl, the passages he quotes in support of this position are drawn entirely from the second
part of the book. He adduces xii. 18, xi. 17, 23, xvi. 13, 15, xi. 22, xiii. 1—7. This testimony
i= all the more vaduable as it is given quite unwittingly. It shows plainly what part of the book
a writer must resort to in order to find the action of the Deity portrayed in Jewish fashion.

In truth there are considerable difficulties in the way of accepting the umity of authorship
which have not been met by its upholders. I we could assume that the writer of the second part
had studied the first part carcfully and wished to write a supplement to it, both resemblances
and differences could be accounted for.

The proofs adduced by Thackeray (7 7S, vi, pp. 232 ff.) and approved by Blass seem to show
that the writer of the second part endeavoured to keep up the poetical forin of the first: for this
reason, although the sccond part is very prosaic, it has been thought well to keep the verse form
ol thu Revised Version throughout.

§ 7. AUTHORSHIF AND LANGUAGE.

The author of the book is generally assumed to be an Alexandrian Jew. But the opinion
of scholars is not unanimous on the point. Bretschneider considered the first section, i-vi. 8, to
have been writtem by a Palestinian Jew. Grimm in 1833 wrote a thesis entitled ‘de Sap. libri
indole Alexandrina perperam asserta’, but he withdrew from this position in his great commentary
of 1860, where the Alexandrian origin of the book is maintained. Grimm's later position was
uninimously accepted till the appearance of P'rof. Margoliouth's article in 7218, 15,0, entitled
*Was the Book of Wisdom written in Hebrew?'! He there maintains that ‘ the writer shows no
acyuuintance with Egypt beyond what he might have got from the Bible, and that he shows a
familiarity with the interpretation of the Midrash which points to the Palestinian School'. This
last clause can refer to the second part only, ce. xi-xix.

In 1903 Lincke, while accepting Greek as the or:g'nal language, maintained that ce. i-xii were
written in Palestine, and Bousset in Die Religion des Fudentliums (1906), p. 212, writes, * The early
chapters of the Wisdom of Solomon arc probably of Palestinian origin.' (He thus admits the
composite authorship ; see also p. jo01, where he speaks of the second and third parts of the book.)

It seems difficult to accept the proposition that the book was written in Hebrew in face of
the numerous instances where dependence on LXX seems undeniable, e.g.:—

ii, 12 ueﬁpnamu_uw a8 ror Sikaror, iri b IX[IrTos wt.l.l oo, Isa. iii. 10 ﬁlﬂw'llll-' Tov Oikatar ere SDtrquunm
spiv drre. These passages have only to be put side by side to show the dependence of one upon the other
(the fact that the passage from Isaiah is corrupt in the present Hebrew test, which should doubtless read v
22 2 Py, does not enter mto considerition here ; though it shows how the LXX got bqrmpn)

Ni, 4 xai €oafy alvols {k Tirpus uxpufupuu tbmp. Deut. viil, 15 707 iayayhitos vui &5 merpas drperdpon
=y teares.  Here the fact that depdropos, *steep’, is an incorrect translation of erobm, flint’, makes for an
undoubted connexion between the two passages.

Nl 22 Ore dis fioeri) €k mharTiyyon Aos & kaepuns dvavriop aor.  1sa, X1, 15 mdvra o @y . . . s flomy Leyob
hoyiobinoar. The thought is identical, and the writer could not have got it from the Hebrew, which has *dust
Pz of the balance .

av, 7 and Isa. xhiv. 2o both refer to the idolater. The Hebrew has * he feedeth on ashes, & heart deceived
hath misled him'.  The LXX divided the words in the Hebrew text \nrongl) and translated owodos 5 xapida
afrir.  The writer of Wisdom followed this and wrote owo&n,- i xopdia ailrot,

WWho22 wip Gheyopevor & 1y xahdly.  Exod. ix. 24 70 wip dAoylor iv 1) yeddly. The LXX translator
wite prerhiaps pusded at the weaning o be assigned 1o the Hebrew word 3onnn, © dirting hither and thither ' ;
any e hie did not translate it hwerally, but put another word which would make sense: the writer of Wisdom
borrowed directly from the LXX,

These caunmples seem 1o make it plain that Pscudo-Sol, did not use the Hebrew Bible and that he drew
his guotations directly from the LXX,

The following resemblances also show the writer’s acquaintance with LXX :
fi. 11 vodiar yip xai radear & Eoboay radafrepos. Prov. i. 7 copiar 8t xal wadedar doefes o

Genjrovauw.

¥ Prol. ‘Margoliouth's thesis was ¢ ed by Freudenthal in an article entitled * What is the Original Language
of the Wisdom of Selomon ? ' ()4, ?ii. 722-53. &
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Vi vz (il genuine) wai dpikerar fmh v Opriiran wirpe Prov. vin, o7 of 8 dut Lomnivres of i,
vi. 14 wdpcipor yop ripijoe riv mukine atror.  Prov. i, 21 dri 8t midas Svvarrir wapedpoie.
Compare also v, 17 with Tsa. lis. 17, quoted belos, o 525, Seée alan tiates oo v, 7, w8, aml siv, &,

Again, throughout the book, compound waords abound—a mark of Alexandrian Greel, Swete,
Introd. 1o O.7. in Greek, p. 311, gives over fifty from the first six chapters,

Further, the knowledge of Greek philosophy displayed in the baok speaks for ity Alexandring
origin; though this is not absolutely decisive, as Proverbs wul Ecclisiastes are supposed by scane
scholars ta show traces of Greek philosophical influence.  Morcover, the doctrine of twatabity jn
all pmbahilhif, and the doctrine of the transcendence of God certainly, are Alexandiian, not
Palestinian.  Finally, it seems likely that iii. g ¢ is barrowerd fram the Greek transiation of Eoocli,
As we cumot imagine a Palestiniun writer barrowing fiom the Greek transhoion of a book ariginally
written in [lebrew, the horrowing must have taken plave outside Palestine, and the only pussille
alternative seems to be Alexandria.

But whereyer the book originated the writer is unknown. TIn part 1 he plainly speaks in the
name ol Sulomon, though the pame itsell is oot mentioned, aey more than € s a0 Eoclesiastes
(where, accurdngr to MoNeile, 1 s no purt of the original texth  The speaker s said to be of roval
birth (vii. 5); he prays for wisdom (viii. 21}, and says * thou hast chosen me to be a king' (ix. 7).
This is. of course, a Jiterary device and would deeeive no one,  But it made the beok anonymous,
and anonymouns it still remaing,

The earliest record of any conjecture as to its authorship is given by Jerome, who says that
some of the ancient writers affiom the author ta be Philo.  This may also have been the opinien of
the writer of the document known as the Muratorian Canon,  An interesting suggestion was made
by Tregelles that in the Muratorian Canon, p. 114, lines 7 and 8, where the Latin has * Sapientia
ab amicis Salomoms in honorem fpains seipta |, there iy have orisbmalle stool oo pobait istiond
of imo ¢pihwr. But though Jerame's testimony is interesting as showing that at am early period
many saw the impossibility of aseribing the book to Solomon as Origen also did (Contra Cels. v, 2y),
the authorship of Philo dees not recommend itself to modern scholars. The Philonian doctrine of
the Logos, the pronounced dualism which said oéipe = eque, snd almest certainly the doctrine of
ideas, arc all absent from Wisdom ; while the pessonality of the devil is accepted as a fact in
Wisdom, whereas in Philo it is allegorized into pleasure.

The suggestion that Apollos was the author | Noach, Plumptre) is generally rejected.

Like many other books in the Canon. both Hebrew and Greek, its authorship must remain
unknown.

% 8. RELATIONSHIN TO OTHER BOOKs IN TiHg OLL AN NEW TESTAMENTS

The relationship of the Book of Wisdom to Fcclesiastes is generally adinitted.  The first section
of Wisdom mizht be said to be a polemic agiinst the words of Eccles, vii. 15, ' There is a righteous
man that perisheth in his righteousness, and there is a wicked man that prolongeth his life in his
evil doing.’ That one book could be written i answer to another /both now sacred) is seen from
Ecclesiastes itself, which was doubtlessawritten in antagonism to the view propounded by Ezckicl and
his followers that righteousness and unrighteousness were both rewarded in this life. a view which
the author of Job alsy comests,  Ruth. alsoy was probubly wiitien s 4 protest agamst the ondeavonrs
of Ezra and Nchemiah to enforce the Deuteronomic law (xxiii. 3] against mixed marriages. The
first part of Wisdonn thuerefore; amay have heen written to oppese the despaiving philosophy ui
Keelesiastes and the opinions ancd practices of the apostates. who vy have quoted @t supgnt their
views. The most stnking passages, a full list of which is given in Grimm, p. 30, and McNcile,
p- 38, arc the following :—

Wisd. ii. 1, *Short and sorrowful is our life,! Eccles. i 23, * All his days are but sorrow, and his labour
is i
g:l..l\e\p'riml. ii. 2, *By mere chance (airooxediws) were we bom.'  Eccles i, 1g, “The sons of men are

a chance’ (R.V. margin). i ) )

Wisd. 11, 4, * Our nume shall be forgoten and nu one shall remenider oue works.” Todes. i o1, ' Theee is
no remembranee of the former gemuudmu.’ Eotles. 1, 16, * For of a wise man, as of a fool, there 15 no
remembrance for ever.! Eccles, ix. 5, ' The memory of them (i e. the dead) is forgotten.”

Wisd. ii. 6-10 and Eccles. is. 7-y show a great similarity, the differenge bicing only in tone,  The twme
of the apostates’ words in Wisdon is defiant, that of Feclesiastes is sad : * Go eat thy bread m gladness, anid
drink thy wine with a cheerful heart. . .. At all times lu thy garments be white, Tex not il vo thy bl

~ be lacking. Enjoy life with the wife whom thou lovest all the days of thy transient life, which he hath given
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thee under the sim; for that is thy portion in life. . . . There is no work nor device nor knowledge nor
wisdom in Sheol, whither thou goest.!

(The phrase “this is our portion’, Wisd. ii. g, is probably an echo of the words ‘this is his or thy
portion ', which recur in Eceles, il 22, v. 18, ix. 9,)

Hitzig in his edition of Ecclesiastes (1847) refused to admit any connexion between the two
books. According to Grimm, Iitzig did not give any rcasons for his assertion. Mr. Gregg, in
(1S, also rejects the idea of any connexion, and gives reasons, but they do not seem convincing.
It is truc that Epicurcanism and Sadducecism did not require Ecclesiastes to appeal to. The
Sadducees in 1 linoch cii. 6 say, * As we dic so die the righteous, and what benefit do they reap for
their deeds? Behold, even as we, so do they dicin grief and darkness, and what have they more than
we? from henceforth we are cqual.’  These are the very same sentiments as those found in the
speech of the apostates in Wisdom i, Sadduceeism was a disease of the time, and the author
of the first purt of Wisdom combated it. That he would have oppesed it had Iicclesiastes never been
written is quite likely, but for all that the form of Wisdom ii. 6-10 probably owes something to
Fcclesiastes ix. 7-9.

The influence of the Book of Wisdom upon the New Testament has been differently estimated,
ichhom (p. 202) first pointed out resemblances in Romans and Ephesians, but Grimm declined to
admit any direct connexion even in the case of Wisd. xv. 7 and Rom. ix. 21, Other scholars,
however, maintain a direct connexion not only with St. Paul but with the Gospel of St. John, the
Epistle of St. James, Hebrews, and the Apocalypse.

I his commentary Grimm gives, on p. 34, a large number of passages where connexion between
Wisdom and the New Testament was affirmed by Nachtigal, Stier, and others; but all ecarlier
mvestigations with regard to St Paul's wse of the book have been superseded by that of Grafe,
Das Verdaltniss der Dandingselon Scilwiften sur Sapientia Salemonts, Theol. Abhandl. in henour of
Weiziicker, 18¢2, pp. 253-86.

Secing that St. Paul nowhere quotes Wisdom by name, it is almost impossible to adduce a proofl
of connexion which will satisfy everybody ; a parallel in expression or thought may be enly a coinei-
dence or go back to a common source. Take, for instance, passages that would occur to any one
who knows both books, Rom. i 20 and Wisd. xiii. 1, where the possibility of knowing God
through His works is affirmed : here both writers might be independently using a well-known argu-
ment of the Stoics.  The argument of course is cumulative : one or two resemblances would be of
no value for proving connexion: but when in two short books like Wisdom and Romans a large
number of parallelisms arc found (Sanday and Headlam, p. 51, quote ten verses from the frst
chapter of Romans which have points of resemblance to Wisdom) it seems perverse to deny con-
nexion.  The most striking parallelism between Wisdom and Romans is found in the passages where
5t. Paul expounds his doctrine of predestination.

In Wisd. xii. 12 ff. and Rom. ix. 21-3 Grafe (p. 2635) traces three thoughts :—

(1) The idea of the infinite power of God, which admittedly by itsell proves nothing. Wisd.
xii. 12 Rom. ix. 19-23.

(2} In the sime context, however, hoth writers dwell upan the fact of God being longsuffering
towards His enemies although He knows it will be unavailing. Wisd, xii. 8-10, 114, 20a; Rom.
X2

(3) In the same context also is found a contrast between the enemies and the sons of God in
relation to their respective destinies.  Wisd. xii. 20-2 ; Rom. ix. 22, 23

The point to be noticed is that these three ideas oceur in close connexion both in Wisdom and
Itomans.

In addition to the parallelism of thought there are also resemblances in language.

Wisd, xii. 12. Rom. ix. 19, 20,
v yap dpei 7 Uwoinoas; § vis dvnoThoerar 1o 3y dpes Th mAdopa TG wAdrarTe Ti e droinoas oltis
wplpari gou ; .. . Twydp Bouhijpats adrob tis dvBlomxer :

Again, there is the parallel between Wisd, xv. 7 and Rom, ix. 21.
~ Hese 5t Paul uses in O.T. fashion the image of the potter and the clay as an illustration of
God's dealings with man, but in addition to this he introduces the thought which is not found in the
0. T. of the potter making out of the same clay some vessels for noble and others for ignoble
purposcs.  The latter point is found only in Romans and Wisdom. But even here Grimm will not
admit direet connexion.  He thinks that both writers may have independently hit upen the same
illustration. Here Grimm seems to be quite alone; all other expositors recognize the connexion.
Grafe was the first to point out in full the connexion between St. Paul's views on idolatry and
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those expressed in Wisdom, especially in rd to the lighter judgement passed on the more refined
form of idolatry found in the worshig mutural 1-}hu§nmcﬁ‘a. v

 Taking evuxeia ' in Gal. iv. § as referring to the heavenly bodies, Grafe points cut the lenient
_J:lld@nem passed by St. Paul here, and compares the lenient judgement on the saine kind of worship
in Wisd. xiii. 6, A%mst- the grosser forms of idolutry St. Paul is scathingly severe, wnd the same
attitude is found in Wisdom. !

Again, after discussing the nature and folly of idol warship, bath the writer of Wisdam and
St. Paul dwell upon the immorality which they affirm to be the direct resalt of idolatry.  Both give
i lsuﬁ catalogue of vices, St. Paul 24, Wisdom 14, which naturally tally in several points.,

nother similarity worth noticing is that between the sriking and original thought in
xi. 23 4 that God's longsuffering is meant to lead sinners t repentance, snd Rom, i, 4 “not knowing
that the goodness of God leadcth thee to repentance.” '

An interesting compirisun hetween Wisd. ix. 13 and 2 Cor. v, 1 if is pointel out by E. Pllei-
derer (p. 317 note).  1le there shows the similarity both of thought and language.  With reference
to this, Otto Plleiderer vemarks (i, Clvistienity. vaol. 1. p-4340: tTtis true that 2 Cor. v. 1-5 has
such close affinities with Wisd. ix. 15 that the conjecture is legitimate that this passage may have
hovered before his (St Iinl’s) mind and perhaps ¢ven sugiested the choice of his words.  But this close
affinity by no means proves a direct borrowing of the Pauline doctrine from the Book of Wisdom.'

The connexion of Wisd. v. 17 fT with Eph. vi. 1111 is denied by Grimm on the ground that
Isa. lix, 17 is the source of both, The passages are as follows:

Isa, lixs 17, Wisd. v, 17 | Ephi vii 1
kai dvedionre Aianmivgy ds Gu- Xojlreran wavonr Aoy rop (jAoy atrall | debdracfie sy avesAy roi fob
paka, kai wepefero mepoedadudny | . dvdrireru Bugaxa divacoevigy sat | o v dvaduevor Ty Buipasa Sinau-
ruryplov dre Ty Kediakis. mepulijoerae sopetla spdey dvemixpe- | o, L L dvadaflderes v Bupaoy wis
Tort Apberar drsita o L Aot AL | mloTews . . kul T Tepise iay Toi
drarapny Sppe els popaday, wwrpplor Seurbe xal T paxapay

The decisive point for those who accept direct connexion is the fact that zavenAia occurs in
both Wisdom and St. Paul. but not in Isainh : also ‘shield ' and 'sword” are in Wisdom and St. Paul,
but not in Isaiah. On the other hand, repuegarainr ewrnplon in Isainh corresponds to meprepadalonr
o0 gwmplioe in St. Paul,

~ The [act that St. Paul knew and used the Book of Wisdom makes it far easier to admit its
influence on other parts of the New Testument.  The paralielsto St John and St James adduecd by
other scholars and rejected by Grimm have now more to be said for them. Mr. Gregg quotes a large
number of parndlels o St John, the most interesting being ® This s lie crernal, that they shoubil ko
thee' (St. John xvii. 3) and Wisd, xv. 3. Prof. J. B Mayor in his commentary on St. James,
p. Ixxv, gives twelve passages from Wisdom, echocs of which may be found in the epistle.

§ 9. THEOLOGY AND I'HILOSopHY OF THE Book.

The theology of the Book of Wisdom is Alexandrine. a combination of Jewish religion with
Greek philosophy.

The first part, cc.i-xi. 1, is more Greek than Jewish, and in nothing is this shown more
‘clearly than in the idea of Gud presented by the two parts respectively. The idea of God
in part 1 is that of Greek philosophy—at transcendent God who has no immediate amtact with
the world: It is true that in the luer parts of the OUT. the writers had lasgely abandonesdt the
conception of Jahveh as i God who had direet deilings with muahind.. The thogphanies which
took place under the guise of the *Angel of Fabvel ™ disappear, and i Duniel, for insunce, the
angel Gabricl gives to the seer the revelation which would have been given inearlicr times by the
* Angel of Jahveh', i.e. by Jahvel Himsell. God gradially becime thought of as more and more
remote, though even in Danicl the scene where the Anvient of Drays sits in judgement on the nations
shows that God could still be thought of as having immedinte dealings with mankind. In Wisdom,
however, in cc. i-x, we find that the author vonceives Gud to be so remuite, that He performs His
will by means of an intermediary, whom He sends furth into the world (ix. 1ol This intermediary
is Wisdom, and possesses all the attributes of Deity. She is omnipotent (vii. 27), ommiscient
{viii. 8 and ix. 11). and puts these attributes into action : she adinisters all things well (vili. 1. At
the Creation Wisdom stood by Gou and chose s works ; the subsequent administration of the world
was committed to her, since her relationship to God at the Creation enstired to her complete knowledyge

! That R. V. here, following Lightfoot, must be given up, see the article * Elements " in Mastings" 05,
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of His commands (ix. ). If God knows all things, it is because Wisdom takes her report to Him
(i. 9-10). I for a moment it is said that God gave Solomon knowledge of things that are (vii. 17),
it is immediately corrected by the statement, ‘ Ior she that is the artificer of all things taught me,
cven Wisdom ' (vii. 21).  Inix. 1 the direct action of God is not spoken of simpliciter ; it is softened
by the expressions ‘word ' and ‘wisdom —‘ who madest all things by thy word, and by thy wisdom
formedst man.’

It must be admitted that the passages in which the writer speaks of the author of Creation are
mnot at first sicht consistent.  \We seem to have three views: (1) God as Creator, i, 14, vi. 7,1ix. 1,
ix. 9; (2) God as Creator while Wisdom is present and excrcises the prerogative of choice, viii. 4,
ix. g (3) Wisdom as creator. vii. 22, viii. 5 and 6, and by implication in vii. 23 (all-powerful), and
vii, 27 (hath power to do all things), The only possible way of reconciling these utterances is to take
(3) as representing the philésophic view of the writer, while in (1) God is spoken of as Creator on the
principle that *qui facit per alium facit per se'. No. 2 may represent the means by which the writer
endeavoured to reconcile the biblical with his philosophicview of Creation. That the view expressed
in vii, 22 and viii. 5 and 6 was deliberately adopted by the writer may be inferred by comparing
vif. 22 with vii. 1y, where he corrects an expression which might have been taken as attributing
unmedinted action ta God. Yet it would appear that the writer felt unwilling to deny that man
eant have direct access to God.  Solomon's prayer in c. ix presupposes that God hears man directly,
and the belief in God as real, and not as a philosophical abstraction— to say nothing of the influence
of the psalmists—caused the author, as it did Origen, to believe in direct access to God in prayer.
This, it may he said, is inconsistent with a strictly philosophical belicf in the abstract transcendence
of God as éxdeetva voi xal obeias, but it is an inconsistency our anthor shares in good company.
©On the other hand, the doctrine of the transcendence of God entirely disappears in part 2, where
He is repeatedly spoken of as acting directly on the world {see note on xi. 2).

It is generally agreed that ‘' Wisdom ' is not a ‘' person’, i. e, a being capable of exercising under-
standing and will—a self-determining intelligence. \What, then, is it? Is it an attribute of God
pursonitied 2 Personification is difficult to us: it is a device of the poet ; but to the Oriental mind it
caire casily enough.  The (. T. contains numerous instances of the personification of the nation :
Rachil is pictured as weeping for her children : * Ephraim hath grey hairs upon him, and he knoweth
it not, says Hosea ; the nation is personified as the suffering servant in 2 Isaiah.  The personification
of an attribute or power would naturally come later,  We perhaps see the first beginnings of it in
2 Isaiih (see the commentators on lxxiii. 10) with respect to the Spirit of God. The belief in
subordinate heavenly powers presentat Creation (Gen. i. 26, Job xxxviii. 7) would help to give Wisdom
its position in Prov. viii and Sir. xxiv; though probably without Greek influence Wisdom would
never liwe been personified as it is there (Siegfried, fastings’ DA, iv, p. g25). Inanswering the question
whether our author regarded Wisdom as personal or impersonal, we must remember that to the
ancients, to: whom cven the stars were persons, the modern idea of personality wis quite foreign, and
that the same question with regard to the Logoes of Philo cannot be satisfactorily answered (Caird,
vol. ii, Lol of Theol., p. 200).  But Philo did answer a somewhat similar question—was the Logos
created or uncreated ?  ‘The Logos, he declares, is neither uncreated like God nor created like us ;
but he is at equal distance between the extremes’ (Caird, p. 202). * The Logos is not unbegotten
as God." *On the other hand it is not begotten as man ' (Drummond, Plile, ii. 192).  Weshall perhaps
ch:t é)c far wrong if we attribute the same idea to our author with regard to the personality of

isdom.

God created the world by means of Wisdom, and as Wisdom is ¢uhdefpwnos, i, 6, vii, 23, the
motive of Creation, though not explicitly stated, can be assumed to be God's love to man. Thisis
expressed inbath parts of the book, but with far greater emphasis on His love in part 2. ‘It is he
that made both small and great, and alike he taketh thought (mporeed) for all® (vi. 7). ‘But thou
sparest all things, O Severcign Lord, thou lover of souls’ (xi. 26). But though there is more stress
placed on love in the sccond part,in part 1 God assigns to man a higher destiny. Inii. 23 it is
suid, e made him an image of his own being, while in xv. 11 He simply bestows on man the
gift of life: accordingly, in part 1, a higher standard is demanded from man if he is to be worthy of
s love: * For nothing doth God love save him that dwelleth with Wisdom,' vii. 28; while
in part 2 no such high deémand is made; mere existence ensures God's love: ‘ For thou lovest all
things that are, and abhorrest none of the things that thou didst make,” xi. 24. The Creator made
man in His love, bestowed upon him the gift of likeness to Himself. From this being He looks for
conduct worthy of his privileges, and therefore demands wisdom and righteousness (i. 6-8). In
accordance with this demand Justice punishes those that sin (i. 8), while the rightcous are rewarded
with the ‘wages of holiness’ and the ‘prize for blameless souls’ (ii. 22). The reward is life, the
punishment is death. But it js spiritual life, not so much upon carth—though the writer recog-
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nizes that as is seen from the blessings of Wikdom recounted in co. viand vii—as in the future ;
i blessed immortality with God upon immediately after death.

It is doubtful, however, whether the writer had realized that this belief involved the abundonment
of the traditional Jewish eschat o It certuinly scems s though he could not give up the old
Jewish iden of a visible trium the righteous over their encmies.  The duy of judgement uls is
meationed more than once (ii. 18, iv. 20), and this is inconsistent with the belief that the soul
immedintely after death reeeives its full reward. happiness or misery, life or death.  Again, ch. i 7.
clearly reflects idens of a distinetly fewish type.  The righteous <hall ‘run e and fro like spacs
am the stubble '.  HMere we seem to have an echo of the judgement by the sword Ui gurating
the N -essianic-!(i:gdnm: then it is said, “ they shall judge nations aml have dominion over peoples,
indicating a belief in a Messiunic Kingdom which would  naturally succeed the judpement.  In
v. 17, however, the conveption is somewhit different.  There it i Jehoval Fhimsell who is te over-
throw the ungodly by meins of the forces of nature, while the spints of the nghtesus are safe in
His keeping. Probably iv, 18 4. is also equivalent to this

With regard thon to the futiee desting of the tightosns we must ask, wlhint did the writer eon-
template for them? The alternatives are (1) an everlasting  Mesaanic Kingdom on eaeth,
(2) i temporary Messianic Kingdom with henven alterwarnds, or 1) ismmortality immediately after
death—a purely Greek idea. I the first alternative is taken, he must have considered that the
righteous were to descend from heaven at the day of judgement or decision and take vp their
position as rulers in an everlsting Messinme Kingdom,  The mousnful letivspect of the wigrodly s
said to take place when their sins are reckoned up, that is, on the day of decision.  Afier this day of
decision there will come for the rightcous the time of their triumply, which is deseribed in il 7.
Against this arvangement of events Chrimme affirms thay i ne known Jewish spstem of eschatology
dloes this deseent of spirits with (it is to be presumed) heavenly bodies tle place: thaugh Chales’s
translation of 1 Inoch cviil. 12 should be considered, * And | will bring clad in shining light those
who have loved my holy name, and T will scat cach on the throne of his honour." And it may be
nrgrﬁli‘t that i writer wheocould i these chagters propenimd four novel behets gl have vatertained
a i

The sccond alternative of a temporary Messianic Kingdom is found in 1 Enoch xciciv, a book
that has many points of contact with Wisd. i-x. There we find the wicked oppressing the
righteous, encourazement given to the suffering righteous by the promise of reward in the next
world : after their death their souls are guarded by angels: a temporary Messianic Kingdom comes
into existence at the appointed time: at the close of this Messianic Kingdom the last judgement
takes place, and all the righteous, including those whose souls had been kept in safety, cnjoy ever-
lasting life i heaven (see Charles's 1 Enec/t®, pp. 219-23). Wisd, iii, 7 deviates from this scheme,
it is true, but v. 17 does not, nor perhaps iv. 18411, Enoch makes it plain that the punishment of
the unrighteous in the Messianic L’ingdum is not efficted by mesns of the fighteous win have died
their souls are still in the keeping of angels; while in Wisd. iii. 7 it is the very same righteous who
have suffered who are to* run to and fro like sparksin the stubble’ i ¢ to consume their enemies.
But in v. 17 Jehovah Himsell overthrows the ungodly, the righteous being covered by His Hand.
Thus iii. 7 fits in with the first alternative, v. 17 with the second. ; .

The comparison of these different schemes of eschatology with Wisdsm forces cire ta the belief

that the writer simply atded the idei of the immurtidity of the soul immedittely dier death o one
or other of the current furms of Jewish eschatology, and did not or rather cuuld not, make them
consistent. It is perhaps doubtiul whether e telt the ditficulty,  Indeed, 2 mueh greater Mesan-
drian, Philo, found it impossible to have  consistent eschatulogy, e accepied the bl of
a Messianic Kimgdom though it was entirely *foreign 1o his system (Chiatles, Eardasrlyy, p. 2ho):
and with regied to a grester than either—St Paul—we are told that it s impossible to get a
systematic scheme of eschatology out of his writings 1Stevens, Yheol. of New Test. p. 4820} )
T Lastly, it is no doubt just possible that the writey adopted o purely Grreek view uf uuumrl.-a‘.ht?':
that iii. 7 (., iv. 18 4 f. and v. 17 i are swvivals of & former method of thinking which he had dis-
carded, traces of which. however, remain in his danguage : but the expressions uscd scem to be too
forcible for this explanation to hold good. . )

But the beliel in the future blessedness of the righteous cannot do wway with the perplexing
fact that at present they suffer, and suffer undeservedly,  Death, und even premature death. seems to
be their portion. How is this to be explained *  This brings us to the discussion of the problem of

d suffering and the solution ogcred by the writer. |
1n the greater part of the Uld Testament the problem of undeservel suffering docs not appear.
1 The reason in the last case is obviously that St Fauol's eschutological views advanced with bis own spinitual
experience and development.—General Editor. c
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Affliction is punishment, and the punishment is retributive. In Amos there is a hint given that
punishment may be disciplinary and remedial. The Israclites have been punished, ‘ Yet ye have not
returned unto me.” In one solitary place in Prov. iii. 12, *Whom the Lord loveth he reproveth,'
and in Job v. 17, * Happy is the man whom God reproveth,’ this idea recurs ; in the Elihu speeches
also (Job xxxv, 15 and xxxvi. 8) suffering is regarded as disciplinary and remedial; but the

roblem of undeserved suffering which gave rise to the book is apparently abandoned as insoluble.
low great the perplesity continued to be is scen from the desperate argument in 2 Mace. wi.
12-17. There the writer says that the aftlictions which came upon the Jews ‘were not for the
destruction but for the chastening of our race’. and are ‘a sign of great beneficence’, while the
reason of the heathen escaping such afflictions is that they may be punished ‘when they have
attained unto the full measure of their sins’,

In the first part of Wisdom a solution of the problem is offered in the theory that suffering is meant
to test the righteous and prove them worthy of immortality and communion with God. * As gold
in the furnace, he proved them * {iii. ). This corresponds to the conception in 1 Enoch cviii. g:
* The righteous were much tried by the Lord and their spirits were found pure.’  This world is not
all : therc is recompense and reward in the future. This beliel may be said to be consoling, though
it cannol be taken as a complete solution of the difficulty, which is perhaps to be found in the deeper
thought suggested in Isa. lili.  But even if the solution attemipted is not quite satisfactory, the
problem of the undeserved suffering of the righteous is fairly faced and an endeavour made to answer
it.  They will eventually be rewarded with life, while the wicked are punished with death.

The meaning of the word ‘ death’, as used in part 1,15 not at first sight apparent, Does it
mean physical death only, or physical death in the first place and spiritual death afterwards? Or
does the author always use it to denote spiritual death? He says ‘' God made not death ; . . . for he
created all things that they might have being : and all the created things of the world are serviceable
to life, and there is no poison of destruction in them ' (i 13 ). From this it follows that our author,
in accordance with ideas found in other writers (1 Iinoch Ixix. 11), probably held that death did not
belong to the original purpose of Creation and that man would have been immortal if Adam had
not sinned.  This conclusion seems to follow also from ii. 23, * God created man for incorruption, and
made him an image of his own being,' i.e. immortal. * By the envy of the devil death entered
into the world, and those who belong to him expericnce it But what of those who do not
belong to him? Do not they experience death? No, says our author; they only seem to die
(iii. 2), The fact of physical death is passed over and attention directed solely to spiritual death.
Other writers—5t. Paul. for instance —did not pass over physical death in this way : they accounted
for it by saying that physical death came upon all men, good and bad, on account of Adam’s trans-
gression.  We may suppose that our author would have accepted this theory : it is quite consistent
with his views, and was a common belief of the time.

Physical death, however, is practically disregarded by our author: he fixes his attention upon
spiritual death, and this can take place even on earth. The wicked are made to say, ‘ as soon as we
were born we ceased to be’ (v. 13). Accerding to this statement spiritual death does not mean
annihilation ; the wicked are spivitually dead cven on carth; and in the next world this miserable
condition continues, with the additional fact that they are now conscious of their condition. That
they are likened to a city razed to the ground, the very name of which is forgotten, does not mean
that they are to be annihilated. They are still to be * in anguish ' (iv. 19 ¢).  We can compare this
with 1 Enoch cviii. g, where we read ‘ their names shall be blotted out of the book of life . .. and
their sced shall be destroyed for ever, and their spirits shall be slain, and they shall ery and make
lamentation in a place that is a chaotic wilderness', This seems to give exactly the view of the
anthar of Wisdom. The opinion of Bois, therefore, reviving that of Bretschneider, that the writer
believed the wicked suffered for a time and were then annihilated, must be rejected. An existence
which was nothing but pain and misery conld rightly be called *death.’

The doetrine of retribution in part 1 is Life for the righteous, Death for the unrighteous, with
the additivnal threat that the latter may be punished in this world and in their children,  Suffering
in the case of the rightcous tests their goodness, while in the case of the unrighteous it is purely
retributive,

In part 2 a different attitude is adopted. Undeserved suffering appears not to be thought of.
T'unishment is deserved, but it is remedial—God loves all men, otherwise He would net have created
them ; hence punishment inflicted by a God of love must be for the benefit of His creatures. In
applying this theory to the Israelites the author, by means of ignoring much of the traditional
narrative, is appavently consistent : but not so when he deals with the fate of the heathen, in xi. 16
and xii. 22, In truth, he adopts a very difficult rdle. He wishes to reconcile the O.T. statements
of the action of God in exterminating the Canaanites with the higher view of the Deity due to
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Ethical Monotheism. Ithical Monotheism cannot regard punishment as arbitrary or merely
retributive ; it must be reformative.  Accordingly the writer ignores the biblical aceount and a firmns
that ent in the case both of the Egyptians and the Canmanites was inflicted 1o give them
the opportunity of wgentance. But the fact remains that they did not repent.  This iy accounted
for in the case of the Canaanites by saying that they were incorrigible. “1 were a seod accursed
from the beginning;’ while the Egyptians are punished because, when they knew the true God, they
refused to obey Mim; though subsequently they we placed in the sume position as the Canadnites
by the statement that Destiny (dedyen) was dragging them to their doom (six. 4).

In addition to the eschatolugy in part 1. the anthropology differs from that of the Old
Testament, in that it assumes the existence ofthe soul before birth. The yuestion as to whether the
writer accepted this belief at first sight idinits of no dispute.  In viii. 19, 20 he says, * Now | was
a child good by natire and a good soul fell to my lot; nay; rather, being poud, | came into a hody
undefiled.’ These words seem decisive.  But weinted thint the writer believes in the pre-cxistence
of the soul the question may be asked, What kind of pre-existence? Do the words of viii. 1y mean
in his mouth, as they would in the mouth of Philis, not mere existence but self.conscions existence 4
Tt may help to answer this question. it we remind ourselves of the writer's attitude towards some
other Greek ideas which he adopts, and ask whether they meant 1o him what they meant to the
philosophers. We have seen that he adopted the Greek idew of immortality, but that it cannot be
said that he did so fully and completely, since it is probable that he believed in o final day of
judgement (iii. 18) to be followed or precedid by o Messianic Kingdomn on eirth.  Again, he knew
something of the philosephic theary of the inherent evil of matter, and says with reference w the
body, that it ‘ weighs down the soul’; but there is no indication that he adopted the opinion
that the body was no better than a tomb; I 14 shows that he i very far from accepting the
philosophical belief in the evil of matter as Philo subsequently did. It may therefore be fairly
argued that as the writer perhaps did not accept the Greek philosophicad belief in immortality, and
certainly did net aceept the belief in the oval of matter, without modification, t i~ (uite possible
that he also.madified the philusophical belief in the pre-existence of the suul,  In the vee of the
two former beliefs, however, it must be remembered that it would have been contrary to Jewizh
feeling to admit them completely, The complete and formal abandonment of the Messianic
hope and the absolute worthlessness of the body were opinions too much opposed to Jewish
tradition to be accepted by a writer who, though he had no great feeling for strict consistency, yet
desired not te deviate too far from his ancestral beliefs.  Butthereis no reason for thinking that the
Greek doctrine of pre-existende Wis antagonistic o Jewish relivious feeling.  According to Hamack
(Hist. of Dogma, vol. i, pp. 314 ff.), the early idea of some sacred object on earth being a copy of
the original in heaven underwent devclopment in the time of the Maccabees and the following
decades. The conception became *applicd 1o persans = Moreover, the Rabbis themseives adopred
and worked it out, locating the unborn souls in the seventh heaven.!  Nevirding w Torter 2 (p. 267,
this Rabbinic idea of pre-existence is 'impursimal of Bl persomal ', and it is bodiefl in this kind of
pre-existence which ke would ascribe to the author of our ook, But it is doubutul il we have any
more right to ascribe to thewriter subseijuent rabbinic than subscguent philu-nr?iic ideas; indeed,
as the writer igan Alexandring, it would scenr less unjustifinhle to ascribe to him the subseguent
Philonic method of thinking on this point.. Probabily the weiter of part 1+ adepted the idea of the
pre-existence of the soul without sisking himsell whether he was thinking of 4 mere vague general
notion of existence, or a definite idea of self-conscious cxistence ; it is worth noting, however, that
he is far more definite than the writer of part 2 in xv. 8 and 11. )

In regard to the wiiter's philosophieal belicts it iv generally agreed that he was weil acquainted
with the theories of the Greek philosophers, but whether his knmwledge was first- or second-hand is
a matter of dispute.  Grimm considers that the writer's knowledge did notgo béyond that chsmd
by every educated Alexandrian of the time: thut e had no first-hand acquaintance w ith h‘w'n:mm
he infers from the absence of all réference to the doctrine of ideas, though it appears quite legitinsate
to ask whether a writer who admittedly had consideralily more than a bowing acquaintance with
Greek philosophy could have been ignorant of such a celdbrated theory.  Whether the writer's
knowledge was first- or second-hand, it was certainly extensive,  The views of the Stoics, u( Mato,
and of Heraclitus (to take them in order of importance) can all be waced in the book.  In vil. 77 .
he claims for his hero acquaintanee with the whole range of philosuphy and science ; and he can
hardly have failed to possess some of the knowledge which he attributes to Solomon.

' w edische Theologie, 1897, p. 205, B
124 Tterl;;{-emﬁmog of lﬁ:" .‘aonlgtg the B:sm_k of Wisdom,' sée below, . 534.  Vorter takes vili. 19 to be by the sume

writer as xv. 11. Much of his argument would require restating if these are from different authors,
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The influence of the Stoic philosophy appears in the idea of the world soul in i. 7, vii. 27, viii. 1.
It is seen in the epithets ‘alone in kind ' (poroyeris) and * manifold ' (rukvgepis) applied to Wisdom
in vii. 22, where the one world soul and its different manifestations are referred to, and especially
in the use of technical Stoical terms. The reader can satisfy himsell of this by referring to Ritter
and Preller,! extract 513 (taken from Diog. Lacrtius’ life of Zeno), where in the first few lines we
find voepos, i Bopwor i masrwe, dua Tob Gy kexwpxer, all referring to the Deity. Like expressions
are applied in c. vii to Wisdom. The four Cardinal Virtues (viii. 7) are Stoic, and also the meta-
bolism of the clements; by the help of which the writer of part 2 endeavours to rationalize the
miracles of the Exodus. The Sorites, a favourite figure of the Stoics, is used in vi. 1720,

The influence of Platonism in the book is just ax undeniable: the transcendence of God, the pre-
existence of souls, the depreciation of the body (in part 2 also the pre-existence of matter (xi. 17)),
all show platenic influence. Morcover, it seems difficult to deny a first-hand knowledge of Plato
when we compare ix. 15 Gpllaprie ya, rapa Sapired oy, xae Jpitler 7o yewbes anipos vobe sokvpirriba,
with the passage from the /Yeaede 31 C 'Eugpdies 8¢ ye roiro (i . rwparoedés) oferfa xpiy eivar xai
dapi xal yewbes kal dparde. 6y kal Exvvera 3 rorairy axd Bapererar.  The three points of connexion.
Apitler, pewnes. and Japive, in one and the same sentence would be striking if they were all ordinary
words; but when it is remembered that Spife occurs nowhere clse in the Greek Bible, and that
yewdys occurs enly here and in xv. 13, the argument for direct connexion seems very strong. Porter,
who denies direct dependence, admits the probability of seme indireet connexion. It should alse
be noticed that the Platonic classification of the Virtues is implicitly rejected in vii. 12.

With regard to Heraclitus, we have to remember that,as Zeller (Nrozes, p. 371) says, *there is
hardly a single point in the Heraclitean theory of nature which the Stoics did not appropriate.’
This increases the difficulty of deciding. His influence, direct or indirect, is to be found in ii. 3,
*reason is aspark kindled by the beating of our hieart '; but, as mentioned in the note on the passage,
the Stoics took up the idea. It is true that the Stoics considered that souls lived after death until
the great conflagration, and our author puts into the mouth of the ungodly the exact view of
Heraclitus—the belief in extinction immediately after death* This, however: was also the view
of the Epicurcans, so we cannot be sure of the direct influence of Heraclitus here.

In vi. 24 the author announces his intention of making known the secrets of Wisdom, and
apparently declaims against those who enviously keep knowledge to themselves: here all the com-
mentators see a reference to the pagan mysteries, but E. Pleiderer? wishes to see a reference to an
individual philosopher-—TIleraclitus ; the reference, however,; seems quite general ; the guotation from
T'hilo by Grimm (see note) shows that the heathen mysteries were not identified with any individual.
O author's statement that *a multitude of wise men is salvation to the world ' is said by Pleiderer
to stand in direct opposition to the saying of Heraclitus, ‘ To me, one is ten thousand if he be the
best' (Zeller, Pre-Socratic Phil. i, p. 10), but neither observation is very original. The first is
surely a commonplace, and as for the second, Milton's * fit audience, though few’, does not depend
on Heraclitus,

The metabolism of the elements at the end of part 2 is traced by I Pfleiderer to Heraclitus,
and 1o him directly, rather than indirectly through the Stoics, on account of the allusion in c. xix
1o three clements only —fire, water, carth—since Heraclitus recognized only three.  But it is difficult
10 see how the author could have brought in the idea of air changing into anything clse: water
changes into carth in the passage through the Red Sea, and carth becomes water again to over-
whelm the Egyptians ; fire lost its power and was unable to melt the heavenly food ; what need or
oppoitunity was there for adducing the change of air into another element?  [n this connexion it
is worth noticing that Philo in Fita Mosis, iil, § 2, in speaking of the High Priest’s robe (see note on
Nviil. 24) only mentions three elements and calls them ‘the three clements ', air, water, and earth,
so that il we had no other passage 10 go by, we should be unable to prove that he accepted, as he
certainly did, the doctrine of the four clements. It must, no doubt, be admitted that the Book of
Wisdom has points of comnnexion with the system of Heraclitus, who was highly esteemed in
Alexandria, but whether directly or indirectly it is impossible to say.

Hemisch,* who denies to the writer of Wisdom anything beyond a superficial knowledge of
Greek philosophy. admits, or rather affivms, that he had read Xenophon's Wemerabilia. He quotes
Mem. 2. 1 (the choice of Hercules) side by side with Wisd. viii. 2-18, and points out that in
nearly every one of these verses there is an echo of the passage in the Memerabilia. It is not merely
that the writer knew the story of the choice of Hercules, but that he had read it in Xenophon, to
which Heinisch commits himself. This is highly probable, but it is difficult to reconcile it with

' Eighth ed., 1808, ? See Zeller, Pre-Soc, Phil. i, p. 108, 8 Die Phil, des Heraclifus, see below, p. 533
5 Die grieck. Phil, im B, der Weisheit, see below, p. 534.
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Heinisch's denial of any direct acquaintance on the Eﬂ‘l of the author with other Cirevk writers,
One who had studied the Memorabilia eavefully encugh 1o reprofluce from memory a large aunber
of the sentiments put into the mowth of Virtue in 2. t would not be a superficial student of the book ;
and if he bad studied the Memprabifia cavefully it is probable that e had paid the same attention to
much more celebrated works such as the Plavde. 1t may be added that Heinisch was the first 10
notice the close resemblance between these passiges of Wisdom and Xenophon, [t shukes one's
confidence in a scholar to find that 4 resemblance discovered by himsell s muintained to be the
result of direct connexion, while thuse pointed out by other scholars are minimized or denigd.

With reference to the gencral question of the indebtedness of vur author to other thinkers, it
may be noticed that Menzel ' gives 115 places where connexion has been traced by one scholar o
another. Most writers dre chiklien of their time and their work cannot but show traces of the
intellectual atmosphere which they breathed.  We can admire the linguage and thuught of the Bk
of Wisdom (i e. ce, i-x), and yet admit that the pavallels pointiad sut l'l'-,y this erities wre valid,

In its method of interpretution of LT, Seviptore the bagk containg both huggadah and sllegoiy.
The haggadic treatment of the pligue of darkness i cquad to anythiog in the Kabbis, the alleguy
is of a milder type. We do not meet with that theroughgeing kind of allegory where the literal
truth of the narrative is denied as in Philo.  The nearest aaaprmch o this is in the treatment of the

serpent in Eden and the cloud which accomipanied the Ispclites on thetr wanderings.  Aveonding tu
our author the serpent was not really a serpent but the devil, the cloud was not really a clond but
the form which Wisdom assmned,  In some other tstinces historical cvents we topndod as paables.
Lot's wifc was turned into a pillar of salt as a warping against unbelicf  The victory of Jacob in
his strugele with the angel shows that picty is muore powerful than evin o superistionl opponent.
That the manna was to be gathered before sunpise <hows thut prayer mast be effered betioe - that
it melted after sunrise shows that the hopes of the ungratcl]ul come to nauzht. ‘The successful
intercession of Aaron, with his symbolical garnients which represcinted the wurkd, protuibly dluctistes
the truth that the world fighteth for the righteous. The ark of Noah shows that God blesses natural
productions when they are put to a beneficial use, e.g. wood for the building of ships; and perhaps
that He will protect men venturing on the high'seas for the beneficent purpuses of commerce.  The
narrative of the brazen serpent in the wilderness and its healing power is taken as historieal ; but
the serpent has no magical power: it acts asa reminder to the Israclites who had forgotten God.
This can hardly be called allegorical treatment unless allegory is taken to mean any interpretation
of the narrative which gocs beyond the literal onc.

The allegorical traits in the book are not nearly so strong as the haggadic, but though the latter
is generally associated with the methods of the Rabbis, both flourished vigorously amongst the
Hellenistic Jews (Schurer, ii. 1. p. 341).

$1o. Ciner Crrrearn INQUIRIES,

Eichhorn, Esnlestuny in dic apolrypph, Schriflen der 1. 1, pp. #6-207. Leipzig. 1795

Girorer, helo, vol. i (18311, pp. 200-72. An interesting review of the whole book,

Edmund Plleiderer, Mic Pinl. dex Heracditus, 1586, pp, 385 348, Phiciderer afirnis that the writer of Wisdom
had an intimate knowledge of Groek philosophy and in sspecial o direct dcganintance with Hersehius, . Hemnisch
{see below), pp. 18-30, subjects Pleiderce’s contention 1o w searching criticism, He denies that the writer of Wisdom
had even a superficial knowledge of the system of Heraclitus., i ) ' ’

Drummond, PAslo fudacys, 1688, vol. i, pp. 177-229.  As a preliminary 1o his exposition of Philo’s philosaphy
Dr. Drummond jives i most valuable discussion of the theology of the Bovk of Wisdom. The following statement
deserves attention : * There is little connected reasoning of any kind inthe work. .. . It is as though the process of
investigation had been conducted elscwhere, and led to results esteemed satisfactury by an impartant scction of the
Jewish community ' (p. 186), o = .

P. Menael, Der griech. Einfluss anf Prediyer wnd Weishei! Salowos, 1589, pp. 30-70. Menzél gives a useful table
of pussages (1350 -whiel Protissor Mungoloath s “might be Gonsiderably roduced withoit Uissdvaniage - wheee
connexion Between Wisdom and Greek plitlusaphy Trgs been prsed vat by Lo snd Pioaderer. e has solned
wsomewhat question-beggimyg epither i cthe word ©panadlelnnani  whivh shows hi- attitsde tomwarils t e whe swesdd
trace the idess of the author to their surce, e adinits, Bowever, sime o Pllesderess pusitione.  Mansel (s severedy
criticized by Heinisch, pp. 9 1% Cheyme (edgen wr Pondter, po433) cudls the waork *a ptnatisking dissettation *.

H. Bois, Esuai sur los origines de b philosophic Judivddcxandtns, 1890, fip. 311318, Nives an (e text
573-411, Bois undertakes o thorough exanumaton of the thealogial prnciples in the Bk of Wimlom, in 3 tresh
and stimulating manner.  In bis notes on the text he suggests the rearrangement ul corlin sges, one of which i=
most_probably right (see note on iv, 15). e abo suggens srvrrill cnendatinns, sanie of which are aceepted by
Siegfried. His exposition of the transmiutation of the cleruents alludul W in oh. 8% af gn. deserves special aitvnton.

Margoliouth. In the JAAS fur 1800, pp. 26347, | Margadiouth thie lipetschng wiks om
the right track in suggesting that the ook of Wisdum was m‘rgiluﬂ; written in Helavw : anid sdduced many possages
where he affirms thot truces of mistranshwion can he proved.  This theory hus not, L tusnd acceplance
Freudenthal in the fOR, 1901, contested it.

\ Der griech, Einffuess, &c., see below, § to.
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THE WISDOM OF SOLOMON

Grafe. In 1892, in Zheol. Abdnd!. in honour of Weiziicker, pp. 253-86, Grafe published a convincing paper on the
question of St. Paul's use of the Book of Wisdom.

Thielmann. In 183 Thielmann published an exhaustive inguiry into the Latinity of the Latin version of the
book in Archiv fiir lal. Lex, und Gram., pF. 235-77:

Feldmann, Zevrieids e Mat. swm 5. fer Weisheit gesammelt oves der swltidischen syrokexaplarischen wnid
armienivihen Ubersetzinny, Freiburg iny B, 1902, pp. 84. A most valuable contribution to the eriticism of the text.

Jusepih Holuamanu, fie Heiihittn swm I der Wetshert, Freiburg oy B, 1903, pp- 152 A thorough investigation
of the Syriac version.

Wehier, i Zeetschrift fir wdvs. Theol,, 1904, upholds the compasi horship, tracing four different hands in the
work. Feldmann in B Zeitschrift, Freiburg im B., 1909, contests this view. d

Heinisch, Lie griech. Phil. ém B, der Weishedt, Minster 1. W., 1908, pp. 158, An exhaustive inquiry into the
refavionship between the bouk and Greek philosophy ; a work of great learning and ability, Unfortunately the writer,
A Koman Catlilic, seems to lave made up his mind o prove thit the author of the Buok of Wisdom * tanght nathing
which eontrdicted the fiith inherited from his fathers. That which was new, which he expounded in his speculations
on Wisdom and in his Eschatology, made no breach with the ideas of the O.T. . . . and if it has found acceptance
in the N.T., that is only a proof that the sacred writer in his literary activity was under the guidance of divine
inspiration ' (p. 156), The author’s knowledge of Greek philosophy was, according to Heinisch, “very suj cial,

torter, * The pre-existence of the Soul in the Look of Wisdom and in the Rabbinical writings.' (In O/d Zestament
and Semietec Stwdies in o pemory of Williaw: Rafuey Hurper, 1608, pp. 208-69.) A vigorous onslaught upon the
prevalent view that the writer of Wisdom accepted the Greek doctrine of the pre-existence of souls. In this he is
upheld by Heinisch (p, 86); though as Heinischi will not admit that Wisdom contains anything contrary to the
doctrine of the Church, i.e. the Roman Catholic Church, his judgement is biased. An admirable summary of
Porter’s position is given by Prof W. B, Stevenson in the Juternational fournal of Apocrypha, April, 1912
I'rol. Stevenson affirms that * the argument is convincing )

Epirions.

("The carlier editions of the hook may be found in Grimm, p. 43, or Deane, p. 42.)

Grimmn, 1860. In Awrzgefisstes exeg, Hamlbuch zu den Apotryphen, pp. 300, It is difficult to speak too
highly of this masterly work.  Grimm first published a commentary in 1837. Laor the next twenty-three years he was
collecting additional materials, and the result was the work of 1860, which is and will prabably long remain an
indispensable quarry for all students of the book.

Deane, W. ], 1881, prints the Greek, Latin, and English A, V. in parallel columns. It contains very useful
Jinguistic notes both on the Greek and the Latin,

Farrar, Speaker's Comnt., 1888, Abounds in apt illustrations from classical and Fnglish literature,

Zockler, Apocryphen wnd Piewd, des Ale. Test., 1891, pp. 355-95,  Short introduction, translation, and notes.

Siegfried in Kautesch's A pacsypha, 19oo, gives a new and excellent translation; generally following Grimm.  The
notes, hiowever, are very short.

Gregg, Camb. Brtide for Schonls, 1900, This is, perhaps, the best edition in English.
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THE WISDOM OF SOLOMON

True religion liads to a blessed immortality : irveligion and apostasy to destruction.

Neck the kmpelodge of Gl By ploity of Life 2w Beontddiilye A8y sasdend) caanot Be attained
by the slazvs of sin.

1 1 LovE righteousness, ye that be judges of the carth,
Think ye of the Lord with i good mind,
And in singleness of heart seck ye him ;
2 Because he is found of them that tempt him not,
And is manifested to them that do not distrust hin.
3 For crooked thoughts separate from God ;
And the supreme Power, when it iy brought to the proof, putteth to confusion the foolish :
4 Because wisdom will not enter into 4 soul that devisetl evil,
[ Nor dwell in a body held in pledge by sin,
5 For the holy spirit of discipline will flee deceit.
And will start away from thoughts that are without understanding,
And will be scared away when unrighteousness approachetl.

The sinncr cannet cscape purishment: his very scords are Enoson,

6 For wisdom is a spirit that loveth man,
And she will not held a blasphemer guiltless for his lips

11, judges of the earth. It isin hisassumed characior of Solomon that the writer speaks of Judges of the carth '
in all probability, however, the mdges really afmed at are the rulers of fthe Jewish conumunity in Alexandria.  As in
the time of Philo the Jews in 1gypt amounted to o million-souls, we may presume that at least half a million lived
in the capital. Strabo (diedd Auti 21, quotest by Josephius, ez xivs 7, says: @ Thereis also an ethnarch at their head
who rules ll}rrupk and dispenses justice, and sees that obligations ire fullilled and statutes abserved, like the archon
of an independent state.’

Donbtless many of the ruling elasses in Alexandria, like those in Valestine, were of a Sadducean type and inclined to
Hellenize. Indeed, some Jews, Iike Tiberius Julivs Alexander who held high office under Nero, went over 10 the Gentiles
completely. Bousset, A/ des find (p. 81 note 1) thinks that complete apostasy of this kind only rarely took place. The
persecution of the pious by the frecthinkors spoken ol iniis 1o may be paralleled by the oppression of the Pharisecs under
Alex, Jannacus about 94 w6~ Soc Charles, 1 Eneck, p.297. “The rulers appear us the aiders and sbettors of the enemies of
the righteo C5e ¢ are the Sadducees, sinners, apostates, and paganicers,  Ch, il. 12 shows that apostates
are the object of the polemic: * He upbraideth us with sins against the law.” D'hilo alludes 1o apostate Jews, £2e Con/.

Lings; o i “Those who are discontented at the copstitution under which their fathers have lived, being always eagor
| to blame and accuse the laws, say— Lo you boast of ypur precepts as if they contained truth jiself 2 Behold, the books
which you call sacred scriptures contain fables at Which you are accastomed to Lingh when you hear others relating
them."  See also Vet Mo 1,6,

Intermarriage with the Goentiles would ficilitate apastasy, and asan act is not vensured unless it has 1aken place,
we may infer the existence of such marcinges from Jubilees xxx. 7, * 1f there 15 any man in Ismel who wishes to give his
daughter or his sister to any man who is of the sved of the Gentiles, he shall surely die, and they shall stone him with
stones, (or he hath wrought shime in Lsriel ; and they shall burn the womin witl) fire, because she has dishonoured the
name of the house of her fiather, and she shall be rooted out of lsruel! e

with a good mind, Greek 'in goodness ™. What a pious Jew would vonsider to be right thoughits about God may
be gathered from Exod. xcxiv, 6-7, especinlly the last clause, * fahveh is 4 God foll of compassion and grasious . . .
forgiving: iniquity and transgression and sin, and that will by no means clear the guilty. The opposite is seen in
Ps L 21, * Thou thoughtest that | was even such a une as thyself!

singleness of heart, A Nebritan - strughiness of winsh s opposcd W dronkeidnes & see ¢ 3, evimiked tghits”
The heart is the seat of the intellect in Hebrew; the reins (see 5. 6) the seat of the emotions.

5. discipline : A.V, and R. V., but the iden of instruction must be included. 1

mcared away : (Aepyfmme is o diffionl of g danding.  Sibultes 13300 declited the word (o e errmpt.
R, V. * put to comfusion ', margin *coosieted 5 Gl from o bse of e word o Byamtie Groek, *is seared 2
Sieufsi

: wity .
Siegfried, 'is Alled with a spieit of reproof,” 4 very sitistactory nwaning i allowsabie.  The ided of beig * pot 10 shanie *
like purity in the p o g i is pussibie,  This nse of the word o5 found anly l.-l-w.nucntdﬁ; o Ladell
and Scott ; and the book is admittedly full of poetical words, h ;

6. For wisdom, &c. This line, which appears o bave ne omnstesion with whag precedes or follows, s given great
wbile to the nentiators. Gy takes the sense to e * Wisdom i 3 spivit that beves mankind, and for that \;ﬂ'

renson will not leave wicked hed . The earh aturs toak fukind; in the sense of *m
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THE WISDOM OF SOLOMON 1. 6-16

Because God is witness of his reins,

And is a true overseer of his heart,

And a hearer of his tongue :

7 Because the spirit of the Lord filleth the world,

Aud that which holdeth all things together hath knowledge of cvery voice.
8 Therefore no man that uttereth unrighteous things shall be unseen;
Neither shall Justice, when it punisheth, pass him by,

6 For the counsels of the ungodly shall be searched out ;

And the report of his words shall come unto the Lord

For the punishment of his lawless deeds :

10 Because #icre is an ear of jealousy that listeneth to all things,

And the noise of murmurings is not hid.

11 Beware then of unprofitable murmuring,

And refrain your tongue from blasphemy ;

Because no secret utterance shall go forth with impunity,

And a mouth that licth destroyeth the soul.

God does not soillingly apilict men : they bring punishment and death upon themselves.

r2 Court not death in the error of your life ;

Neither draw upon yourselves destruction by the works of your hands :
13 Because God made not death ;
Neither delighteth he when the living perish

14 For he created all things that they might have being:

And the products of the world are healthsome,
And there is no poison of destruction in them:
Nor hath Hades royal dominion upon carth ;

15 For righteousness is immortal,

(But the gain of unrighteousness is death).

16 But the upgodly by their hands and words called him unto them:

Deeming him a {riend they were consumed with love of him,
And they made a covenant with him,
Because they are worthy to be of his portion.

frentle 'y and connected it with preceding verse. The meaning then would be : *Wisdom is put to confusion or scared
away when wickedness enters'in, because it is a mild and kindly spirit and cannot stay in the sameabode as injustice.”
Liois, 379, seving that these explinations ire unsatisfactory would transpose the line to the end of 7. 13, and in this
alteration Siedfvied coneurs. Bul the close connexion between the last line of 7. 13 and the beginning of 5. 14 militates
against this, In face of these difficulties it does not seem rash to suggest that the line may be an interpolation on the
bisis of vil. 22-3, where Wisdom is said to be a myripa and ddrdpwrus.

Further, the fact that this line is out of harmony with its surroundings gives force to Weber's suggestion that
5% 4, 5, together with this line, have been interpolated ; the connexion obtained after their omission is quite satis-
foctorye #n 30 The Power, when hrought to the prool, chastiseth fools and (6) will not holil the blasphemer guiltless for
his lips.  For God, &«

7. filleth, as A V., ROV, "hath filled!; but see Grimm's note, Burton, N, 7% Moods and Tenses, § 76, and ef.
St John xi. 11,

Jholdem all things together. We have here the Stoic idea of the world soul. The Stoics said of the world,
sis dmap atvol pepos domorror rov vou, kablinep fb’ qudn Tis Yoxns. See Dio, Laert, in Ritter and Preller, § 493; Zeller,
Wiorcr, &y Pa-142.

N, Hor -:x.l:mpins nf unrighteous things see the quotation from He Confl Livg, i the note on o, 1.

11, blasphemy. xorakahia in purallelism with murmuring, yoyyvepds, plainly means speaking against God :
ey 8 the word used in LXX Exod. svi. 7, 8, g, for the murmuring of the Israelites,

13-10. Man lost his uprightness and immortality through his own act according to this passage : in ii. 24, through
the envy of the devil.

15, For righteousness. Either this line is in its wrong place and should be transferred perhaps to a position
between ro. 22 amd 23 of cho i, where it would be in a satisfuctory context, or we must with Gnimm aceept the
suveecding hoe found i seme Latin MS5.. “iniostitia astem mortis acquisitio est.”  Grimm renders this by déucin 84
Bumirae wopmiinms dore (the word mepmoigess is not found in the LXX with this meaping). As the line stands it
bas w0 connexion with what precedes or fullows, and if the extra line is not accepted deletion or transference 1o the
enid of i, 22 would seem to be justified. It should be noticed that the line summarizes the teaching of this part of the
bovk. and may wrigmally have been a marginal note.  The Latin line énfistitio autem would then be a gloss like ii.17,
vi. 1, e, and ofrdv in the next line, referring to Hades, would not be separated from its antecedent.

16, Seems to b based verbully on Lsa, sxvaii 15, though the context is quite different.  There the covenant is that
Death should spare the other contractimg parties, while ﬁem they give themselves into the arms of Death, For vijxe
wsed to denote @ state uf mind, sve vio 23, * goaing envy.”  E. Pleiderer, followed by Buis, takes this verse as referring
to the pagan mysteries, especially to the identification of Hades the Cod of death with Dionysus the God of life:
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THE WISDOM OF SOLOMON 2. 14

Some men even prefer the wavs of death : they affirm that their sols are cven as théir
bodies, that after this life nothing remains.
2. For they said within themselves, reasoning not aright,

Short and sorrowful is our life |
And there is no remedy when a man cometh ta his end,
And none was ever known that returned from Hades,

2 Because by mere chance were we born,
And hereafter we shall be as though we had never been:
Because the breath in our nostrils is smoke,
And reason is a spark kindled by the beating of our heart,

3 Which being extinguished, the body shall be turmed into ashes,
And the spirit dispersed as thin air ; '

4 And our name shall be forgotten in time,
And no man shall remember our works ;
And our life shall pass away as the traces of a cloud,
And shall be scattered as is a mist.
When it is chased by the beams of the sun,
And overcome by the heat thereof.

& For our allotted time is the passing of a shadow,
And there is no putting back of our end ;
Beeause it is fast sealed, and none reverseth it

They therefore wwill enjor this life o the full, and crush these wiwse lizes reprove thivr ozum,

6 Come therelore and let us enjoy the good things that wemw are ;
And let us use creation with all carnestness as youth's pessession.
7 Let us fill ourselves with costly wine and perfumes ;
And let no flower of spring pass us by :
8 Let us crown ourselves with rosebuds, before they wither :
9 Let there be no (meadow) without traces of our proud revelry ;
- Everywhere let us leave tokens of oxr mirth :
Because this is our portion, and our lot is this.

Heraclitus had said deriv 8¢ "AiBn eai Mudvvmas (Ritter and Preller, § 49, Zeller, Pre-Sovratic Phil. i, “ :Im]‘ i t}u‘e;
ad gone so far

is accepted and we assume that the writer is referring o the apostate Jews, we must infer that they
as to take part in the pagen mysteries,  His ' portion* is the realm assigned to hin,

I, The Opinilms here put into the mouth of the yodless may easily have been known to the writer frouy his personal
experience of Jews who adopted the tenets of Epicurus; most scholars also see o reference to Lcclesiastes, see Intro-
duction, p. 525, It should, however, be noticed that the same sentiments are put into the mouth of the ungodly
in 1 Enoch ci. 6-8, e .

1. It is impossible to say whether @ dvaddgas 1% transitive or intransitive,  Cirimm on 2 Mace, viii-xxv gives eight
piaces where dvadie = (o return’; but it is used in the passive in iv. 12, 50 that if we take this as deciding the author's
usage, it should be transitive here.  Agamst this it may be urged, that in view of the liberties which the author allows
himself to take with the Greck limguage, it is quite posaible that he used the active and pissive forms of an intransitive
verb without any appreciable difference of meaning. : g AT

2. reason is a spark. A reference to the view of Heruelitus and others that fide [see note on xi. 2) is the primitive
substance. * The soul of man is a part of this divine fire ' (Jeller, Outlencs, po ol ' 1t was conceived .. | as a
I i mdividoalizaion of the ome privotive sabstanee: or foroe, and tas - individualastom o] al deasth
(Charles, foschar,, 1430, The Stoics adopited this view,  * The soul bs .ot gt ot the dhivime fire wiich descemled
into the bodies of men when they first arose out of the aether? (Zeller, Owtliner, p, 244), Cie, Tuse, i 19 * Zenoni
Stoico animus ignis videtur " = 4 k=t

& overcome. This is perhups a justifialie paraphrase. The Greek moans S weighed down s wiiich s incorrect
from the point of view of N:lltlr-_‘l.; Science,  Hut the writer merely wanted o parallel expression to* chased away ', and
being unscientific chuse an incorrect term, ) e )

5. allotted time, reading apis with 8 A and Latin, us against glog, B*. So mast cditors. . 8

1 'I‘I’.‘i.ll; ‘back. The esplanation e sl b e, Stegfrind, and atliers, thst o o can die 1wice, s ool
satisfactory. Gregg's reference 1 the shadu an o sundial s e acorpabile, thagh there s o sudilen change of
in the next ling in the word *sealinl *3 the ond 1 fast seidesd s the end 1= predeemuned,
The sense probably is * while we are }'ul:ﬁ,f el i gets this by reading e i monm on the authority of
157, 248, 253, and the Complutensian polyglot. B reads s veirmr, R and A d vedrgros,

7. spring, reading fapos for depos, S0 A, Latin, and most editions. y . y

gi. The Greek here bias one line, pylic Gpioe S Tomee wie gper s ip o e { 1!1.5 Latin has twa @ * nemo nostrum
exors sit luxurine nostrae ', and * nullum p it iod non pertrinseat Tusuris nustea |, This o4 doubles af the Greek
linge with hesseoy 10 line 2 for puae. A3 an old glossary 1o the bonk shaws tiat it originally oontained the word A,
this must be restored in place of jpav, and pnbeic M erh. acceprel as the troe muling. See Feldmann

proud revelry : dyepayio; may be an allusion to the heathen mysteries (Bois, p. 2951
our portion; our only portion and Jot. For connexion with Ecclesinstes see Introd., p, 535 L
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THE WISDOM OF SOLOMON 2. 10—38. 1

1o Let us oppress the righteous poor;
Let us not spare the widow,
Nor reverence the hairs of the old man grey for length of years.
11 But let our strength be fo sis a law of righteousness ;
For that which is weak is found to be of no service.
12 But let us lie in wait for the righteous man,
Because he is of disservice to us,
And is contrary to our works,
And upbraideth us with sins against the law,
And layeth 1o our charge sins against our discipline.
13 He professeth to have knowledge of God,
And nameth himsell servant of the Lord.
14 He became to us a reproof of our thoughts.
15 He is grievous unto us even to behold,
Because his life is unlike other men's,
And his paths are of strange fashion,
16 We were accounted of him as base metal,
And he abstaineth from our ways as from uncleannesses.
The latter end of the righteous he calleth happy ;
And he vaunteth that God is his father.
17 Let us sec if his words be true,
And let us try what shall befall in the ending of his /i/fe.
18 Ior if the righteous man is God's son, he will uphold him,
And he will deliver him out of the hand of his adversaries.
19 With outrage and torture let us put him to the test,
That we may learn his gentleness,
And may prove his patience under wrong.
20 Let us condemn him to a shameful death ;
For according to his words he will be visited.

But they are wrong : a future life is in stove for the vighteous, who shall then tviumph
over the ungodly.

21 Thus reasoned they, being far astray,
For their wickedness blinded them,

22 And they knew not the mysteries of God,
Neither hoped they for wages of holiness,
Nor did they judge thar there is a prize for blameless souls,

23 Because God created man for incorruption,
And made him an image of his own proper being ;

24 But by the envy of the devil death entered into the world,
And they that belong to his realm experience it.

3 1 But the souls of the righteous are in the hand of God,

And no torment shall touch them.

12. The translation of madeia in the last line is difficult, Weber gives ‘ and reproaches us on account of the sins of
our method of life’ (Bildwng), Mr. Gregg would omit,  The line certainly looks like an addition,
let us lie in wait. Ci LXX rendenng of Isa. iii. 10, see Introd., p. 524.
20. according to his words, i.e. ‘if what he says is true.”
visited. ¢moxory 15 always vsed in a good sense in this part of the book, see Introd,, p.523. The word émaxomy
is said 1o be used only once outside biblical and ecclesiastical Greek. It is a translation of the Hebrew word 1728,
which means a visitation to deliver, LXX Gen. 1. 24, 25, Exod. iii. 16, or a visitation to punish, LXX lsa. xxiv. 22,
axix, & See Hort's full note on 1 Pet. ii. 12, and Charles's 4 goc. Bar, xx. 2, note,
23, At the end of this verse i. 15 would be appropriate. There is a prize for blameless souls, viz. immortality.
mysteries of God, i.e. thut suffering is not necessarily punishment, but is often a test of goodness which will be
rewarded after death by immortality,
23. The difference between the author and Philo is seen very plainly here. In Philo, man is the image of the Logos
(Drummond, Philo Judieus, ii. 186-7). = 2 2 2
his own proper being, ifvirgras, R A and I, dibidryras, 248, 253, and most of the patristic writers.  But Gen. i.26
seems 10 degide for the former, though Sanday and Headlam (Aemasns, p. 51) are doubtful, while Prof, Margoliouth
prefers didi'rqras.  He also suggests xar’ elxdva, which is now upheld by Feldmann. s
24 Banis (p. 297 sugpests ‘.&m the reference here is to Cain, the first murdercr, and Mr, G - adduces addit
uments for this, All other expositors take it to refer to the temptation of Eve. In t Enoch lxix. 6 it is said
a Satan led Eve astray, This seems to favour the latter view,

538 J

e



THE WISDOM OF SOLOMON

2 In the eyes of fools they seemed to die ;
And their departure was accounted /o be their hurt,
3 And their going from us /o b¢ their ruin :
But they are in peace.
4 For though in the sight of men they be punished,
Their hope is full of immortality ; '
§ And having borne a little chastening, they shall receive great good
Because God tested them, and found them worthy of himself,
6 As gold in the furnace he proved them,
And as a whole burnt offering he accepted them.
7 And in the time of their visitation they shall shine forth,
And like sparks among stubble they shall run to and fro.
8 They shall judge nations, and have dominion over peoples ;
And the Lord shall reign over them for evermore.
9 They that trust on him shall understand truth,
And the faithful shall abide with him in love ;
Because grace and mercy are to his chosen,
And he will graciously visit his haly ones.

8. 2-13

Togat thee sewrigliteins. statl i pieorishd, Btd e and teokr wgodde aitsproue. solide the vigiteons

thougl childless shall be rewarded.
1o But the ungodly shall be requited even as they reasoned,

They which lightly regarded the righteeus max, and revolted from the Lord

11 (For he that setteth at naught wisdom and discipline is miserable ;)
And void is their hope and their toils unprufitable,
And uscless are their works :
12 Their wives are foolish, and wicked are their children ;
13 Accursed is their begetting.
Because happy is the barren that is undefiled,
She who hath not conceived in transgression ;
She shall have fruit when God visiteth souls.

I1. 2. seemed. The righteous cannet die.  For this spiritual idea of life an

d death see v, 13 and x. 3. Philo says

'(Qrmf det. ({B"'l§ht 5}, ' The wise man who appears to have departed from this mortal life lives in a life immortal,’

5. teste e object of affiiction is testing, proving ; not punishment.
“were much tried by the Lord and their spirits were found pure ',

Cf 1 Enoch cviii. 9: The nghtégus

. wisitation, Cf. I's. cvi. 4, “visit me with thy salvation.’ Salvation in the O.T. always means deliverance—
deliverance from one's foes and triumph over them. So here; the writer cannot refrain from picturing the visible
triumph of the godly over the wicked, though it is quile inconsistent with the idea of reward or retribution coming
immediately after death. For the figure cf. Obad. 18 upon the destruction of Edom : “The house of Jacob shall be

a fire, and the house of Joseph a Alame, and the house of sau for stubble.
8, In the Messianic Kingdom. Cp. 5t Paul, 1 Cor. vi. 2, *Know ye not that
g, understand truth, i. e. God's methods in governing the world,

we ghall judge anyels,’

gh With B KiEgw ek EAE T SRARETHE G T LT 1 Enuch v 7 sl viow cihemmine Etrr'ui_ R ey e S,
1 Enoch i=xxxvi was written befare the persecution under Anticchus Epipduncs 3 Lot the tmamshation of o b e O peclt

was jirobably undertiken as a whole. 11 this is later thun the hucst part of 1 Enoch ce sasvi-desi it st e suhee

quent 10 94 B.C., and so has a bearing on the date of Wisdom itself, see Intrad., p. g20. '
gd. So 8 A and Syriac, <ol fmuraemi (v rois doiog (eehecrois B) adror, which B Latin and R, V. omit.  For justification
of this see note on iv. 15.  In addition, the line is suitable here as a Ie{uind.-.r 1o ii, 204

10, reasoned. This means that the annihilation after death proc
‘only the writer's idea of annihilation is different from thart of the apostates,

mimed by the godless shall indeed be their ot

" 15 he that setteth, &c.  This line is almost i verbil reproduction of Prov. i. 7, The ungodly set at naught wisdom

and discipline.
‘without

AN

13. happy. The refvrencs hore may simply be gencral: Yt it ds difficuli ko mad Tlide's accownt af thc Thorpe s
I{-’:Img thit the writer af these Lines had them momand.  OF the vigiie wha were enrolind anongs the
Therapeutue, Plilo (2 122 Ciwes § 81 sugs they “yearn not for mortal but far ol el nas ol l'n;ri:r Ky
“J‘xfwhui apexfeiman,  This, and the statenent mthe rext ©She WHAL Teave oyt when o visitet] souls ”, sea=n 1
mme same vircle of ideas: It s oot pedessary woinder that the writer Didongod th the sect s Phillo, 0 spate of
his

miration for them, was not ie of them,  Whether he b5 moferring o the Thrrapestae or mit the weiter shows
beritle i

ef

considerhle
of mankind.

¢ in discarding the strong Jowish belicf 1hat 4 sumerois offspring was the gromtest hlossing

transgression. 'I'his refers (o unlawiul nums with the heathen, See Jubidlecs sxx. 2, quoted on @y,

fruit, This may be a vague phrase for re

Philo works eut the iden contames) i the werds ¢ mmortal

! * which the soul that is attached 1o Gl as alone able to procluce by wself and from itself ", neaning
' ﬁ:;‘?ﬂ-aﬁ’m sums ‘:pi; the word ‘Blise ™. This 18 subjective and iy b contrasted with the mire
[

objective staiement as (o the rewa
334

of the childless man, which is to be o blissful pesition in the heavenly sancuary.
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THE WISDOM OF SOLOMON 3. 14—4. 8

14 And fappy is the eunuch which huth wrought no lawless deed with his hands,
Nor imagined wicked things against the Lord ;
For there shall be given him for his faithfulness a peculiar favour,
And a lot in the sanctuary of the Lord of great delight.
15 For good labours have fruit of great renown ;
And wisdom’s root cannot fail.
16 But children of adulterers shall not come to maturity.
And the seed of an unlawful union shall perish.
17 For if they live long, they shall be held in no account,
And at the last their old age shall be without honour.
18 And if they die carly, they shall have no hope,
Nor in the day of decision skall they have consolation.
19 For the end of an unrighteous generation is always grievous.
4« Retter than this is childlessness with virtue -
For in the memory of virtue is immortality :
Because it is recognized both by God and man.
2 When it is present, men imitate it ;
And they long after it when it is departed
And throughout all time it marcheth crowned in triumph,
Victorious in the strife for prizes undefiled.
3 But the multiplying brood of the ungodly shall be of no profit,
And with bastard slips they shall not strike deep root,
Nor shall they establish a sure hold.
4 For even if these put forth boughs and flourish for a season,
Yer, standing unsure, they shall be shaken by the wind,
And by the violence of winds they shall be rooted out.
5 Thewr branches shall be broken off ere they come to maturity,
And their fruit sdall be useless,
Not ripe to eat, and mect for nothing.
6 For children unlawfully begotten are witnesses of wickedness
Against parents when God searcheth them out.

The preneature death of the vighteors is folloived by tnonortality, but the very memory
of the wugodly shall perish.

7 But the righteous, though he dic before his time, shall be at rest.
& (For honourable old age is not that which standeth in length of time,

14, sanctuary. Where is this sanctuary to be? In the Jerusalem which the seer saw *descending out of heaven

from God " (Kev, xxi. 10) or in heaven itself?
of great delight. fvugpéorepor in an elative or intensive sense. Thackemy, &, p. 181 ; Blass, Gr.of V. 7. Gk,
P 141,

15, cannot fail. These two lines are merely a variation of i. 15, ‘ For righteousness is immortal*; and iv. 1, ‘ For
in the memory of virtue is immortality'; see also viii. 13. It may be that the writer could not get rid of the old Jewish
idden of subjective immortality, Ps. exii, 6, P'rov. s, 7, or that he wished to oppose the reg d st in Keclesi
i 11,0 16, ix. 5, that there is no remembrance of the dead, righteous or unrighteous. See Introd., p. 525.

16, adulterers. Those who had contracted unlawful marriages, as is plain from the next line and from iv. 6.

17. In denying that afffiction necessarily indicates God's displeasure and is therefore punishment, the writer advances
heyond the view of lzckiel and his followers,  Here, in affirming that the children shall be punished for the parents’
sins, he falls behind it. See also iv. 4.

18, Reading elx ifovew with ® A Latin ; oie fyovow B,

hope, ‘I'he idea seems to be that even If the children of the godless die young, before they have had much time
to sin, they will have no hope of future happiness.

19. Annvoluntary and instinctive utterance of the old view that wickedness is always punished in this life,

IV. 326, This is tuken by Grimm as referring not to a material but to a spiritual state. The children of the ungodly
liave an meradicable taint.  Here again the writer fulls below Faekiel and displays the spirit of the imprecatory psalms,

6, wit of wicked Their sufferings are a proof of the sin of their parents.  Cf. St. John ix. 2.

. old age is not that, &c. The writer has already departed from the traditional view that life without oﬂ'spn;ﬁ canmnot

be regarded as happy ; he now departs from the belief that length of days is necessary to the happiness of a godly man.

Here agaim one cannot fail to be struck with the correspondence of the author's views with those of the Therapeutae.

Philo (/4 Uit ¢ ont, ch. 8) writes : * For they do mot regard those as elders who are advanced in years and aged, but

as mere youths 1f they have only lately devoted themselves to the voeation: but they call those elders who from their

eirliest years have spent time and strength in the contemplative part of philosophy”  Cirimm gives a whole series of
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THE WISDOM OF SOLOMON 4, 8-1g

Nor is its measure given by number of years:
9 But understanding is grey hairs unto men,
And an unspotted life is ripe old age.)
10 Being found well-pleasing unto God he was beloved of him,
And while living amony sinners he was translated :
11 He was caught away, lest wickulness should ¢ha nge his understanding,
Or guile deceive his soul.
12 (For the fascination of wickedness bedimmeth the things which are good,
And the frenzy of desire perverteth an innocent mind.)
13 Being made perfect in a little while, he fulfilled long years ;
14 For his soul was pleasing unto the Lord :
Therefore He hastened him out of the midst of wickedness,
16 But a righteous man that is dead shall condemn the ungodly that are living,
And youth that is quickly perfected the many years of an unrighteous man's age.
15 But as for the peoples, seeing and understanding not,
Neither laying this to heart :—
17 For they will sce the wise man's end,
And not understand what the Lord purposed concerning him,
And for what he safely kept him:—
18 They will see, and despise ;
But them the Lord shall laugh to scom.
And alter this they shall become a dishonoured carcase,
And a reproach among the dead for ever:
19 Because he shall dash them speechless to the ground,
And shall shake them from the foundations,

guotations from Greek dnd Latin authors emphasizing this thought, Perhips the quotation from Wiiley's Fertus given
by Farrar is as good as any ;
*We live in deeds not years; in thoughts not breaths,

In feelings not in fgures on a dial |

We should count time by heart-throbs."

10, eiipeoros, N, This looks like tutology. But reference to the LNX shows that the writer is thinking of
Gen, v. 22, 24 (of Enoch) § vi. 95 xvil. 13 and ather pluces where efuprorée, n translation of TN “1a walk ' plainly
refers to the spiritual condition of the person mentioned, In avil, 1 efopenra derior jor uddressed to Abrabam shaws
this very clearly, CGen. v. 22, 24, shows that Enoch is referred 'ty here.  Nooone could say that Enoch’s comparatively
carly removal was i punishment ; it was plainly o blessing, and this suppurts the author’s confention in's. & as to the
early death of other righteous men.

12. bedimmeth. The editors point out thar the word sipovpide was used by Greek philosophers 1o express the
darkening of the moril sense,

things which are good, v sahi.  Morul and spintual qualities.

perverteth. Groek peradedes, 50 agiin in xvi. 2§, The waord properly means ‘toinine’.  Here the author gives
it-the meaning of *change’, deeiving (it no doubt from «ixker. Commentators compare s inistake with that in
5t Mark xii. 4 - :

13. he fulfilled long years. Of u Rabbi who died young it was said, * In the twenty-cight years of his life be has
learned more than uthers learn in & hundred years® (Oesterley and Hox, Al of Sym,, p. o7).

1416, ‘The passage reads as follaws in the RV, according 10 B —

14. For his soul was pleasing unto the Lord
Therefore husted he aut of the midst Of wickedness,
15, Butas for the peoples, seving ind vnderstanding not,
Neither laying this to heart,
That grace and mercy are with his chiosen,
And that he visiteth his haly ones: — e
16. But a righteous man that is dead shall condemn the ungadly that are living
And youth that is quickly perfected; the many years of an unrighteous man's old age.
Some rearrangement is plainly necessary. For (1) the passage is now impossible as it stands in B. () The
MSS. show thi there hoas been some transterence w or foom i, 5. (310 Transference of 150, o Wi it § relicees s
(41 Aler 130, d have been retmmed 1 therr proper pliace, the ugrmt{:s Plurh e vl hefne 13 s shvious,
ois 1 p. 387) would make a much more thoroughgomy rearrangement, bt it b aught better 10 be content

with the minimum of alteration. R ; ; _

15 the peoples. i 17 fi. show that the umgndly are weant. R B Latin give dud, A @he: Mro Gregy, on the
busis of the latter, would emend to G 1t looks, however, like a renumseenve of LXN bsac v g0 *Go, tedl this
penah (Nadg) . .+ . secing ye shall see and not understand . il .

18. This is best expluned as the judgement by the sword ut the | ning of the Messianic age, like #5. 171

19. foundations. The figure in the mind of the writer wis probubly thie of w oty ramed to the ground.  CFL Ps. i 6
*The enemy are come to ay end, they are desolations for ever i and the cities which thou didst uproot, their memory 15
perished’ {f)riwr, Parallel Paalter).
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THE WISDOM OF SOLOMON 4. 19—5. 13

And they shall lie utterly waste, and be in anguish,
And their memory shall perish.

The remorse of the ungodly at the judgement. Their retrospect.

20 They shall come, when their sins are reckoned up, with coward fear ;
And their lawless deeds shall convict them to their face.
B 1 Then shall the righteous man stand in great boldness
Before the face of them that afflicted him,
And them that make his labours of no account,
2 When they sce ¢¢, they shall be troubled with terrible fear,
And shall be amazed at the marvel of his salvation.
3 They shall say within themselves repenting,
And for distress of spirit shall they groan,
This was he whom aforetime we had in derision,
And made a byword of reproach:
4 We fools accounted his life madness,
And his end without honour : "
5 How was he numbered among sons of God !
And Aete is his lot among saints !
fi Verily we went astray from the way of truth,
And the light of righteousness shined not for us,
And the sun rose not for us,
7 We took our fill of the paths of lawlessness and destruction,
And we journeyed through trackless deserts,
But the way of the Lord we knew not,
8 What cid our arrogancy profit us?
And what good have riches and vaunting brought us?
9 Those things all passed away as a shadow,
And as a message that runneth by :
1o As a ship passing through the billowy water,
Whereof, when it is gone by, there is no trace to be found,
Neither pathway of its keel in the billows :
1t Or as when a bird flicth through the air,
No token of fier passage is found,
But the light wind, lashed with the stroke of her pinions,
And rent asunder with the violent rush of the moving wings, is passed through,
And afterwards no sign of &er coming is found thercin:
12 Or as when an arrow is shot at a mark,
The air disparted closeth up again immediately,
So that men know not where it passed through:
13 S0 we also, as soon as we were born, ceased to be;
And of virtue we had no sign to show,
But were utterly consumed in our wickedness.

V. 2. When they seeit. Cf 1 Enoch cviii. 15: * And the sinners will cry aloud and see them (i.e. the righteous)

as they shine, and they indeed will go where days and seasons are prescribed for them.!
4 madness. Sece i, 15, The refusal to purchase material advantage at the price of apostasy.

6. Verily, dpu =" as it now seems’. * Hence it amounts sometimes to an expression of regret’ (Donaldson, GE. Gr.,

. 5671,

7- trackless deserts. They now see that the ! primrose path of dalliance ' is better deseribed us ‘a dry and weary

land where no water is' (s, lxii. 1),

knew : in a practical sense = * pay heed to’. So frequently in the O, T. See especially Amos iii. 2, ‘ You only

have [ known (= regarded with favour) of all the nations of the carth ', See also Ps. i. 6.

gty The images here used lo d the tr ¥ of life are vivid and poetical: whether they are guite
appropriate in the mouth of these in whom the agony of remorse is sujiposed to be working, is another question. The
passage forms, however, an effective contrast to their defiant boasting in ch, ii, 4

12, closeth, duedily. The active is used in ii. 1 and has been transluted there as intransitive (see note). * Various
explunitions are given of deeAéfly, but it seems most simple to take it in the sense of “returns” as i, 1" (Deane),
dwdvery is read by 23 (V) and 253.

13. d to be. Another proof that the writer's view of life and death is spiritual,

At the end of 3. 13 the Latin adds * Talia dixerunt in inferno hi, qui peccaverunt’. This, if not genuine, is
appropriate, as showing that the following verse is a reflection of the author and no part of the words of the ungodly.
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THE WISDOM OF SOLOMON 5, 14—6. 1

14 Because the hope of the y is like ehaff carried off by the wind,
And like a thin spider’s web driven away by a tempest ;
And like smoke which is scattered by the wind,
And passeth away as the remembrance of a guest that tarrieth but a day.

The bliss of the righteous and the misevable fate of the ungodly.

15 But the righteous live for ever,
And in the Lord is their reward,
And the care for them with the Most High.
16 Therefore shall they receive a glorious kingdom.
And a diadem of beauty from the Lord's hand ;
Because with his right hand shall he cover them,
And with s arm shall he shicld them.
17 He shall take his jealousy as complete armour,
And shall make the whofe creation his weapons for vengeance on 4is cremies -
18 He shall put on rightcousness as a breastplate,
And shall take judgement unfeigned as a helmet ;
19 He shall take holincss as an invincible shicld,
26 And shall sharpen stern wrath for a sword :
And the world shall o forth with him to fight against /s insensate fes,
21 Shafts of lightning shall fly with true aim,
And from the clouds, as from a well drawn bow, shall they leap to the mark,
22 And as from an engine of war shall be hurled hailstones full of wrath ;
The water of the sea shall rage against them,
And rivers shall sternly overwhelm them ;
23 A mighty blast shall encounter them,
And as a tempest shall it winnow them away :
So shall lawlessness mitke all the land desolate,
And their evil-doing shall overturn the thrones of princes.

Admenition to the rilers.

6 1 Hear therefore, ye kings, and understand ;
Learn, ve judges of the ends of the earth:

14. hope. The ohject of their hope or that on which they found their hope, ¢.g. riches, &c.
spider's web. S0 Cursives 25, 100, ceading dpiyg, and also RV iirgin. 8T real mayes; " lidse-trast 7, which
is quite unsvitable. Some MSS. give dyen, which was no doubt the reading of the Syrinc (]ia‘.‘..)_ and of the Latin
spuma. Both miyen and dyey can be expluned from agayen better than dpayey from the others. The sirange
mistranslation in LXN Ps. xc, 9 may be compared, v frn gpay s dgixwn, * our years are like a spider”s web ',

16. a glorious kingdom, Jagikeroy, ovcurs in i. 14 and here.  Inoi, 14 it undoubtedly means kingdom, and there
is no reason to adopt a different meaning here.  In Dan. vii. 18 and 22 the kingdom is given to the suints.

17-23. These verses are not quite cunsistent with the similar passage in i, 7 M T'her_e the righteous execute
iudgement on the ungodly ¢ here, Jebovah Himsell rouscs the forces of Nature to fight against them.  See Introd.,
p.520. } ) i o !

17 &, See in note on xix. 18 the quotation there given from Philo. - :

18-20. Compare Lph. vi. 11-17, and see Introd., p. 527. The raverdia found both here and in St Paul, which is
taken by some scholurs as conclusive evidence of direct connexion between the two writers, consisted of helmet,
breastplate, greaves, and shield, as defensive, sword and lance as offensive armour.

18, judgement unfeigned, without respect of persons. :

z0. stern, or relentless, Greek dwirpor, also vi. 5, xi. 10, xii. g, xviii. 15 and the adverb v. 23,

21. Possibly the rainbow is referred to: if so the translition should be, ' And from the well-deawn bow of the
clouds * as in the Latin *a bene corvato arcu nubjum ',  The association of Jahveh with a thunderstorm is frequent in
Hebrew poetry, see P's; Ixxix. 17-20, xevii. 3-5; Hab. jii. )

15-33 4. This passage is *eschatolgival . 23 swdidenly brings the teader fuk tn the present age. -

23 4. Feldmann would omit & on the authority of the Coptic, It is cenainly better away. A ‘mighty blast® js
a tempest,

S’:sbali lawlessness.  The woter retwrns to the pdea of ©. Thoese who fullow th nu!mug and lawless
witys are in high positions in the community. aml without any esaggesation may be add d ns judges and pri

V1. The writor now appitrently tukes o wider outlook than in bt Having dealt with the usdeeds of the g g
body of the Jews in Alexandria, he turns in the manner of the prophets, e.2. Iso viik 9, Ps. i 1o, to the rulers n’ the
outside worlid. They ton have @ Jaw which they have not kept, tor the transgrossion of which they will be punished.
It is not y tu suppose that the writer ever thouglst of his words reaching the * rulers of the énds of the earth °,
any more than l:{nh or the writer of Psalin it imagined that their wisrds would come to the enrs of the foreign nations
or rulers whor they apostrophised, The Jewish magnates at Alexandria ase stll the real object of the address,

1. ‘The Latin begins the chapter with the words * Melior est sapientia quam vires, et vir prudens quam fortis *,
a good introduction to the section,
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THE WISDOM OF SOLOMON 6. 2-17

2 Give ear, ye that have dominion over much people,
And make your boast in multitudes of nations.

3 Because your dominion was given you from the Lord,
And your sovereignty from the Most High ;
Who shall search out your works,
And shall make inquisition of your counsels :

4 Because being officers of his kingdom ye did not judge aright,
Neither kept ye the law, nor walked after the counsel of God.

5 Awfully and swiftly shall he come upon you ;
For a stern judgement befalleth them that be in high places:

6 For the man of low estate may be pardoned in mercy,
But mighty men shall be searched out mightily.

7 For the Sovercign Lord of all will not regard any man's person,
Neither will he stand in awe of greatness ;
Because it is he that made ¢ot% small and great.
And alike he taketh thought for all :

8 But strict is the scrutiny that cometh upon the powerful.

9 Unto you therefore, O princes, are my words,
That ye may learn wisdom and not fall away.

1o For they that have kept holily the things that are holy shall hemselzes be accounted holy ;
And they that have been taught them shall find what to answer;
11 Set your desire therefore upon my words ;

Long for them, and ye shall be instructed.

Wisdam desires to be found.

12 Wisdom is radiant and fadeth not away ;

And easily is she beheld of them that love her,

And found of them that seek her.
13 She forestalleth them that desire ro &notw fer, making herself first known.
14 He that riseth up early to seek her shall have no toil,

For he shall find her sitting at his gates.
15 For to think upon her is Fcrl‘ection of understanding,

And he that keepeth vigil for her sake shall quickly be free from care.
16 For she goeth about, seeking them that are worthy of her,

And in their paths she appeareth unto them graciously,

And in every purpose she mecteth them.

e Seoriles.

17 For her true beginning is desire of instruction ;
And the care for instruction is love of Jer;

6. searched out, Greek érifw, The same word in ii. 19 probably means ‘torture ', so perhaps the A. V. and Latin
are right in their interpretation, *tormented ', * tormenta patientur ',

7. regard any man’'s person, R. V., ‘refrain himself for'. The Greek {mosreheivar mpiownov here is probably am
echo of Deut. 1. 17 LXX, where {mooreily mpigenor is used to translate the Hebrew BYB %237, to show partiality to
any one.  The injunction to Maoses to make no difference between small and great appears in the same context.

12. This description of Wisdom is based on Prov. viii.

And found. This line looks so much bke a variant of Prov. viii. 17 that some scholars have suspected it of being
aninsertion. ot the writer probubly bud the chapuer in Proverbs before his mind, so in spite of its omission in B* 1t
may be genuine. [t is found in 8 B® and A,

15, to think upon her. Thiough the contemplation of Wisdom, a man gains a high moral standard: cf. ‘ His
(it Plate's ) theory of education is dominated by tif: thought that the mind itsell inevitably * imitates " the character
ot the things it h:\i;iumlly contemplates,  Just bee the aspiration after wisdom is the fundamental expression of
the mind’s true nature, it cannot be followed persistently without resulting in a wransfiguration of our whole character '
(A. E. Taylor, £luto, p. 35).

t7=20, An instance of the logical figure called Sorites, or Chain-inference; of which the Stoics were very fongd
(Zeller, Nrvics, po 216 note). . 20 contains the main conclusion comsisting of the first and last step: Desire for
wisdom promoteth to o kingdom. But the first premiss is not expressed in 2. 17 and must be supplied, and another
member is omitted in 2, 19,

[The desire for wisdom is the heginning of wisdom ;]
17. The true beginning of wisdom is the desire for instruction ;
The care for instruction is love of wisdom ;
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THE WISDOM OF SOLOMON 6. 18—7. ¢

18 And love of her is observance of her laws ;

And to give heed to ker laws is the assurance of incorruption ;
19 And incorruption bringeth near unto God ;
20 So then desire of wisdom promoteth to a kingdam.

Solomon promises to declare the nature of wisdem,

21 If therefore ye delight in thrones and sceptres, ye princes of peoples,
Honour wisdom, that ye may reign for cver,
22 But what wisdom is, and how she came f me, I will declare,
And I will not hide /ier mysteries from you ;
But 1 will trace /er out from her first beginning
And bring the knowledge of her into clear light,
And [ will not pass by the truth ;
23 Neither indeed will I take pining envy for my companion,
Because envy shall have no fellowship with wisdom.
24 But a multitude of wise men is salvation to the world,
And an understanding King is tranquillity to Zis people.
25 Wherefore be ye instructed by my words, and tZereby shall ye profit.

Sclomon at frse like other men: wwisdom given to hine in answer to prayer.
7 0 myself also am mortal, like to all,
And am sprung from one born of the carth, /e man fivst formed,
2 And in the womb of a mother was I moulded into flesh in the time of ten months,
Being compacted in blood of the sced of man and pleasure that came with sieep
3 And [ also, when T was born, drew in the common air,
And fell upon the kindred earth,
Uttering, like all, for my first voice, the self-same wail «
4 In swaddling clothes was | nursed, and with svatc/ful cares.
5 For no king had any other first heginning ;
6 But all men have one entrance into life, and a like departure.
7 For this cause 1 prayed, and understanding was given me -
I called upon Gud, and there came to me a spirit of wisdom.

Lhe value of wisdonr,

8 [ preferred her before sceptres and thrunes,
And riches 1 esteenied nothing in comparison of her,

g Neither did I liken to her any priceless oo,
Because all the gold of e cardicin her sight is but a little siand,
And silver shall be accounted as clay before her.

14, Love of wisdom 14 the keeping of her laws ;
The keeping of her laws is immariality §
1y, Inuportulity hringeth near to God &
[T be near to Gaod is 16 be i king'; |
] So the desire for wisdom promoteth to @ kingdon,
There is remarkably litle deviation from the exact logical form: what thete is i= justitied] by the postical
chivracter of the compasition.
22, tome. Ewald and Pois understand i after dyeverie
from her Best beginning. This (the A. V. and Latn) is the better trunsiation; not *from the beginning of
creation', R. V.: as is seen from vil §, ' no king had any other first beginning,’ where the Greek is practically the
same,
mysteries. The Alexandnan Jews regarded their syncretism of Greek philosophy amid Hebrew religion as a
mystery, which, however, they were inxious to propagate In contrast 16 the hesthen who kept their mysienies secret.
Ci. Philo, de Sacrificantitns, 12 *Why, ye initiates, if these things are good and profitable, do {-: shut yourselves up in
darkness and benenit taee or o ondy, mstead of bongimg the adyantages oo thie mpoket-pinoe 1o all mon, so tha
every one might enjoy » better and happier life?  For envy does not dwell with vinue,'  See vii 13,
23, C1. the Jast clanse of the prevedimg guotation sl siikigoa wsenblos 23 6. ledgridr of the philususphers s
no doubt referred to and perhaps the greed of the Sophi For the Sophists see Philo, de Compresn, 23,
24, a multitude of wise men.. This is a sounder view tian thir ol Eeclesastesi. 18, ° [n ysich wisdion is nwch griet .
and he that increaseth knowledge increaseth sorrow,”
VIL. 1. first formed. ‘The word sparizAarros first occurs here.
2. was [ moulded. The mun s here wentined with the body m contrast to the soul which pre-existed, see vin 16
. kindred, dpownaflys. This is the usual spmificance of the word.  Dut the commentators paint out that the
.ﬁéﬂ‘ﬁy is not between Salomon and the earth but between Selimoen and the rest of munkind.  Grimem gives *equally
trodden by all’. It is, perhaps, another instance of the author’s free use of the language.
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THE WISDOM OF SOLOMON 7. 10-22

10 Above health and comeliness I loved her,
And I chose to have her rather than light,
Because her bright shining is never laid to sleep.

11 But with her there came to me all good things together,
And in her hands innumerable riches:

ra And [ rejoiced over them all because wisdom leadeth them ;
Though T knew not that she was the mother of them.

13 As I learned without guile, I impart without grudging ;
I do not hide her riches.

14 For she is unto men a treasure that faileth not,
And they that use it obtain friendship with God,
Commended 7o Ziwr by the gifts which come through discipline.

Solomon's owon great knowoledge came from this gift of wisdont.

15 But to me may God give to speak with judgement,
And to conceive thoughts worthy of what hath been given me;
Because himsell is one that guideth even wisdom and correcteth the wise.
16 For in his hand are both we and our words ;
All understanding, and a// acquaintance with divers crafts.
1y For he hath given me an uncrring knowledge of the things that are,
To know the constitution of the world, and the operation of the elements;
18 The beginning and end and middle of times,
The alternations of the solstices and the changes of seasons,
16 The circuits of years and the positions of stars;
20 The natures of living creatures and the ragings of wild beasts,
The powers of spirits and the thoughts of men,
The diversities of plants and the virtues of roots :
21 All things that are either secret or manifest I learned,
22 For she that is the artificer of all things taught me, ezen wisdom.

The attributes of wisdom : fer source: hey activity.

Tor there is in her a spirit quick of understanding, holy,
Alone in kind, manifold,
Subtil, freely moving,

11. Cf Matt. vi. 33, ‘and all these things shall be added unto you'

12, mother, yeriry (hapax); N and B give yiveaiv, but yévesis has already been used in vi. 22 and again in ¢, §
in the abstract, and therefore is hardly likely to be used here with a concrete meaning,  Wisdom is the * mother' or
root of all *good things', not merely the chief, Plate's classification of the Virtues is rejected.  See on viii. 7.

13, without grudging. See notes on vi. 22 and 23,

14, friendship with God. See on w. 27. ]

given. These gifts would be called *graces’ by the Christian, The R, V. takes the gifts as offered to God to
win His favour,

15. judgement, or as R.V. margin, *according to his (i. e. God's) mind*, kara yrdung.

what hath been given. There are three readings here given by Feldmann, (1) dedomévwr: B, and three
cursives, including 248 (2) Aeyopdiwr: 8 A, six cursives, Syriac and other versions; (3) didopdvas : comp. Latin (guas
anihi daatur), Coptic, and Ethiopic. Aeyopevas is generally rejected, 8idopdvawr is preferred by Grimm and Feldmann,
This reading, as E;mar points out, emphasizes the fact that the gift of Wisdom is continuous.

17-20. In these verses the writer shows his knowledge of the technical terms of Greek science. He highly esteems
all branches of learning, including astronomy ; which Philo, in spite of the remarkable contributions made by
Alexandrian astronomers to the advancement of the science, strangely depreciated (Drummond, F4ilo, i. 264).

17, things that are, raw dvray yeamy = * philosaphy ',

constitution of the world = * cosmology .
15, beginning, &c., of times = ‘ chronology
alternations, &c, = ‘astronomy .
19, circuits, i.e. cycles, e g. the metonic and solar cycles,
20. natures, &c. = roology. )
powers of spirits.  Latin gives sam ventorien, but Josephus, And, viii. 2, says that Solomon is said to have had
power over spirits, so that demonology and not meteorology may be meant,
thoughts of men.  The desires and passions which agitate the soul ; part of the modern science ofm
22, The writer here tukes cire to emphasize his belief that the action of God is only indirect ; thus ing
the presentation in the second part.
artificer, reywre. It 15 suggested by Toy, following (rimm, that this is founded on Prov. viii. 30, where
Wisdom is sid to be P28 und where the LXX gives dppi(ovoa. It is doubtful, however, whether this can be accepted.
It would invalve the correction of LXX by the writer.
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THE WISDOM OF SOLOMON 7. 22-29

Clear in utterance, unpolluted,
Distinct, that cannot be harmed,
Loving what is good, keen, unhindered,
23 Beneficent, loving toward man,
Steadfast, sure, free from care,
All-powerful, all-surveying,
And penetrating through all spirits
That are quick of understanding, pure, subtil :
24 For wisdom is more mobile than any motion ;
Yea, she pervadeth and penctrateth all things by reason of her pureness,
25 For she is a breath of the power of God,
And a clear effluence of the glory of the Almighty
Therefore can nothing defiled find entrance into hier.
26 For she is an cffulgence from everlasting light
And an unspotted ourror of the working of God,
And an image of his goodness.
27 And she, though but one, hath power to do all things;
And remaining in herself; rencweth all things:
And from generation 1o generation passing into holy souls
She maketh them friends of God and prophets,
28 For nothing doth God love save him that dwelleth with wisdom.
20 For she is fairer than the sun,
And above all the constellations of the stars -
Being compared with light, she is found ro de before it ;
22, 23, Wisdom has twenty-one qualities, the number no doubt being purposely chosen as a multiple of the two
sacred numbers, seven and three.  Philo calls Wisdom sidvavuuo.
Grimm quotes a fragment ascribed to Cleanthes the Stoic: rayndin spwrge p ofoy dorls deoie 87 Terayue ey,
Alxacoy, Gaiwr, eboeidis, miaraie dovron, xpioogsr, xahoy, Soov, adornpir, abfecaoraror, gtk auatcpor, e des, Femor, A
Tehes, v, e Niaor. eldpnrin, dpeNimped e, siaheas, G cmgeekey, Tt sk e, Spsgre, s

Fuape oy,

22. in her, év airy R 1l Latin.  aing ="' She s spirit” A, If & airy is right this is the nearest approach the author
mitkes towards giving wdistinet personadivy to Wisdom.  Bot i i 17 D placaly oskes W s eouadsnt e the iy
Spirit,

_quick of understanding. woepiix, & technical term of the Stoics applied to the world soul, see on i 7. Other
Stoieal terms in this Eﬂ-"ﬁ“b'“ are dukosfpamng (23), ywpei (23}, Seijxers (24), Sumneiv (vil 1),  Three of these are found in
one passage of Dio. Laert, quoted hy Ritter and Freller, § 513, drappoia (' effluence ') is dlso a philosophical term.

Alone in kind = ‘'rhe only one of its kind*, povayeeés ; manifold, mohuueus, are opposed to one another and
C"l’l‘tﬁllﬂl'ﬁ_ﬂ to the Stob tdea of the worlid souband fts ditferemt mamifestitims, | ompere i Vaal o the Tloly S,
1 Car. xiL. 4.

keen, unhindered, These words go together, Most commentators compare the Aiynr ropeds of Philo which
divides, drranges, and unites the unarranged matter of chaos.  Heinisch (. 134) refluses to accept this.

o 23, free from care, ducigpeir,  This nuy he equivadent to the Ansthichan word asapige apgiied oo vonm i K

e i 7.6

subtil, R.V, ‘most subtil’, Latin sawedtddis, Greek Memrovdres. denric probubly =‘ethereal’s  In 5, 22 Wisdom
is said to be a weevpo Aemrip.  Here it is sald to peneteate spirits like asell intellectual, pure, and Aemrirdraw.  This
can hardly mean' that the spirits throogh which Wisdom penetratos must be Aesrd in a superlative degree, while
Wisdom possesses the quality only in a positive degree.  If it is nota mere thetorical gse of the superianve it must
nm&nl spints which have the quality in -as bigh o degree a3 is possibly for men to possess it: an elative use of the
superlative,

ﬁ effulgence, draiyarpn, Cf Heb, i 3. The word can mean cither (1) effulgence, radiance, or (2) reflection.
The word “efillnence’, uxdppo, @ 26, upholds the first, the words * onspotted ‘mircor * uphold: the second. Since the
word * mirror” seems to be in parallelism with dravyerun the meaning *refiection * 15 the more prabable, Heimsch
{p. 133) decides for ' cffulgence " on the ground of Sir. i. g, where it is said of Wisdom that God * poured her out upon

s works’.  So does Westcott on Heb. i 3. G and Gregg favour the rendering ! reflection ',

27. all things. Ommipotence is here ascribed to Wisdom.

remaining in herself, Nc.  Dois (p. sl srgues: thae this bne oaimns a phi.luiluphu_:ll e v b Il"md [0
Heraclitus or the Stoics.  The prmiseval tire, or the Logos, renuins the some in i essence in spite of all s various
r_l;mnifeemtiuns in mature (see note on wohvprper, 3. 22). Grimm and H h are cont with a refe e o

3. cil.27-28.

fr.'let;:dt' of God. Sve #, 15, Dewsmunn, Aivh Se, po 167, thinks the wurd) mvans lavousites. © Friend was the tile
of honour given at the court of the Pralemies w the highest ropal officials”  * gudos for denutes Tigh honour in the
sighit of Ciod, nothing more nor less.” Tt the thought was not pecitlisr o Egypt.  If Hetinsch s right in seemg direct
conmexion between ch. viii andl the fable of the choice ;;:” l}ﬁuln 1see mﬁw vt m mh m be ﬂ.apd viha of
&' g pidos piv Beniy Gives in that passige.  Compare Lt Lag. v, R0 G per F s
'[sh:m? II.:'.'.-J quotes a Stne saying ‘that the wise are the fr of God and God of the wise " réeller. St

254 note). . B
: s:ntl phets. The Stoics also belivved in prophecy and said that only a wise man could be 4 propher.  Cic.
De Div. [lplg; ‘ Stoici negant quemquam nisi sapientem divinum esse posse.
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THE WISDOM OF SOLOMON 7. 30—8. 12

3o For to the light of day succeedeth night,
But against wisdom evil doth not prevail ;
1 But she reacheth from one end of the world to the other with full strength,
And ordereth all things well.

Solomon desived wisdom for a bride to assist fim both in public and private matters:
tut only God conld give her.

2 Her I loved and sought out [rom my youth,
And I sought to take her for my bride.
And I became enamoured of her beauty.
a She proclaimeth /%o noble birth in that it is given her to live with God,
And the Sovereign Lord of all loved her,
4 For she is initiated into the knowledge of God,
And she chooseth out for Jim his works.,
5 But if riches are a desired possession in life,
What is richer than wisdom, which worketh all things?
6 And if understanding worketh,
Who more than wisdom is an artificer of the things that are?
7 And if a man loveth righteousness,
The fruits of wisdom's labour are virtues,
I'or she teacheth self-control and understanding, righteousness, and eourage;
And there is nothing in life for men more profitable than these.
8 And if a man longeth even for much experience,
She knoweth the things of old, and divineth the things to come:
She understandeth subtilties of speeches and interpretations of dark sayings:
She foreseeth signs and wonders, and the issues of seasons and times,
9 I determined therefore to take her unto me to live with me,
Knowing that she is one who would give me good #onghts for counsel,
And encourage me in carcs and grief.
1o Because of her I shall have glory among multitudes,
And honour in the sight of elders, though I be young.
11 I shall be found of a quick discernment when 1 give judgement,
And in the presence of princes I shall be admired.
12 When | am silent, they shall wait for me ;
Amnd when I open my lips, they shall give heed unto me ;

VIt 1. ordereth, faoxe, A favourite term of the Stoics,  “They said rov 8¢ xiopoy Scoweiothu card voip kal mpdviay
(T, Laert, 133, in Ritter and Preller, § 493). ) .

2-18. In every one of these verses except 14 Heinisch finds an ccho of the speech of Virtue in the apologue of
the: choice of Hercules in Xenophon, Mesm. ii. 1. The fable was no doubt well known, but Heinisch insists that Pseudo-
5ol had a first-hand acquaintance with Xenophon's work.  The passage runs as (ollows :—

Virtue says: ' 1 associate with gods and 1 associate with men who are good (cf. 2, 3, it is given her to live with
Godj, and no noble work divine or human is done without me (cf. = 4, she is initiated into the knowledge of God, and
she: chooseth out for him his works). | am a beloved co-worker with artificers (cf. 2. 6, Who more than wisdom is an
artificer!] , .. a steadfast ally in the work of war (cf. 2. 15, .. . | shall show myself a good ruler, and in war courageous),
and the best companion in friendship (7. 18, in her friendship is good delight). . . . And the young rejoice in the
praises of their elders, and those who are older are delighted with honour from the young (ef. 2. 10}, And when their
tlestined end shall come they will not lie unhonoured in forgetfulness, but be celet d in song and flourish in memory
for all time' (cf +2. 15 and 17).

In this case, as in that of the connexion between Rom. ix and Wisd. xii, it should be noticed that the resem-
blances are all found in one continuous passage in both authors, )

3. proclaimeth, R.V, ‘glorificth”. Sufd(w = to cause the dignity and worth of some person or thing to become
manifest and acknowledged, of. 2 Thess. iii. 1. See Thayer's edition of Grimm’s V. 7% Lexicon. Does a man desire
noble birth in a bride ¢ Wisdom is noble enough to be the bride of God. Philo (de Cherub 13, 14) calls God the
husband of Wisdom.

6. dpyaerar bas a pregnant meaning *to work effectually or successfully'. If ¢porpous—earthly wisdom—works
with suceess, much more does eagia, the divine wisdom. ]

7. self-control, &c. The four cardinal virtues ; u well-known philosophical classification originating with Plato and
taken up by the Stoics,  Zeller (iii. 2, p. 230, note) affirms direct Stoic influence here, since Chrysippus made Wisdom
the root of the four virtues, whereas Plato made Wisdom one of them. See also note on vii. 12,

§. dark sayings, parubles or allegurics,  The writer probably had Prow, i. 6 in mind, where the alviyuara of the
wise are spoken of. _

signs and wonders, Prohably a refe to the prediction of eclipses, &c., by astronomers,

12, See Job xxix. g,
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THE WISDOM OF SOLOMON 8. 12—9. §

And if I continue speaking, they shall lay their hand upon their mouth,
13 Because of her I shall have immortality,
And leave behind an eternal memory to them that come after me,
14 1 shall govern peoples,
And nations shall be subjected to me,
15 Dread princes shall fear me when they hear of me :
Among my people T shall show mysell o good sader, and in wir CHUPAIEO S,
16 When I come into my house, [ shall find rest with her ;
For converse with her hath no bitterness.
And to live with her hath no pain, but gladness and joy.
17 When 1 considered thesc things in myself,
And took thought in my heart how that in kinship unto wisdom is immortality
18 And in her friendship is good delight,
And in the labours of her hands is wealth that faileth not,
And in assiduons communing with her is understanding,
And great renown in having fellowship with her words,
I went about secking how to take her unto myselll
19 Now I was a child good by nature and a good soul fell to my lot ;
20 Nay rather, being good, I came into a body undefiled.
21 But perceiving that I could not possess wisdom except God gave fer 1o me
(Yea and to know by whom the grace is given, this fo2 came of understanding),
I pleaded with the Lord and besought him.
And with my whole heart T said.

]

He prays to God for this gift, pleading Iis ozon luntan wceakness and the greatness of fis task.

9 1 O God of the fathers, and Lord who keepest thy mercy,
Who madest all things by thy word ;
2 And by thy wisdom formedst man,
That he should have dominion over the creatures that were made by thee,
3 And rule the world in holiness and righteousness,
And exccute judgement in uprightness of soul ;
4 Give me wisdom. her that sitteth by thee on thy throne;
And reject me not from among thy servants ;
5 Because I am thy bondman and the son of thy handmaid,
A man weak and short-lived,
And of small power to understand judpement and laws,
6 For even if a man be perfect among the sons of men,
Yez il the wisdom that cometh from thee be not with him, he shall be held in no account.
7 Thou didst choose me before my fretliren to be king of thy people,
And to do judgement for thy sons and daughters,
8 Thou gavest command to build i sanctuary in thy holy mountain,
And an altar in the city of thy habitation,
A copy of the holy tabernacle which thou preparedst aforehand from the beginning.

17. Wisdom is immortal. Those akin to her share her immartality. Dot in xv. 3 knowledge of the might of God is
immortality. It may, however, be said that this knowledge could only arise from kinship with or the possession of
Wisdom.

19. See Introd., p. 534, for the doctrine of pre-existence in the book.  For the difference between the Jewish and
Greek conception of pre-existence, see Humack, Aestory of Dogma, vol. |, pp. 318 1T L -

20, This verse is a correction of 2. 1g.  If 2. 19 stood alone it wonld mean thit the writer identified the Ego with the
body or perbaps with the compound orgamsm body and soul.  Hut sioily spoiking, thie soul i the Egu bence e
correction, In s 10, as in vil. 2, the writer uses onlinany everyday language such as we find in the secons pact. * the sl
which wis lent Him ', xv. 8, or i the' N, L this mght Uiy sonl shall be requived of thiee " 1Luke 311 20 where the soul
seems to be regarded as distinet from the personality, 1 is generally accepted that the wier deliberstely curreets
himself in view of his doctrine of the pre-existence of the soul ; but see Porter.  Cf note on xv. 8. )

21. possess wisdom, i ¢. fyxporiv i the sense of the Tatin s, understanding pogia.  Grinnn takes it im the
sense of * continent ’, but all other moderns 1ake it as in the text.

IX. 1. by thy word . . . by thy wisdom. We may, perhaps, sue here the truth of the ststement that the wiites of
Wisdom was a forerunner of Phile.  Ward and Wisdom are here synonyimous.  Uur author chose Waisdony, o
chose the Word as the intermediary between God and the world.

. God's purpose in Creation beneficent, see i. 13, . _

é A copy. In Ps. cxsxv. 16, Exod. xxv. g we have the idea of heavendy archetypes of vertain things on eurth.

This seems to have been a common Semitic idea, The temple of the goddess Nina was built by Gude, King o
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THE WISDOM OF SOLOMON 9. 9—10.

9 And with thee is wisdom, which knoweth thy works,

And was present when thou wast making the world,
And which understandeth what is pleasing in thine eyes,
And what is right according to thy commandments,

1o Send her forth out of the holy heavens,

18

And from the throne of thy glory bid her come,

That being present with me she may toil with me,

And that 1 may learn what is well-pleasing before thee,
For she knoweth all things and hath understanding thereof,
And in my doings che shall guide me in ways of soberness,
And she shall guard me in her glory.

12 And so shall my works be acceptable,

And T shall judge thy people righteously,
And I shall be worthy of my father's throne.

13 For what man shall know the counsel of God ?

Or who shall conceive what the Lord willeth ?

14 For the thoughts of mortals are timorous,

And our devices are prone to fail.

15 For a corruptible body weigheth down the soul,

And the earthy frame lieth heavy on the mind that is full of cares.

16 And hardly do we divine the things that are on earth,

And the things that are close at hand we find with labour ;
But the things that are in the heavens who ever yof traced out ?

17 And who ever gained knowledge of thy counsel, except thou gavest wisdom,

18

10

And sentest thy holy spirit from on high?

And it was thus that the ways of them which are on earth were corrected,
And men were taught the things that are pleasing unto thee ;

And through wisdom were they saved.

The work of wisdom in listory from Adam to Moses.

She guarded to the end the first formed father of the world, that was created alone,
And delivered him out of his transgression,

Lagash (3co0 B.c.), after he had been shown a model of it in a dream (Maspero, Dasen of Civilization; p. 6ic).
It is; therefore, not necessary to resort to the Platonic doctrine of ideas as Girorer does. Grimm prefers to take
deyin axyer, as heaven itself. “Lhe temple would then represent the higher just as the high-priest’s ganments represented
the lower world.  Cf xviii. 24

9. Here Wisdom is only present as a spectator at the Creation in accordance with Prov, viii. 30. His devotion to
Seripture in this place overcomes the writer's philosophical theories,

1. glory. The meaning of this is difficult. The Latin cuts the knot by translating gefenfiiz.  Certain schalars
follow this and refer to Rom. vi. 4. If, however, ' gaard ' can be taken as carrying on the idea in ‘guide' in the
preceding ling, then * glory * may, as Grimum suggests, refer to the brightness which Wisdom sheds over the path of her
followers, As the author places great stress on the superiority of Wisdom to Light (see vi. 12, vii. 10, 26, 20) this
interpretation seems most probable,

15 The writer was nndoubt somewhat infiuenced by the Greek idea of the inherent evil of matter, though he probably
did not uccept it. It is quite possible to admit that the body is the accasion of evil without accepting the dualistic
theory thal it is the cause of evil.  For the connexion of this verse with Plato's Phaede see Introduction, p. 532

cares. The cares are mentioned in the next verse.  Grimm prefers the rendering which is given in ?i . margin,
“that museth on many things.' The thought is a common one in literature, sacred and profane, See St. Paul,
2 Cor. v. 4, ' For we that are in this tabernacle do groan, being burdened’; Seneca, £p. 65 *Corpus hoc animi
dus ac poena est.'  Philo made the body equivalent to a tomb, but according to Ritter and Prelier, § 46,
note b, he did not, as 1s sometimes said, get this from Heraclitus: ‘Sed quod aiunt cepa esse quasi oiua, non est ab
Her, inventum.'
16. hardly. If the mind were not weighed down by the body, knowledge would be easily acquired.
close at hand, ra v yepoiv. R 23 read woriv, also the Armenian according to Feldmann.

17. Here ‘thy holy spirit " is plainly equivalent to Wisdom : this may hiave some bearing on the reading of vii, 22,

i1k, through wisdom were they saved. Houbigant divided the book here, and it must be admitted that it is
a very good ending. 1t is in striking contrast to the ending of ch, xix.

N. 1., alone. According to Gen. il 7. Adam was created before anything was ready for him, therefore he required
protestion, The ingenious emendation of Bois, «0 pdvor, the of having dropped out after sxdopuoy, is accepted by Siegiried
and Hemisel ip. 147).  He would translate * Wisdom not only guarded and delivered, but gave him ', For v¢ used
in this way he quotes Esther v, 3 (Bois, p, 399).

his, (g, This 1= doubiless, as already pointed out by Grimm, an instance of the ‘use of the exhausted os,
whicli is confirmed by the Apocryphal books, especially by those in Greek from the first* (Deissmann, Sible Studies,
PP- 125 41 In ch. svifi, 954 13 and 21, there seem to be undoubted examples of this use. Opinions may differ as to
the other cases, il 23, i. 13, %ii, 23, ¥vi. 23, ¥vil, 11, xix. 6, 13, 20, though Deissmann says the best course is “to take
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THE WISDOM OF SOLOMON 10, 2-14

2 And gave him strength to get dominion over all things,

3 But when an unrighteous man fell away from her in his anger,
He perished himself in the rage wherewith he slew his brother.

4 And when for his cause the carth was drowning with a flood,
Wisdom again saved it,
Guiding the righteous man's course by a poor piece of wood.

5 Mt::rmwr. when nutions consimting together in wickedness had been cofounded,
Wisdom kngw the righteous man, and preserved him blameless unto God,
And kept him strong when his heart yearned toward his child,

6 While the ungodly were perishing, wisdom delivered a righteous man,
When he fled from the fire that descended out of heaven on Pentapolis.
7 To whose wickedness a smoking waste still witnesseth,
And plants bearing fair fruit that cometh not to ripeness ;
(Yea and a disbelicving soul hath a memorial there, a pillar of salt st/ standing.)
8 For having passed wisdom by,
Not only were they disabled from recognizing the things which are good,
But they also left behind them for Zeoran life a monument of their folly ,
So that wherein they had offinded could not but be known :
9 But wisdom delivered out of troubles those that waited on her.

10 When @ righteous mian awirs o fugitive from a brother's weath, wisdom guided hinin straight paths ;
She showed him God's kingdom, and gave him knowledge of holy things ;
She prospered him in his toils, and multiplied the fruits of his labour;
11 When in their covetousness men dealt hardly with him,
She stood by him and made him rich ;
12 She guarded him from enemics.
And from those that lay in wait she kept him safe,
And in his sore conflict she guided him to victory,
That he might know that godliness is more powerful than all,

13 When a righteous man was sold, wisdom forsoak him not,
But from sin she delivered him ;
She went down with him into a dungeon,

14 And in bonds she left him not,
Till she brought him the sceptre of a kingdom,
And authority over those that dealt tyrannously with him;
She showed them also to be false that had accused him,
And gave him eternal glory.

305 in the old sense only when the context-absolutely requires it',  See also Hois, p. 40 In xix. 13 o is fortified
by air@r and is certainly emphatic. } . B

3. This is generally taken to mean that Cain underwent spintual death when he slew his brother. Compare v. 13,
" As soon as we were born we ceased (o be!  The writer's idea of life and death is a spiritual one.  We find the same
idea in Philo: ' Cain rose up and killed himseif. . . . For the soul which destroys out of itself the virtue-loving and
God-loving principle has died to the life of virtue' {Quodd det. por. § 14).  There are two traditions as to the death of
Cain, one that ke was slain accidentally by Lamech who was blind, the other that he was overwhelmed in the fall
of a house. See note on xi, 16, : 7 : ;

4. for his cause. Like the xuthor of the *prophetic * narrative in Genesis, Pseodo-Sol. considers the evil on the
carth before the flood to be due to the descendants of Cain,

5. knew, reading éyra 8 A C Latin and Syriac. 1 gives oipo.

. the righteous man. Abraham,

. Lot.
7 I(E? *Apples of Sodom', Sce Jusephus in his account of the Dead Sea, Liell. Juad ivi B4 ) "
still standing. Josephus says ‘I have seen it for it remams even now ' {Anf 1. 10 41 ' Robinson (i, 108)

remarks that during the nony season such piflars are constuntly in the process af formsation and destrection ' (Prieer,
in Hastimgs' DI, vol. iii, p. 152).

8. disabled, i. e. they incur ' judicial blindness ',

o Jamt%ln hal 1. e. th i ding and descending

oly or ones, i. e, the angels ascen s } ] "I

lz.h;gﬂod gi‘l;t to v!;cwc; Latin -ufm ut \’inn:tgl LR VL watehed as judge’ but see Smdoie in Liddell and
Scott, 11, 2. The Syriac agrees in this interpretation,

3. ]
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THE WISDOM OF SOLOMON 10. 1511,

15 She delivered a holy people and a blameless seed from a nation of oppressors.
16 She entered into the soul of a servant of the Lord,

1

And withstood terrible kings in wonders and signs.
7 She rendered unto holy men a reward of their toils ;

She guided them along a marvellous way,

And became unto them a covering in the daytime,

And a light of stars through the night.

18 She brought them over the Red sea,

And led them through much water ;

19 But their enemies she drowned,

And out of the bottom of the deep she cast them up

20 Therefore the righteous spoiled the ungodly ;

2

11

And they sang praise to thy holy name, O Lord,

And extolled with one accord thy hand that fought for them :
1 Because wisdom opened the mouth of the dumb,

And made the tongues of babes to speak clearly.

1 She prospered their works by the hand of a holy prophet.

Contrast betivcen the fortunes of Israel and Egypt; the instrament of punishment to the Egyptians
became the iustranment of bencfit to Isracl.

2 They journeyed through a desert without inhabitant,
And in trackless regions they pitched their tents.
3 They withstood enemies, and repelled focs,
4 They thirsted, and they called upon thee,
And there was given them water out of the flinty rock,
And healing of their thirst out of the hard stone.
5 For by what things their foes were punished,
By these they in their need were benchited.,
6 When the enemy were troubled with clotted blood instead of a river's ever-flowing fountain,
To punish the decree for the slaying of babes,
7 Thou gavest them abundant water beyond all hope,
8 THaving shown siene by the thirst which they had suffered how thou didst punish the adversaries,
9 For when they were tried, albeit but in mercy chastened,
They learned how the ungodly were tormented, being judged with wrath :

1o For these. as a father, admonishing them, thou didst prove ;

1
I

But those, as a stern king, condemning them, thou didst search out,

Vea and whether they woere far off from the riglteons or near them, they were alike distressed ;
For a double grief took hold on them,

And a groaning at the remembrance of things past.

(]

i5. a holy people and a blameless seed. This idealization of Israel is in strong contrast with Exod. xxxii. g,
Deut, ix. 6, and other similar passages. But the moral and sgmlna.l superiority of the Jews to the heathen in the first
cuntury It Coisee Bousset, Aol des fud., p. 83) would naturally be carried back to theirancestors in a heightened degree,

17. This is the strongest instance of allegory in the book. It is quite of a piece with * Philo's habit of allegorizing
an angel into a Logos ' { Drummond, i1, p. 268),

zo. spoiled. Accordmg to a tradition mentioned by Josephus (Ant. ii, 16, 6) the arms of the Egyptians were
washed up on the shore and so provided the Israelites with weapons,

21, dumb. In Exod. iv. 10 Moses says * I am slow of speech ',

Xioa Here the secanid part of the book begins. In 2. 7 the writer speaks of the direct action ofGod, and continues
to do 80 in #7410, 15, 17.  In 2. 20, it is true, he speaks of * Justice ', and the ' breath of thy power': but reverts to
'hl. ithest of ﬁm direct action of the Deity. Wisdom has disappeared and with it the Greek view of God as transcendant.

. called upon thee. The writer prefers to follow Ps. cvii. 5 rather than Exod. xvii. 1-7.

dxpdropes = ‘abrupt ', * precipitous ' : the LXX translation of e (“flint’) in Deut, viii, 15. This shows direct
de pendence on the LXX.

The rrmmp!cs enunciated here and in @, 16 (appropriateness of retribution) are dwelt apon at considerable
Imgti: in the rest of the book. The first point (elaborated in cc. xvi-xixl, viz. that what injured the Egyptians benefited
Israel, seems to be peculiar to the author. It appears later in Philo {V:tn' Contem, cn}, For by the commandment
of God the sea became to one party the cause of safety and to the other that of utter destruction .

6. The R.V. margin says ‘The text of this verse is perhaps corrupt’. B and C uph:ld by the Latin read
vapraivae s 8 A supayficeres, 1 the nominative is read, u subject must be supplied —*the enemy ', as in R.V.; if the
genitive, the transiation musr be ' Instend of a pv:rmm.ll fountain of a tiver turbid with clotted blood thoy guvest
them', &c. K. V. (i.e. Hort) takes the first; Grimm, Feldmann, and others adopt the second.

k3. thmg's past, reading mupedGivranr ¥ A Abovgar is given by B and (. agreeing with pegpav, Feldmann has
a lang discussion of the passage: he would emend to wimporas agreeing with abrods.
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THE WISDOM OF SOLOMON 11, 13-22

13 For wlt;tnﬂ;huyhe&'d that by the very means wherewith they had been punisherd the others had been
They felt the presence of the Lord ;

¥4 For him who long before was driven forth in hatred they left off mincking :
And marvelled at the events that had come to pass,
Having thirsted in another manner than the righteous.

Appropriatencss of retribution shotwn to be the purposc of God.

15 But in requital of the senseless imaginings of their unrighteousness,
Wherein they were led astray to worship irrational reptiles and wretched vermin,
Thou didst send upon them a multitude of irrational creatures for vengeance ;
16 That they might learn, (hat by what things a man sinnetl, by these hie is pumshed.
17 For thine all-powerful hand,
That created the world out of formless matter.
Lacked not means to send upon them a multitude of bears, or fierce lions,
18 Or new-created wild beasts, full of rage, of unknown Aind,
Lither breathing out a blast of fiery breath,
Or blowing forth frem their nosirils noisome smaoke,
Or flashing dreadful sparkles from their eyus;
19 Which had power not only to consume them by their violence,
But to destroy them even by the terror of their sight.
20 Yea and without these might they have fallen by a single breath,
Being pursued by Justice, and scattered abroad by the breath of thy power.
But by measure and number and weight thou didst order all things,

Grod, thongh almighty, is full of merey and compassion,

21 For to be greatly strong is thine at all times |
And the might of thine arm who shall withstand 2
22 Because the whole world before thee is as a grain in a balance,
And as a drop of dew that at morning cometh down upon the earth.

14. in hatred, reading v Txfoon with 8 A C: B gives dv deféra.

16, For the idea see Ps. vii. 15, 16 (* He hath made a pit,’ &c.) and numerous other passages in the O.T. Juh,
iv. 31 puts it very plainly : “For with a stone he (Cain) had killed Abel and by a stonc was he killed in rightecus
judgement.’  As usual the writer does not trouble himself about literal accuracy. The l:'.g{plmns were punished, not
by the: identical animals which they worshipped, thaush in one distriior or anoshes whmst il animals wory sacreed, S
by others, e, frogs and lice, quite as irratiomnl and disgusting.  Philo (Mite Mes, 1 17) says, * For as the Egyptians
used to honour the water in an csPerial degree . . . he thought it ftting to summen that frst to the aficuon and
correction of those who honoured it

17. That created. Reading with all the versions, Lat, Syr., Arm., Kopt., 5 for xai. HR* A C all read xai srigova,
®* exhibits a conflite reading § xai erivove.  For the confusion between g and « see Cobet, Fardite Lectiones,
P 55 ' p et = in veteri seriptura nil differunt.’ _ " _ .

formless matter. As the words stamd they convey o parely Greek plidosaphival ided,  Satter wes [n existunce
from all eternity and God moulded il to His purpose. The question then arises—Did our author also conceive of
matter as increate or did he assume that God: first created formless matter and then brought it into order and
arrangement 7 Grimm points out thiit the author’s abject was to adduce as great afprao‘l as possible of the power of
Guod,  Creation cv avdedo would be vven g greater murvel thin the arganigeinn of tmatter S ab the author Gogs it
mention this greater marvel it is weged that e did not aceept i Sieglried (P&, 12300 thinks that as k) sssumies
the doctrine of the cternity of matter t be true and 1o regpimry vo prond, the Alesandnam Jews had aceeped it bafore
him. But even Phikg, philusopher as he is, seenms to waser in his liceeptance of the bellel diegtied. o 23200 ° Lol
when he begat all things, aat only hrought thom into manifestation, bt mase things which dic not exist before, heng
himself not only a Demiurge but also aUreator,’ 2ie Somee 1 15, Cateld o Evvdeasion f Thiedyy vl i pe 1915 speaking
of Philo’s views, says. * In accommodation to Jewish nutions Lod must be supposed 1o create the matter in which s
ideas are realized.’ - 3 . :

bears, or fierce lions. In Fiar Jsie 1. 1y Philo mays, ' Some ane may ask why God punivhed the lnd with
such insignificant and despised unimals and not rathier by bears, lions, amd panthers . . . who cesnur haman tesh,
The answer he gives bears & striking similasity o that in Wisd, gl 20025, Conl was destrons mther 10 adimumsh the

Emri‘m than to destroy them.' . X ; N .
1. noisome smoke. K. V. tuki!;‘g!?;:yoc. ;mrmg !, as a misspelling of Hp&uos, * stench ™.
e basilisk to a glance, ) h o _

;g.' e i 5upron:d‘nd ’wzi,;ht{: Hence God deals ow appropriate, not arbitrary retribution.  This

passage is referred to m Chatles's Zintamonds Naph. it. 3. where we read, * By weight, messure, and rule was all the
creation made.'

22. m grain: of, Isa. x. 15. Another indication of direct dependence on LXX,
] 1108 553 Do




THE WISDOM OF SOLOMON 11. 23—12. 11

23 But thou hast mercy on all men, because thou hast power to do all things,
And thou overlookest the sins of men to the end they may repent.

24 For thou lovest all things that are,
And abhorrest none of the things which thou didst make ;
For never wouldst thou have formed anything if thou didst hate it.

25 And how would anything have endured, except thou hadst willed it?
Or that which was not called by thee, kot swondd it have been preserved ?

26 But thou sparest all things, because they are thine,
0O Sovereign Lord, thou lover of souls;

12 1 For thine incorruptible spirit is in all things.
2 Wherefore thou dost chastise by little and little them that fall from the right way,

And, putting them in remembrance by the very things wherein they sin, dost thou admonish them,
That escaping from their wickedness they may believe on thee, O Lord.

As shown by Jus paticnce with the Canaanites.
3 Tor verily the old inhabitants of thy hely land,
4 Whom thou didst hate because they practised detestable works of enchantments and unholy rites,
5 Merciless slaughterers of children,
And sacrificial banqueters on men's flesh and blood,
6 Confederates in an impious fellowship
And murderers of their own helpless babes,
Tt was thy counsel to destroy by the hands of our fathers;
7 That the land which in thy sight is most precious of all Jands
Might receive a worthy colony of God's servants,
8 Nevertheless even these thou didst spare as deing men,
And thou sentest hornets as forerunners of thy host,
To cause them to perish by little and little ;
9 Not that thou wast unable to subdue the ungodly under the hand of the righteous in battle,
Or by terrible beasts or by ene stern word to destroy them at once;
10 But judging them by little and little thou gavest them a place of repentance,
Though thou knewest their nature was evil, and their wickedness inborn,
And that their manner of thought would in no wise ever be changed,
11 For they were a seed accursed from the beginning :
Neither was it through fear of any that thou didst pass over their sins.

23, repent. The thought that the goodness and mercy of God are calls to repentance does not seem to ocour
earlier than this, [t was taken up by St. Paul, Rony. 1, 4, and is found in 2 Pet. iii, g.

24 to xi. 2, This beautiful passage has nothing to compare with it in cc. i-x. Ch. i. 13, 14 do not speak of the
love of God in the fervent way that the writer does here : while vi. 6-7 refer rather to God's compassion.

24. In Philo, as in his master Plato, the goodness of God 15 the motive of Creation, But we have nol quite got this
idea here. It only needs another step, it is true, but the author did not take it. He does not go beyond the O.T. The
Jews did not ask what motive God had in creating man. The nearest approach to alleging a motive is found in
Tsa. xliii. 7, where the creation of Israel for the ‘ glory® of Jehovah is spoken of,

25. called = ‘created’. A Hebraism, cf. [sa xli. 4. *Calleth' in Rom. iv. 17 is not quite the same, but probably
= ‘Issues commands to ',

26. lover of souls.  guldyyos, in classical Greek, means ‘cowardly .

X11. The writer has set forth a very high ideal of God in xi. 24, and endeavours to illustrate it not only by His action
townrids the chosen people, but even by the treatinent extended to His enemies, the Egyptians and Canaanites, He
can anly achieve his purpose by disregarding certain parts of the Biblical tradition. The Egyptians, according to the
writer, were treated mercifully, in being afflicted at first with lighter plagues as a means of correction and admonition,
It was only when they refused to be admonished and to obey the God whom they recognized to be the true God, that
the pumishment of death was inflicted. The difference between this view and that found in Exodus is considerable.
‘I here Jahvel hardens Pharaoh’s heart to prevent the plagues from having a reformative effect. Again, the Canaanites,
who, in spite of «i, 24, are described in xii. 4 as being hated by God, and as ‘2 seed accursed from the beginning’, are
said o huve been lentently treated in order that they might escape from their wickedness by repentance. The reason
given in Exodus (xxiii, 29, 30) why the Canaanites were destroyed little by Tittle is that the land might not become the
prey of wilid beasts,  The Denteronomic editor of the Book of Judges gives two reasons why the Canaanites were not
driven out at once : (1) To prove the Israclites ; (2) To give them experience in war (Judges ii. 22-iii. 6),

5. slaughterers, dowcas, R\, gives ‘slaughters’, emending to ¢howais.  This is probably on account of feisay,
“laangnet ', in the next clause 3 but ghovéas is supported by pderss and al#éiras yovels later on, so that it seems better to
take ‘banquet’ as used by metonomy for ‘ banqueters ' as in the Latin, which gives devoratores.

6. Confederates. The true reading of this hne in the Greek seems beyond the possibility of recovery. The above
rendering 1= that of the R.V. reading éxpuoots from énpueis, a word coined by Grimm in his first edition (1837). Grimm,
in the edition of 1860, read e puooin pioras Guigov, which equals ‘impious initiates or confederates of a (secret
idolatrous) fellowship’, The meaning is the same, but he avoids coining a word.

11. accursed from the beginning. Cf. Gen. ix. 25.
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THE WISDOM OF SOLOMON 12, 12-27

God’s possession of almighty pozeer shows that his lewiency is due to his mercy.

12 For who shall say, What hast thou done?
Or who shall withstand thy judgement ?
And who shall accuse thee for the destruction of nations which thou didst make?
Or who shall come and stand before thee as an avenger for the unrighteous ?
13 For neither is there any God beside thee that carcth for all,
That thou mightst show wace hum that thou didst not judge unrighteously :
14 Neither shall king or prince meet thee v plead for those whom thou hast punished.
15 But being righteous thou rulest all things righteously,
Deeming it alien from thy power
To condemn him that doth not deserve to be punished.
16 For thy strength is the beginning of rightcousness,
And thy sovercignty over all maketh thee to spare all.
£7 For when men believe not thar thow art perfect in power, thou showest thy strength.
And in dealing with them that know i thou puttest their boldness to confusion.
18 But thou, being sovereign over #y strength, judgest in gentleness,
And with great forbearance dost thou govern us ;
For the power is thine whensoever thou willest.

His merey an example to wen.

19 But thou didst teach thy people by such works as these,
That the righteous must be a lover of men ;
And thou didst make thy sons to be of good hope,
‘Because thou givest repentance when men have sinned.
2a For if the enemies of thy servants, even them that were due to death,
Thou didst punish with so great heedfulness and indulgence,
Giving them times and place to escape from their wickedness ;
2r With how great carefulness didst thou judge thy sons,
~ To whosc fathers thou gavest vaths and covenants of good promises !
22 While thercfore thou dost chnsten us, thou scouruest our enemies ten thousand times mor:,
To the intent that we may ponder thy goodness when we judge.
And when we are judged may look for mercy.

These who did not respond to lenient treatment reccived a heavier punishnent,

23 Wherefore also the unrighteous that lived in folly of life
Thou didst torment through their own abominations.
24 For verily they went astray very far in the ways of error,
Taking as gods those animals which even among their encmies were held in dishonour,
Deceived like foolish babes.
25 Therefore, as unto unreasoning children, thou didst send thy judgement to mack theimn,
26 But they that would not be admonished by a correction which was but as child's play
Shall experience a judgement worthy of God.
27 For because through their own sufferings they were moved to indignation
Against those creatures which they thought to be gods,

6. beginni f right i SR Vs vmng Dreanid Farrar, and Siegfried, * osniition.” Bosrvwliere else

ol rig -
in the book dpyn means * beginmug ', though inxive 27 it s pardlel with aiva s it may bwan that tiod s power enabies

Him always to do justice. The word *source " might be a good equivalent.

17. The Revisers say * The Greek text here is perhaps carmapt'. 1 gives «ldor *those that knew s A ola ollém,
ithose that know nut’. Latin has gad seawnt, with which the Syriae agrees.  Bos . goou offers the emendaion

amore likely statement 1
Him, are thought of here, 50 that «i2m is right. The l-lgzptluns knew God's power but defied it.
20. indulgence, reading duoews ¥, b reads Zegoeac, which givrs no sense. A and Latin omit.
most i%nub]c of hateful animals®, For the positive used as a superlative see Tlass, G, of & 7, pia
26-
word.

irors, but sim
%';::litoﬁnt mfn";. after fyarderove must be deleted.

cudouifonery, which is aceepted by Sieginied.  To rebuke the audaaity of these that doubt vertonly seetns ot tirst sight
i:nn to rebuke the audacity of these that know 5 bt if we comparo the list twe lines of the
chapter we see that the Egyptians, whe “saw and recognized ' the true God and may thus vertamly be said w0 know

24 So R.V. Tois, however (p. 4o1, compures ¢ (ses ran o yfabr Srane with gy U8 i (i va {M wedaerin, and

takes ¢xfpis with the same meaning m buth places.  If this is right we must probally translate “1aking as gods the
: 43,

he writer was nisled by the LXX of Exod. x. 2 Gwa dumémmyn.  Theré is oo idea of child's play in the Hebrow

27. In oppositi R. V. -and other renderings it is here suggested that &' vl is not prospective, anticipating v
o . non“t:am 'bgu;:f' ton éd' & a:d i i sce :-sgunduy's Kowsans, v. 12, and Lightfoot, Phil, @i, (25,
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THE WISDOM OF SOLOMON 12, 27—18. ¢

Being punished by their means,
They saw, and recognized the true God whom before they refused to know ;
Wherefore also the uttermost penalty came upon them.

Men being foolish by nature cannot kunowe the true Gaod, but worsiip, perlaps exensably, the works
he has made.

13 : For by nature all men were foolish, and had no perception of God,
And from the good things to be seen had not power to know him that is,
Neither by giving heed to the works did they recognize the artificer ;
2 But either fire, or wind, or swift air,
Or circling stars, or raging water, or luminaries of heaven,
They thought to be gods that rule the world.
3 And if through delight in their beauty they took them to be gods,
Let them know how much better than these is their Sovereign Lord ;
For the first author of beauty created them :
4 But if through astonishment at their power and influence,
Let them understand from them how much mightier is he that formed them ;
5 For from the greatness and beauty of created things
Does man correspondently form the image of their first maker.
6 But vet for these men there is but small blame,
For they too peradventure do éut go astray
While they are seeking God and desiring to find him.
7 For living among his works they make diligent search.
And believe their sight, because the things that they look upon are beautiful,
& But again even they are not to be excused.
9 For if they had power to know so much,
That they could explore the course of #ings,
How is it they did not sooner find the Sovereign Lord of these zworks?

the true God. The indignation of the Egyptians at their gods, on finding them to be weaker than Jahveh, drove
them to acknowledge Him to be the true God. The savage is often angry with bis fetish, The statement in the text
is founded either on Exod. viii. §, ix, 28, x. 17, where Pharaoh requests Moses to ‘entreat [ahveh ' for him, thus
recognizing that Jahveh was the true God, or on Exod. viii. 18, where the magicians, being unable to repeat the third
plague, say,  This is the finger of God.'

Wherefore, The writer tukes it for granted that the reader will supply from the preeedinwords the thought that
the Egyptians, though they recognized the true God, still refused to accept His admonition : ‘ Wherefore,’ &c.

XII1. 1. by nature . . . foolish, as opposed to the intelligence that comes from wisdom. A solitary and indirect
reference to 1ge Wisdom of part 1.

the good things. The argument from design was a favourite one with the Stoics, ‘They argued from the
analogy of buman art, ind contended that the orderly movements and immutable constancy of the universe were just
as clear an evidence of controlling reason as could be found in a statue or picture, in the course of a ship or a sundial’
(Drummond, Phile, i, p- 77). CI Rom. i. 20, and see Sanday and Headlam, in faco.

him that is, rir Gira, from LXX Exod, iii. 14 "Eyd el 6 Do,

2. By the words ‘ fire ", &c., Grimm, on the basis of Philo, £¢ Dec. Or. ch, xii,and De Vita Cont. 1, takes the author to
refer (o the personification of nataral ph under the of Hept , fire; Acolus, wind ; Hera, air; and
I'oseidon, water. 1. P'fleiderer, who wishes to make the author a Lho:oug[‘,, ing (ireek philosopher, takes the references
to lie to Heraclitus, who made fire the original element (i.¢. fire as a vivifying and quickening power) ;: Anaximenes, who
proposed air; Pythagoras, who, with many others, considered the * circling stars' to be gods; and Thales, who con-
sidered water to be the origin of all things, It is, of course, impossible to deny that the writer may have had these
philosaphers in his mind, but the reference is most probably a general one.  See the statement of Prodicus in Zeller,
FPre-Socratic Phil., 1, p. 482. )

fuminaries of heaven. These were common objects of heathen worship. Cf. Deut. iv. 19, where it is also
distinctly stated that Jahveh assigned the heavenly bodies to the nations to be worshipped. .

3. their beauty. The commenutors point out that the admiration of beauty is a Greek trait, not Hebrew. The
beauty of the universe was a favourite subject with the Stoics.

5. greatness and beauty. Although ® I and A, the Latin and Peshitta, all read ‘ the greatness of the beauty ',
the editors (except R. V.) all accept the reading given in the text, which follows N, various cursives, including 248,
Athanasivs, and other patristic authorities ; and according to Feldmann is found in the Armenian, Syro-Hexaplar,
Aethiopic, and probably the Coptic versions.

9. The writer, perhaps, forgot that he considered the Gentiles to be pdravou e, * foolish by nature’, see 7. 1. His
guestion may be pne of surprise, or he may, as Grimm and others suggest, insinuate that there was a moral failure.
Philo makes it an intellectual failure, ¢ Therefore those persons are mere guessers who are anxious to contemplate the
uncreated {iod through the medium of the things which he created ; acting like those persons who seck to ascertain
the nature of the unit through the number two when they ought to employ the investigation of the unit itself to ascertain
the nature of the number two, for the unit is the first principle.’
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THE WISDOM OF SOLOMON 13 10—14. 6

But some men arc wwitlont cxvense because: they worship alponts which they themselves have maie.

10 But miserable were they, and in dead things were their hopes,
Who called them gods which are works of men's hands,
Gold and silver, wrought with careful art, and likenesses of beasts,
Or a useless stone, the work of an ancient hand.
11 Yea, and if some woodcutter, having sawn down a tree he can handle,
Skilfully strippeth asway all its barlk,
And fashioning it handsomely maketh a vessel for the service of life ;
12 And with that which is lcft he preparcth his food and is filled ;
13 And taking that which is left again, for which no use can be found,
\ A crooked picce of wood and full of knots,
f Carveth it with the dilizence of his idleness,
I And shapeth it by the skill of his indolence ;
Z/ten he giveth it the semblance of the image of a man,
14 Or maketh it like some paltry animal,
Smearing it with vermilion, and with paint colouring it red,
And smearing over every stain that is therein ;
5 And having made for it a chamber worthy of it,
He setteth it in a wall, and maketh it fast with iron.
16 In order therefore that it may not fall, he taketh thought for it;
Knowing that it is unable to help itself;
(For verily it is an image, and hath necd of help ;)
17 And when he maketh his prayer for his goods and for his marriage and children,
He is not ashamed to speak to that which hath no life ;
18 Yea for health he calleth upon that which is weak,
And for life he beseecheth that which is dead,
And for aid he supplicateth that which hath no experience,
And for a goed journey that which cannot so much as use its feet,
19 And for gaining and getting and good success of his hands
He asketh power of that which with its hands is quite powerless.

Folly of the navigator woho for safety prays to a useless picee of iwood.

14 . Again, one preparing to sail, and to journcy through raging waves,
Calls on a piece of wood less sound than the vessel that bears him ;
2 For that vesse/ the hunger for gain devised,
And an artificer by his wisdom built it ;
3 And thy providence, O Father, guideth it along,
Because even in the sca thou gavest a way,
And in the waves a sure path,
4 Showing that thou canst save out of every danger,
That se even without art a man may put to sea ;

5 And it is thy will that the works of thy wisdom should not be idle ;
Therefore also do men intrust their lives to a little piece of wood.
And passing through the surge on a raflt are brought safe s lawd.

6 For in the old time also, when proud giants were perishing,

10, work of an ancient hand, Acts xix. 35
11 fi. Founded on Isa. xl, xli, xliv and xivi. ) . . . )
13. idleness, The ol is made at odd times and mo e spent upon it A different method is mentioned in
xiv. 19, R B dpyior, A dpyavias. '
indolence. N* A B dvicews, ouioems 8* Latin, : ey : ”
18, dwegiraror,  An elative. A, V. nargin * thit which hath no experience atall®. KoV * hath least experience '
XIV. 1. less sound. Lit. *more mtten’; svo gt 13, where the woud of which the idul s made cannmt be used for
anything else. ; 2 5 .
ghbyghis wisdom. So the Vulgite and Syrine. N T A give reyire M owifia, and R,V tmnsiates “an artilicer,
even wisdom', Nearly all the editors prefer the first, taking wisidom as the human quality.  Hlass oram. of N 7,
Gk, p. 6) points out thir the mn:lc.; qa_]:grkdm-nm (;ms }nucnrm_uugd hﬂél‘_l!."!i alsy (see p. §) g sometimes becomes ».
read iris 8d ooy, See ackeray, Or. of O, T. in Greek, p. 85, " :
803. Bm;n':‘:‘:l‘:I : Th(i’:.ﬁu‘:\d the next three I\n{'s refer to Nush. The lines justify the statement that it is God's
i e that guides a vessel rather than man's seamanship. Noah was not aciuainted with nuyigation,
5. & little piece. fhayiory, clative sense = ‘very lirtle . See Thackeray, Gr. of 0. T, p. 185,
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THE WISDOM OF SOLOMON 14, 6-22

The hope of the world, taking refuge on a raft,
Left to the race of men a seed of generations fo come,
Thy hand guiding the helm,
5 For blessed was the wood through which cometh righteousness :

dolaters shall be punished.

8 But the fde/ made with hands is accursed, itself and he that made it ;
Because his was the working, and the corruptible thing was named a god :
o For both the ungodly doer and his ungodliness are alike hateful to God ;
1o For verily that which was made shall be punished together with him that made it.
r1 Therefore among the idols of the nations shall there be a visitation,
Because, though formed of things which God created, they werc made an abomination,
And stumblingblocks to the souls of men,
And a snare to the feet of the foolish.
The origin of idolatry.
12 For the devising of idols was the beginning of fornication,
And the invention of them the corruption of life:
13 For neither were they from the beginning, neither shall they be for ever;
14 For through the vain error of men they entered into the world,
And therefore has a SEecdy end been devised for them,
15 For a father worn with untimely grief,
Making an image of the child too quickly taken away,
Now honoured him as a god who then was a corpse,
And delivered to those that were under him mysteries and solemn rites.

16 Afterward the ungodly custom, in process of time grown strong, was kept as a law,
And by the commandments of princes graven images were worshipped.

17 And when men could not honour them in presence because they dwelt far off,
Imagining the likeness from afar, !
They made a visible image of the king whom they honoured, '
That by their zeal they might flatter the absent as if he were present.

18 But unto a yet higher pitch of worship
Did the ambition of the artificer urge forward even them that knew him not,

19 For he, wishing perchance to please the ruler,

Compelled his art to give the likeness greater beauty ;

20 And so the multitude, allured by the grace of his work,

Now accounted as an object of worship him whom they had honoured before as a man.

21 And this became a hidden danger unto life,

Because men, under the power either of calamity or of tyranny,
Invested stones and stocks with the incommunicable Name.

Evil results of idolatyy.

22 Afterward it was not enough for them to go astray in the knowledge of God ;
But also, while they live in sore conflict through ignorance of /eim,

7. righteousness, i.¢ ‘the righteous purpose of God'. The ark preserved a righteous man, who was the ancestor
of the righteous people.  This is the highest example of the beneficial purposes for which wood has been used : other
cxunmples are seen in its enabling God's gifts to be conveyed from one part of the world to another ; but wood which
is put to a bad use is * accursed ',

& idol made with hands. yaparoigros, the term used in LXX Isaiah to translate P8, ii. 18, x. 11, i al. )

11, & visitation. «moxomy used in an unfavourable sense as in xix. 15, the only other occurrence of the word in
this part of the book. : :

14. devised. drevosfly is used as a paranomasia—which the R.V. keeps up—upon ¢mivou, * devising ', in o. 12,
The A. V. prefers to give the meaning rlnin}y, * therefore shall they shortly come to an end.! Cf, 1 En. xcix. g, where
of the idolaters it is said, * They shall have wronght all their work in a lie and shall have worshipped a stone:
therefore in an instant shall they perish.’ b _

15. The theory of Euhémerus was that idolatry arose from the worship of d d k The writer adopts this

view with a slight modification.
L. des Judenthums, p. 35) would date the book afier E|

17. ©n the basis of the words ' adsens ruler® Bousset (e |
hiud come under the Roman Empire. For the hip of the Emp s cf. Dilly Koman Socéety from Nevoy p. 617
‘ But Egypt went rather too far for the western mind in its apotheosis of kings,’

22. Ch. Philo, de Comf. Jing. c.12,* For they do in peace everything that is done in war; they plunder, ravage,
carry n?' booty ; they assault, destroy, pollute; they murder treacherously ; they murder openly if they are the more
powerful.’
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THE WISDOM OF SOLOMON 14, 2215, 7

That multitude of evils they call peace.
23 For either slaughtering children in solemn rites, or celebn aling secret mysterics,
Or holding frantic revels of strange ordinances,
24 No longer do they guard either life or purity of marriage,
But one slays another treacherously, ur grieves him by adultery.
235 And all things contusedly are filled with Dlood murder, theft and deceir,
26 Corruption, faithlessness, tumult, perjury,
Disquieting of the good,
Ingratitude for benefits receroed,
Defiling of souls, confusion of sex,
Disorder in' marriage, adultery, and wantonness,
27 For the worship of those unnamecable idols
[s the beginning and cause and end of every evil,
28 For their worskippers vither make merry unto madness, er prophesy lics,
Or live unrighteously, or lightly forswear themselves,
29 For putting their trust in lifvless idols,
They wickedly swear false oaths and look not to be harmed.
3o But for both sins shall the just doom pursue them,
Because they had evil thoughts of God by giving heed to idols,
And swore unrighteously in deceit, despising holiness.
31 For not the power of them by whom men swear,
Rut Justice which hath regard to them that sin,
Punisheth always the transgression of the unrighteous.

Benifits of svorshipping the triue God.

15 But thou, our God, art gracious and Lrue,

Longsuffering, and in mercy ordering all things.

2 For even if we sin, we are thine, knowing thy dominion ;
But we shall not sin, knowing that we are accounted thine:

3 For to know thee is perfect righteousness,
Yea, to know thy deminion is the root of immortality.

4 For neither did any evil device of man lead us astray,
Nor yet the painters’ fruitless labour,
A form stained with varied colous ;

5 The sight whercof lcadeth fools inta ust :
Who desire the form of a dead image that hath no breath ;

6 Lovers of evil things, and worthy to have such things to hope in,
Are both they that make them, and they that desire. and they that worship them.

Aunother example of the manufacture of idols.

7 For a potter, kneading soft carth,
Laboriously mouldeth each vesse/ for our service :
Nay, out of the same clay doth he fashion
Both the vessels that minister to clean uses, and those of a contrary sort,
All in like manner ;
But what shall be the use of either sort,
The craftsman /Aimself is the judge.

27, dvewdper, Latin cafeadiramy, The meaning may be “unspedkible’, “indescrilble’, reterring 1o the immoralities

of the mystery cults without any reference to Exod. xxiii. 13, The context favours this. CL Epb. v. 13,

XV. For a moment the writer turns aside to contrast the true worship with the false. ‘l"be_mhrmmion has the

effect, which was doubtless intended, of giving & slight rest (o the render helore renewing the § agmnst idolase
m' - . . - .
2, ﬁlrp‘t shall not sin. [ the nation could be regarded as holy snd blamoless in the past in spite of the admissions

in xii. 23, xvi, 17, xviii, 20, the foture could be painted in the same colours.

5. lust, dpefir. B A € and all the versions. Suwdos B oand 68, moflsisres in o, 6 justies this. The reference. no

donbit, is to Pygmalion, King of Cyprus, who fell in love with a statue of Venus.

7. For the connesion of this verse with Rom. ix, 21, see Intrad,, p. 536, E. Pileiderer compares the ayi_?_&ﬁd

Heraclitus that * the clay out of which things are made is for ever being moulded o new forms* (Zeller, Pre-Se.
il, p. 17), and affirms direct connexion,
559
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THE WISDOM OF SOLOMON 16. 8-17

8 And also, with evil labour, he mouldeth a vain god from the same clay,
He who, but a little before was made of the earth,
And will soon go his way #o the ecarth out of which he was taken,
When the soul which was lent him shall again be demanded.
9 Howbeit his care is,
Not that his powers must fail,
Nor that his span of life is short ;
But he rivals the workers in silver and gold,
And copieth moulders in brass,
And esteemeth it glory that he mouldeth counterfeit things.
10 His heart is ashes,
And his hope of less value than earth,
And his life of less honour than clay :
11 Beecause he was ignorant of him that moulded him,
And of him that inspired into him an active soul,
And breathed into him a vital spirit.
12 But he accounted our life to be but a game,
And our way of life a gainful fair;
For one must, saith he, get gain whence one can, though it be by evil means.
13 For this man beyond all others knoweth that he sinneth,
When out of the same carthy matter he maketh both brittle vessels and graven images.
14 But most foolish svere they all, and of feebler soul than a babe,
The foes of thy people, who crushed them ;
15 Because all the idols of the nations they reckoned as gods;
Which have neither the use of eyes for seeing,
Nor nostrils for drawing breath,
Nor ears to hear,
Nor fingers for handling,
And their feet are helpless for walking,
16 For a man it was that made them,
And one whose own spirit is borrowed moulded them ;
For no one hath power, dedng a man, to mould a god like unto himself,
17 But, being mortal, he maketh a dead thing with lawless hands ;
For he is better than the things he worshippeth ;
Of the two, he indeed had life, but they never,

&, the soul which was lent him. This idea is repeated in 7. 16, and must therefore be taken as a settled con-
viction of the writer. Whether in his mind it included the idea of pre-existence, it is perhaps difficull to say ; it is,
liowever, far less definite than the statement in viil. 20, ‘1 came into a body undefled,’ and it is immediately
followed by words in 7+ 11 which are apparently inconsistent with pre-existence. From yuyi here and meeipa in 2. 16
it appears that they werc to our author only different names for the same thing. This shows without any elaborate
argument that there is no trichotomy intended in w, 11.

y. he rivals. The clay idols were glazed and gilded,

1. For the connexion of this verse with LXX see Introd., p. 524. The word “ashes’ in Isa, xliv. 20, on which this
assage is based, means that which is worthless, Cf. Job xiii. 12, ‘ Your memorable sayings are proverbs of ashes.’
he words are a rhetorical statement that the whole being of the idolater is inferior to the clay he uses, though in

. 17 the opposite statement is made. .

11. That the soul and spirt are here the same, cf, second part of note on 2, 8, On the subject see the long and
interesting note of Lightfoot an 1 Thess. v. 23 (Notes on Lpisiles of 5. Paul).

12. a gainful fair. This comparison is traced by Grimm to Pythagoras, who said ror Biny dosxévar mavgyipes (Dio.
Laert. viii. 1. 61, Cicern (in Tuse. Disp. v. 350) and other writers quote the saying. As the comparison was evidently
}vcllh known, we cannot from its use here deduce any direct acquaintanceship by the author with the system of

‘ythagoras,
gain, The commentators quote the well-known passage of Horace, ‘rem facias, rem. Si possis recte, si non,
quocumaque modao rem ' (£p. i 1. 65).

15. It was a charactensuc of heathen worshippers that they admitted the reality of the gods of other nations. This
wits patural enough to people who were not Monotheists. The Hebrews themselves before they were Monotheists
acknowledged the existence of other gods besides Jahveh. Solomon recognized the gods of his foreign wives
1 Kings xi. 1-8),  Hut the Egyptians went further than this. *The Egyptian gods during the flourishing period of the
country's history were not exclusive.  They admitted into their number such of the gods of neighbouring peoples as
had been found to be powerful and capable of resi e’ (Wied n, p. 186 of Hastings' DB, extra vol.). f

17. Of the two. K.V, 'Forasmuch as', reading def &v with 8. All ather M55, dw, except 157 and 253, which omit.
For the disappearance of the dual see Thackeray, Gr. of 0. 7., p. 22.
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THE WISDOM OF SOLOMON 15. 18—16. 14

The Egyptians soorshipped irrational and waelean anivinls and soere thevefore pantshid by
means of them,  Small animals, viz. quails, benefited the Israclites.

18 Yea, and the creatures that are most hateful do they worship,

For, being compared as to want of sense, these are worse than all others ;
1y Neither, as seen beside other creatures, are they heautiful, so that one should desire them,
But are outcasts from the praise of God and his blessing.
1 For this cause were #hese mvn worthil y punished through emvatures like these sduck they s wliap,
And tormented through a multitude of vermin.
2 Instead of which punishment, thou, bestowing benefits on thy peaple,
Preparedst quails for food,
Food of rare taste, for the desire of teir appetite ;
3 In order that thine enemies, when they desired to eat,
Might for the hideousness of the ereatures sent among them
Loathe even the necessary food ;
But these thy peaple, having for a short space suffered want,
Might even partake of feod of rare taste
4 For it was needful that upon those tyrants inexorable want should come,
But that to these it should only be showed how their enemies were tormented.

It is true the Tsraclites had serpents sent against tem, bat that was for adwionition.

5 For even when terrible raging of wild beasts came upon thy people,
And they were perishing by the bites of crooked serpents,
Thy wrath continued not to the uttermost ;
6 But for admonition were they troubled for a short space,
Having a token of salvation,
To put them in remembrance of the commandment of thy law :
7 Far he that turned toward it was not saved by that which he saw,
But by thee, the Saviour of all.
8 Yea, and in this didst thou convince our enemies,
That thou art he that delivereth out of every evil.
o For them verily the bites of locusts and flies did slay.
And therewas not found a healing for their life,
Because they were worthy to be punished by such as these;

1o But thy sons not the very teeth of venomous dragons overcame,

For thy mercy came to their help, and healed them.

11 For they were bitten, that they should remember thine oracles;

And were quickly saved, lest, falling into decp forgetiulness,
They should be irresponsive to thy beneficence :

12 For ol a truth neither herb nor mollifying plaister restored them to health,

But thy word, O Lord, which healeth all things ;

13 For thou hast power over life and death,

And thon leadest down to the gates of Hades, and leadest up again,

14 But though a man can slay by his wickedness,

Yet the spirit that is gone forth he bringeth not back,
Neither giveth release to the soul that /fades hath received.

194, The writer probalily considered that uther animals besides the serpent wore included in the carse of Len. il 14:

ibly all the creeping animals.
X V1. 3. hideousness, «ifyflecan, This rending, a dapar Legvmenon. (8 generally acveptod. It ix given by (., some
cnrsi\'os,sincludiug 248, and'tlm Syro- Hexplar \‘r‘r!mtl. fecytleiun is given by ® B A, Complu,, Latin. Syr., and saime
cursives.  «ifiéxBeun 15 accepred hy most editors as roferritg to the frogs i the ovens 4o kneading-troughs, Exod.
vill. 3 ) i

. food. Literally, ite.! As for the yuaifs see note on Six. 13, -

(’2.‘ T'l:sg allegulr;:rhm?g i:;:a‘:t't s0 thuroughgoing as in xvi. 17, There Wisdom is identified with the ul?ud : here the

serpent is a gipSohaw.  'hilo suggests that the serpent wis chosen as a symbolb of cegymeriey and g
token. N and A read sigSawhar, ‘ counselior ! } I _

I1. irresponsive, n paraphrase of drepirmarros, ' unconcerned about . K.V, “usable to be roused by . 23(V) and

253 read drepioraror, destitute of *, . N
5?:. thy word. Cf. Ps. cvii, 20, ' He sent his word, andﬁhealed them.! See on wviii. 15
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THE WISDOM OF SOLOMON 16. 15-26

How the Egyptians were punished by fire and the Israelites benefited.

153 But thy hand it is not possible to escape ;
16 For the ungodly. refusing to know thee, were scourged by the strength of thine arm,
Pursued with strange rains and hails and showers inexorable,
And utterly consumed with fire;
17 For, what was most marvellous of a//,
In the water which quencheth all things the fire wrought yet more mightily ;
For the world fighteth for the righteous.
18 FFor at one time the flame lost its fierceness,
That it might not burn up the creatures sent against the ungodly,
But that rbese might see and perceive that they were pursued by the judgement of God:
1o And at another time even in the midst of water it burns beyond the power of fire,
That it may destroy the fruits of an unrighteous land.
20 Instead whereof thou gavest thy people angels' food to eat,
And bread ready fir use didst thou provide from heaven without #efr toil,
FBread having the virtue of every pleasant savour,
And agreeing to every taste:
21 For thy substance manifested thy sweetness toward #y children,
Ministering to the desire of the eater,
And transforming itself according to every man's choice.
22 But snow and ice endured fire, and melted not,
That sen might know that fire was destroying the fruits of the enemies,
Burning in the hail and flashing in the rains;
23 And that this element again, in order that righteous men might be nourished.
Had even forgotten its power.
24 For the creation, ministering to thee its maker,
Straineth its force against the unrighteous, for punishment,
And slackeneth it in behalf of them that trust in thee, for beneficence,
2= Therefore at that time also, converting itself into all forms,
Tt ministered to thine all-nourishing bounty,
According to the desire of them that made supplication ;
26 That thy sons, whom thou lovedst, O Lord, might learn

16 ff. Hail was rained down upon the Egyptians, but (. 20) manna upon the Israclites.
strange rains. Rain is unusual in Egypt, see Deut. xi. 10. * It is only the parts along the sea-coasts that are
ever moistened with a few drops of rain' (Phile, Fite Mos, i. 20).
17. Phila (¥4, Afes. i 20) notices this * miracle within a miracle’. The hghtning and the thunderbolts penetrated
and descended through the hail, still they did not melt it nor were the flashes extingnished by it,
1&. that these—and they alone : even the animals that formerly plagued them miraculously escaped. The writer
has forgotten that the frogs are said 1o have been swept away by an east wind.
19. fruits, yévgue. A new gooq formation distinguished from yéwnua, * offspring ', see Thackeray, Gram., p. 118,
20, provide, Reading rapéryes A CY14 Latin, and Syriac, éméujas B.
agreeing to every taste. This idea is found in the Talmud, Yoma 75, where it is said, “Just as a child at
the breast enjoys various flavours, so did the Israelites when they ate the manna find therein various flavours.’
Dapn o0 33 pNE R poaw Sxopew ot 53 jom oA owepm oS 03 DB PN A W SB. This fancy no
doubt existed in the author's time, and he desired to explain it by the doctrine of the metabolism of the el 5
mentioned in the next note,
2i. substance, Groek isdirrarw.  This word has caused great difficulty. Early scholars proposed emendations ;
ALV, gives *sustenance ', and 248 altered gov into afrov. It has been made equivalent to the Logos, and the R.V,
transiates it by ‘thy mature’. It seems probable, however, that the writer was thinking of nothing more than the
common substance which according to the Stoics underlay all four elements, As pointed out in the next note, he
imakes use of the doctrine of the metabolism of the elements to account for the manna being transformed to suit eve
taste. Here he goes back in thought to what the manna was before it assumed the attributes or accidents whic
differentiated it from other objects. The technical terms among the Stoics for substance and attribute were ri Omokeipeoy
or wiru and vo woudy [ Zeller, Stodcs, p.o7). The steps of the process were (1) imdorams, (2) manna, (3) transformation.
transforming itself. The author here gives a metaphysical basis to the events mentioned in @, 20 by the Stoic
duoctrine of the interchange of the four elements. Heraclitus first, and the Stoics after him, taught that the clements
chinged o one another by condensation and rarefaction, mixvoms and pavers.  See Dio. Laert, ix. 8, quoted in
Ritter and Preller, § 36, for Heraclitus {Heraclitus recognized only three elements) ; and for the Stoics, Ritter and
Prelier, § g7, and Zeller, Stoses, &c., pp. 131 ff.  See also the quotation from Philo given in the note on xix. 18
22. snow and ice, i, e, the manna. See Xix. 21.
23. might be nourished. See Num, xi, & where the manna is said to have been capable of being baked in the
oven, though it melted before the sun.
24. Straineth . . .slackeneth. In addition to the interchange of the four el with one another, the power of
a single element—here in 7. 22 and 27 fire—could be increased or moderated.
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THE WISDOM OF SOLOMON 16, 26—17. 1}

That not the growth of ear/'s fruits do nourish & man,

But thy word which preserveth them that trust thee.

27 For that which could not be injured by fire,
Simply warmed by a faint sunbeam melted away ;

28 To make known that zoe must rise before the sun ta give thee thanks,
And must plead with thee at the dawning of the light :

29 For the hope of the unthankful shall melt as the winter's hoar-frost,

And shall flow away as water that hath no use.

Lhe plague of davkness.

17 1 For great are thy judgements, and hard to interpret;
' Therefare souls undisciplined went astray.

2 For when lawless men supposed they had overpowered a holy nation,
They themselees, prisoners of darkness, and bound in the fetters of a long niglt
Close kept beneath their roofs,

Lay exiled from the eternal providence.
3 For whilc they thought that they were unsecn in 2hsir secret sins,
They were scattered one from another by a dark curtain of forgetfulness,
Stricken with terrible awe, and sorc troubled by spectral forms.
4 For neither did the recesses that held them guard them from fears,
But sounds rushing down rang around them,
And phantoms appeared, cheerless with unsmiling faces,

5 And no force of fire prevailed to give #hem light,

Neither could the brightest lames of the stars illumine that gloomy night :

6 But there appeared to them only the glimmering of a fire self-kindled, full of fear
And in terror at that sight on which they could not gaze
They deemed the appearance
To be worse than it really was;

7 And the mockeries of magic art lay low,

And shameful was the rebuke of their boasted knowledge :

8 For they that promised to drive away terrors and troubles from sick souls
Were sick themselves with fear worthy of laughter :

0 For though no troublous thing afirighted them,

1o Yet, scarcd with the creepings of vermin and hissings of serpents, they purishied fin very tembiling,
Refusing even to look on the air, which could on no side be escaped.
11 For wickedness in itself is a coward thing, and witnesseth its own condemnation,

27. by fire, i. e. the manna in the oven,

28. Several scholars have muintained that *Wisdom ' was written by a member of the Therapeutue, and have
aprea.lu:d to this passage us well as tajii. 13, 14, iv. §, and viii 28, Grimm, however, shows that the habit of prayer
belore sunrise was a Jewish practice,

XV1I, 3. secret sins. The writer appears to attribute to the ancient Egyptians the mystery cults of his own time.
He seems to picture some of them as engaged in their worship and suddenly. scattered. 1t is true, he saye in
%, 16, every man remained in the place where he wits ; but, as he also says in xix. 17 that they tricd to grope their way
to their hotises, it iz plain that rigid consistency is not Lo be looked for in details due solely to the imagination of the
writer, hence the literal translation “scattered "—R. V. margin—is best. A and C read dogeriofpoar. The description
is a good example of the Jewish haggadic method of treating history,

4. rushing down. Reuding G gorapummnres with V0N Cand Lt descomens. | ebdmunn proeys & AT
the reading of B*.. 8 has rupdsoarres, and so affords no help. 10 the more difficult reading is to be preferred that in
the text— K. V, and Mr. Gregg — should be taken,

6. And in terror, &c. ‘ The form of exrrtssion is too obscure to be understood with certainty * (Farrar), 1 however,
we take :'Nn‘- and ra Fhemapon 1o refor Livthe siane l]ling, v, the seif-kindled fire, a ;nu'll HeaTing wan loe pildntited. The
Egyptians did not or vonld not gaee direetly upon the tire, bat for all that couled not sveid seemy 1k and conmsuenily
were more terrified than they would have been had they deliberately looked at it. The endeavours ot tiind people o
avoid seeing the flashes of lightning in a storm may be compared, -

- Reading rarexero with 8 B and Latin, ws agunst the plurml in A C and 248, The plural is no doubit the more
difficult reading, and is perliaps suppoted by surapedaorm: m 84 Iis acovpred by KoV 2 bue o s diffiealt wbelioye
that a Jew would call the punishment sent by Cind woyoe) reyen,  The KV gives *and they lay Aedpdos, made the
sport of magic art . F o " 5

10, the alr. The ancients considered the namral colour of the air to be dark - ddoeflee (Philo, Pie Mos, in, 6
and 12). They shut their eyes so as not to look on the blackness of the air which sumuunded them. _

11. in ftnd!’.‘.r Reading ifiwe 8 A B and Latin not idie 8% and Comp. followed by Grimm and BV, il 15 used nine
other times in this part of the book, and is never sepurated from the word i1 qualines. This s wpheld by Feldmann.
The origin of the mistuke was doubtless the itacism in & and A, which both give gaprip b papeopn. See Thackeray.
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THE WISDOM OF SOLOMON 17. 11—18. 4

And, being pressed hard by conscience, always forecasteth the worst:
12 For fear is naught but a surrender of the succours which reason offereth ;
13 And when from within 2t Aeart the expectation thereof is o'erthrown
It reckons its ignorance worse than the cause that bringeth the torment.
14 But they, all through the night, which in truth was powerless
And which came upon them out of the recesses of powerless Hades,
il sleeping the same sleep,
15 Now were haunted by monstrous apparitions,
And now were paralysed by their soul's surrender ;
For fear sudden and unlooked for came upon them.
16 So then each and every man sinking down in his place |
Was shut up in ward in that prison which was barred not with iron : |
17 For whether he were husbandman, or shepherd,
Or a labourer whose toils were in the wilderness,
Te was overtaken, and endured that inevitable necessity,
Faor with one chain of darkness were they all bound.
18 Whether there were a whistling wind,
Or a melodious noise of birds among the spreading branches,
Or a measured fall of water running vielently,
19 Or a harsh crashing of rocks hurled down,
Or the swilt course of animals bounding along unsecn,
Or the voice of wild beasts harshly roaring,
Or an echo rebounding from the hollows of the mountains,
All these things paralysed them with terror.
22 For the whole world feside was enlightened with clear light,
And was occupied with unhindered works ;
21 While over them alone was spread a heavy night,
An image of the darkness that should afterward receive them ;
But yet heavier than darkness were they unto themselves.
18 1 But for thy holy ones there was great light ;
And the Egyptians, hearing their voice but seeing not their form,
Envied them because they had not suffered,
2 And because they do not harm them new, though wronged by them before, are thankful ;
And for their_former hostility besought their pardon,
3 Whereas thou didst provide for iy people a bumning pillar of fire,
To be a guide for their unknown journey,
And withal a kindly sun for #4eir proud exile.
4 For well did the Egyptians deserve the loss of light and imprisonment in darkness,
They who had kept in close ward thy sons,
Through whom the incorruptible light of the law was to be given to the race of men,

conscience. This is the first mention of conscience in the Seriptures. It is here regarded as the higher self,
aflter the manner of Philo (see Drummond, #hilo, i1, pp. 124 and 295). Pl
forecasteth. Reading sporidgdhe with ®% and Latin praeswnud instead of mpooeidnhe with 8 A B C, which is
accepted by Prof. Margoliouth and translated * always mereaseth its havdships”.  In spite of the manuscript evidence
all editors read mpoeihpge.  According to Feldmann the Armenian and Coptic versions uphold it,
17. in the wilderness, xar' Jpypiay, 4 Hebraism due to the LXX using épmpoc to transiate 72712, the place where
cattle are driven for pasture ; not a wilderness in our sense of the word. . o
18. The birds are made to sing in the darkness, and in . 20 the writer says the whole world besides was in light.
It livs therefore been suggested that hie thought of a subjective darkness, which would, of course, simply be blindness.
Hut v 10 is against this, and in xix. 17 he distinguishes between the blindness of the men of Sodom and the * yawning
darkness ' which encompassed the Egyptians. : S 5
21. spread. driraro B A, drinaro 8, émeréracro 254, The right form is doubtless érerérarn, which is printed in the
Roman text apparently without manuseript authority. B B i
An image, &c. Mr. Thackeray, /7, vol. vi, p. 232, thinks that this line may be a Christian interpolation,
The repetition of oxirovs looks suspicious.

AV 1. notsuffered.  Grimm, Sicgfried, Farrar, Gregg, all agree in reading of with A and Latin, instead of ofw
¥ and 1. Grinvn’s explanation that b was altered into wis by a seribe who took sdxeivor to refer to the EGL ians fully
Justities the rejection of uiv, though it is better supported by munuscript evidence. Deane, following Gutberlet, takes drc
and oy together = * whatsoever they also had suffered (before), they (the Egyptians) counted them happy’. Thisis
accepled by Feldmann and Stevenson. q g ¥
4 Through whom, &c. Cf Zest. of Twelve Pat., Levi xive g4: * The light of the law which was given to
lighten every man.’ -
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THE WISDOM OF SOLOMON 18, 5-19

The Egyptinns coensel death aguinst the Lsraclites, bt ave slisn themseloes.

5 After they had taken counsel 1o slay the babes of the holy ones,
tAnd when a single child had been cast forth and saved,
To punish them thou didst take away a multitude of their children,
And destroyedst all Zherr fost together in a mighty flood,
6 Of that night were our fathers made aware beforehand,
That, having sure knowledge. they might be cheered by the onths which they had trosted
7 So by thy peopl was expected] the m:ﬁ.'aliian o the righteous and destruction of the enemics
8 For as thou didst take vengeance on the adversaries,
By the same act thou didst glorify us, and call us unto thyself,
o For holy children of gond men offered sacrifice in secret,
And with one consent took upon themselves the covenant of the divine law—
That the saints would partake alike in the same blessings and perils—
Singing the while the fathers' songs of praise.
10 But there sounded back in discord the cry of the enemies,
And a piteous veice of lamentation for children was borne abroad.
1t And servant along with master punished with a like just doom,
And commoner suffering the same as king,
12 Yea, all ¢ peaple together, under one form of death,
Had st/ t/em corpses without number ;
For the !iving were not sufficient even to bury them,
Since at a single stroke their noblest offspring was destroyed.
13 For though they had disbelicved all things by reason of their enchantments.
Upon the destruction of the firstborn they confessed the people to be God's son.
14 For while peaceful silence enwrapped all things,
And night in her swiftness was in mid course,
15 Thine all-powerful word leaped from heaven down from 2 royal throne,
A stern warrior, into the midst of the doomed land,
16 Bearing as a sharp sword thine unfeigned commandment,
And standiny filled all things with death;
And while it touched the heaven it trode upon the earth,
17 Then forthwith apparitions in teirible dreams troubled them,
And fears came upon them unlooked for :
18 And one thrown here half dead, another there,
Declared the cause of his death
19 For the dreams, perturbing them, did foreshow this,
That they might not perish without knowing why they were afflicted.

3. To punish them. Charles on Jub. xlviii. 14, p. Ixxiv, shows that +/s PAeygor must be taken as in the text. g
would emend by deleting * and saved ' in lint 2 und *of their children " in line 3. He shows that pAgfas is probably a
mistaken rendering of 137, ' myriad . The meaning then would be that for every single Hebrew child cast into
the Nile, ten thousand of the Egyptiins were drowned, The passages here and in Jubilees are both based on a
common tradition.

6. our fathers, i, ¢. the Vatriarchs, as probably in 7, g, .

4. divine law, reading faorgres B A a5 against saudrgroe R, Latin, Syriac, and other versions. )

the saints, rols dyiovr,  This 15 quite in accordance with the writer's idealization of the Ismaelites. BV, with
Grimm and others would take roiv dyiove with alkave, ' the sacred songs of praise ', but, as Mr, Gregy points out, the
rhythm of the Greek is against this. _

the fathers', &c. The reading adopted in the text is that of R. V., margin, following X* A, L‘nr:}ni ut, the Latin,
and in all probability the seria,  The weiter atiribates the custon of His owen e the singing of paalms sz the
Passover—to the Israelites a) the Exodus. RV, transhites * the Tatliers already Teodig ') 8., reading sy dieris
with B. }

12. moblest, R. V. 'nobler’. For this rendering ol the comparative, sec Thackeray, Gram, of O 7% in (74, p. 181,

14 her swiftness. o is here plainly used in its * exhavsted * meaning, see hote on x. 1.

15. Thine all-powerful word, Iuicihorn, . |55 el Eifharer, pe 256, wlfirs thik padsage te show 4 tre-‘llulumua
use of the Philonic Logos. But in view of xvi. 12, which is plainly based on Ps. cvil. 20, and the Jewish complex:
of this part of the bouk. it seems botter with Geani b take it as founded on O, T, owige (of, Hos v 5 LXX, 71 plow
them by the word of my mowth “: Jer. xxiin 29, * b5 nat my word like a fire? saith the Lotd ; anid like a hammer that
breaketh the rock in piecos?'; Ps. rxlvii. 2y, * Bis ward runneth very swiftly ', though andobredly it differss from
these passages in a far stronger rmuniﬁc:mnn. In 1 Uhron. xxi. 16, which the writer may hiave had in his mind, ihe

g

ing angel is said to stan ween heaven and earth, ) )
16. unfeigned, avriguros. T | was meant to be executed. [t was no empry throat, feigaed 1o terrify.
17. terrible d The | 1 evid for dmipwy hewie is 8 A, several cursives, Comp., and all the vessons,
B alone reads 8cvas which I, V, renders. _ :
15, The revelation by dreamis to those about to he puni.?ﬁnd may be compared with the decamn of Nebuchadnesear,
5




THE WISDOM OF SOLOMON 18, 20—19. 5

The Fsraclites also cxperienced the punistoment of death, but the plague was stayed by the
intercession of Aaron.

ao But it befell the righteous also to experience death,
And a multitude were stricken in the wilderness:
Howbeit the wrath endured not for long.
21 For a blameless man hasted to be their champion :
Bringing the weapon of his ministry,
Even prayer and the propitiation of incense,
He withstood the indignation, and put an end to the calamity,
Showing that he was thy servant.
22 And he overcame the anger,
Not by strength of body, not by power of weapons;
But by word did he subdue the minister of punishment,
By bringing to remembrance oaths and covenants made with the fathers.
23 For when the dead were already fallen in heaps one upon another,
Standing between he stopped the advancing wrath,
And cut off its access to the living.
24 For upon /4is long Aigh-pricstly robe was the whole world pictured,
And the glories of the fathers wwere upon the graving of the four rows of precious stones,
And thy majesty wwas upon the diadem of his head.
23 To these the destroyer gave way, and these he feared ;
For the mere proof of the wrath was enough.

But there was nothing to stay deatl in the case of the Egyptians.

19 : But upon the ungodly there came pitiless wrath to the uttermost ;
For what they would do He knew before,
2 How that, having pressed them to be gone,
And having speeded them eagerly on their way,
They would repent themselves and pursue them.
3 For while they were yet in the midst of their mourning,
And making lamentation at the graves of the dead,
They adopted another counsel of folly,
And pursued as fugitives those whom with intreaties they had cast out.
4 For the doom they deserved was dragging them unto this end,
And made them forget what things had befallen them,
That they might fill up the punishment yet lacking to their torments,
5 And that thy people might journey by a marvellous road,
But they themsclves might find a strange death.

D i, I Plleiderer would see the influence of the Stoics here, and they certainly laid stress on the prophecies of
the dying (Zeller, Stodcs, p. 355, note 6).

21. Aaron, see Num, zvi. 47.

22, anger. Keading yidow for dyAow, which gives no sense.  Soall editors (exeept Gutberlet and Deane), following
Bauérmeister.

24, the whole world. This is explained by passages in Philo, 74 Moy iii, 12 and 13, where we learn that the
high priest’s robe and its ad ts rep 1 the wdop The robe itselfl was blue, or rather dark purple
(Urinislios), and represented the air. The flowers on it symbolized the carth, and the pomegranates water, and (in ¢. xiii)
the scarlet dye of the robe is the emblem of fire, The writer is thus able to get in another illustration of the idea
found in v. 17, 20, xvi. 17, 24, and xix. 6, that ' the world fighteth for the righteous .

23. he feared. Jepnfnfy is supported by M® A, some cursives, including 248, the Comp. and Latin, [t is accepted
by Grimm, Siegfried, Feldmann, and Deane.  édodiflgoear is supported by 8* B C, some cursives, and Syr., and is
adopted by K.V, and Mr. Gregg.  Against the plural it may be urged that (1) the subject ' the people’ has to be
supplied, and (2) there seems to be no reason why the people should have feared the holy garments of the high priest.

NIX. 2. pressed, dmorpiparres. R.V. ‘changed their minds to let thy people go®. For the rendering here adopted
see Jell's nute on Soph. ¥rach. 1182, where he says of dmwrrpég, ‘the primary notion is that of turning some con-
straining force upon a person,’

3. adopted. R.V. 'drew upon th lves’. For similar uses of the word in the sense here given see Liddell and
Scott under druwrmdn, mid,

cast out, ¢f¢3anor. Probably a reminiscence of dxfdAka, Exod. xi. 1 and xii, 33.
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THE WISDOM OF SOLOMON 19. 6-17

Creation fought for the chosen peaple,

6 For the whole creation in its several kind was fashioned again anew,
Performing their several commands,
That thy servants might be guarded free from hurt.
7 Then was beheld the cloud that shadowed the camp,
And dry land rising up out of what before was water,
Out of the Red sea an unhindered highway,
And a grassy plain out of the violent surge ;
8 Through which they passed with all their hosts,
These that were covered with thy hand,
Having beheld strange marvels,
a For like horses they roamed at larpe,
And they skipped about like lambs,
Praising thee, O Lord, who delivered them.
10 For they still remembered what came to pass in the time of their sojourn,
How instead of bearing cattle the land brought forth lice,
And instead of fish the river cast up a multitude of frogs,
11 But afterwards they saw also a new race of birds,
When, led on by desire, they asked for luxurious dainties;
12 For, to solace them, there came up for them quails from the sea,

Aud against the Egyptians.

13 And upon the sinners came the punishments
Not without tokens given beforchand by the force of thunders ;
For justly did they suffer through their own erceeding wickednesses,
For grievous indeed was the hatred which they practised toward puests,
14 For whereas certain men received not strangers who came among #hom,
These made slaves of guests who were their benefactors.
15 And not only so, b/ God shall visit the former after another sort,
Since they received as enemies them that were aliens ;
16 Whereas these first welcomed with feastings,
And #een afflicted with dreadful toils,
Them that had already shared sied them in the same rights.
17 And they too were stricken with loss of sight
(Even as those etders at the righteous man's doors),
When, being compassed about with yawning darkuess,
They sought every one the passage through his own door.

6. fashioned again. The wnter again refers to the philosophical doctrine of the transmutation of the cleinents int
one another ; see xvi. 21 and xix. 18, Bnis (p. 270) calls this * a second edition of the Creation .

12. The writer omits all mention of the murmuring of the lsraelites. S0 does Philo, it Mo b 37, the Hebirews . .,
enjoyed the most exquisite meat, varying their food with this necessary and delicious addition.’  Philo takes it that
the su]zp_ly of quails was as reguiar as that of the manna,

13. beforehand. Josephus, Ans, . 16, records the tradition that the overthrow of the Egyptians in the Red Sea
was accompnnied by i violent stormn, - G author has e siightly atered the tradition, iosg the moading o o
absolutely certain, yeyovsraw B, mpoyeyoréror 8 A C Latin and Syriac, The tradition is probably founded on the poetry
of Ps. lxxvii. 17-20, )

own, Eﬂm:: strengthened by airde, is most probably emphanc,  Grimm would muke it very emphatic | their own
extraordinary and peculiar wickedness.

14. certain men, i.e, men of Sodom. _ ) 1 ) .

15. The punishment, erurxor, 0f the men of Spdom s 1 be Hehiter i tiat of the Teyptidns.  When is s
émrkoms to take place? Grimm thinks in the Messimit age, or rather perhuans at the world udgement preceding i,
This is the only vertain reference in s part of the bk w fuwre rembution, 10 the earfiest seenon of 1+ Enoch
there are different gradations of punishment for the wicked i Sheol IL_imrh.-s. Eachatindiey, P 188 The text is that of
R, V., which is conjectural. Swete gives sui ol oy, 438" § v dmrsirm frranirie, which means “and not only s, but
assuredly a certain kind of visitation, 1., delivesance, shall be theird". Hut the suthor would not be bledly w enterta
any idea of a deliverance of the Sodumites, and to wenken the word drrrozy (o mean * il 5 all ce’, s
without justiication. Wi can, dividing the words of B differently from Swere, read daAy TN dmiear = another
kind of punishment ; but as after o g, dANG I5 necessary, and the Latin gives *sel ot alius l[nuknu- respecius
R. V. is probably right in seeing an instance of haplography in B and adopting the i of Urrulue, GA0" @Ay o
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THE WISDOM OF SOLOMON 19. 18-22

The wmarvels cxplained by the theory of the transmutation of the elements.

18 For the elements changed their order one with another,
Just as the notes of a psaltery vary the character of the rhythm,
Continuing always #ke same, cach in its several sound ;
As may clearly be divined from the sight of what came to pass.
19 For creatures of dry land were turned into creatures of waters,
And creatures that swim trode #oze upon the earth:
20 Fire kept the mastery of its own power in the midst of waler,
And water forgat its quenching nature:
a1 Contratiwise, luncs wasted not the flesh of perishable creatures that walked among them ;
Neither melted they the ice-like grains of ambrosial food, that were of nature apt to melt.
For in all things, O Lord, thou didst magnify thy people,
And thou didst glorify them and not lightly esteem them ;
Standing by their side in every time and place.

2

"

18. i.e. (Giod deals with the elements as a musician handles his instrument. He arranges and rearranges them to
produce the required results (Bois, pp. 410 fL). CF Philo, V7. Mos. i. 17, *For all the clements of the universe,
earth, water, air, and fire, of which the world was made, were all brought into a state of hostility against them, so that
the country of those impious men was destroyed to exhibit the height of the authority which God wielded, who had
fashioned those same elements at the creation of the universe so as 1o secure its safety, and who could change them
all whenever he pleased to effect the destruction of impious men,’

% %ontinumg. pivarra is neuter, agreeing grammatically with oroiyein, but the sense shows that it should agree
with hfhiyyor

20 and 21. See xvi. 18 and 23.

22, Contrast this verse with ix. 18, ‘ Through wisdom were they saved '; with x. 9, ' But wisdom delivered out of
troubles those that waited on her'; and xi. 1, ' She {wisdom) prospered their works by the hand of a holy prophet.”
The point of view has certainly changed, if not the writer,
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