
THE FOURTH BOOK OF MACCABEES 

INTRODUCTION 

§ I. SHORT ACCOUNT OF TIIE BCOK, 

. THE Fourth Book of Maccabees is couched in the form of a discourse or treatise, taking for its 
subject the power of cS evO'f~~~ >..oy,uµo~, the Inspired Reason, to control the passions. It has been 
suggested by Freudenthal that the work may be a specimen of synagogue preaching and Ewald 
appears to agree with him in this, but other commentators reply that in the Diaspora' the regular 
synagogue practice was always to take a passage from the Bible as a text for the sermon. Now 
Fourth Maccabees has no text, and the rules of Jewish services are seldom departed from, so it is 
probable that this work was given as a lecture rather than a sermon. But the best authorities 
doubt whether we know enough about Judaeo-Hellenistic practice nearly two thousand years ago to 
justify a positive conclusion about the matter. At all events the author of this work, be it lecture 
or sermon, is unquestionably an orthodox Jew, and his object is to fire the hearts of his co-religionists 
with such an enthusiastic devotion to their faith that they will be ready to face the last extremity 
of suffering in its behalf. A student of Greek philosophy himself, speaking to people who were 
evidently familiar with its terminology, he enlists the Stoic virtues in the cause of Jewish orthodoxy. 
Adopting the Stoic definition of the four cardinal virtues, judgement and justice, and courage and 
temperance, he insists that these are best attained by men being born and brought up under the 
Law of Moses. He leaves on one side the discussion of the methods by which Greek philosophy 
proposed to attain virtue. He has naturally no inspired anticipation of the Christian doctrine of 
God's grace whereby sinners may be led into the way of truth ; for we shall find reason to think that 
he wrote before any such thing as a Christian document had even come into existence. But he 
not only adopts the Stoic virtues, he also takes the Stoic view of sin, that to offend in one point is to 
be guilty of all, when he makes his protomartyr, Eleazar. say,' Think it not then a small sin for us 
to eat the unclean thing; for the transgression of the Law, be it in small thing:1 or in great, is equally 
heinous.' Yet his acceptance of the Stoic position is not indiscriminating, as, although he uses their 
philosophical definition of the virtues, he refrains from specifically adopting their classification of the 
primary passions under the four heads of delight, grief, pain, and fear. The Stoics held that the 
passions were not grounded in nature but were due to wrong thinking, and could and should be 
extirpated. The author, on the contrary, holds that the passions were implanted in man by God and 
are not to be extirpated but controlled. 'Reason', he says,• is not the extirpator of the passions, 
but their antagonist.' And this power of Reason he illustrates, not, as his Stoic friends would have 
done, from Greek sources, but from the Jews' own Bible story, from the lives of Joseph and Jacob, 
of Moses and David. Then he passes to the subject of the terrible tyrant of Syria, Antiochus, whom 
some styled Epiphanes, The Brilliant, and some Epimanes, The Madman, and describes his odious 
oppressions: and so comes presently to the martyrs, Eleazar, and the Seven Brethren, and the 
Mother. He relates their defiance of the tyrant and enlarges on their sufferings with an even 
greater wealth of dreadful detail than the writer of Second Maccabees, whether the additions are 
due to his own invention or are drawn from a common original, the lost work of Jason of Cyrene. 
He recounts insistently the martyrs' triumphant victory over their sufferings, won by the aid of their 
Reason, their unconquerable fidelity to the Law of Moses, and their assured hope of a blessed 
immortality in the company of the patriarchs. That immortality is their reward in heaven, while 
they enjoy on earth the honour of being held the saviours of their country, which noble title 
he would inscribe as their epitaph. His impassioned eulogy is intended to rouse the patriotic 
and religious feelings of his audience to the highest pitch and harden them to the point of following 
so glorious an example. If I were asked to suggest the most probable reason why this book was 
written I should incline to the opinion that it was in consequence of the deification of the Roman 
Emperors. It is true that that deification (which involve~ n«?thing ~rticularly startlin_g to the pagan 
world) was not taken very seriously by Augustus and T1benus, and m consequence did not become 
a really aucial question with the Jews until the accession of Caligula, whom we might well call the 
Second Brilliant Madman. Mad he was and did verily take himself for a god and demand to be 
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worshipped as such, and then all the horrors of the persecution of E~iphanes were repeated in EgYl?t 
on the bodies of the wretched Jews, the defiling and torture of their persons. the plunder of their 
holy things, and the erection of statues of the deified Emperor in thei~ desecrated Synagogu:8· 
But though this persecution did not take place till A. D. 38-39, the future mstrumC:Dt through w~1ch 
Caligula's madness was to work, namely th~ base p~ssions of the dregs ?f the Egyptian, and especially 
the Alexandrian, populace, had become plainly v1S1ble long b~fore. Every far-sighted man, such as 
the author of this book must have been could not but recognize, even durmg the more clement days 
of Augustus and Tiberius, that as soon' as ever Jews 'Ycre required to offer public sacrifice at the 
imperial altars an impossible test would be imposed. hvery true Jew k?ew that he !°ust refu~,and 
it was not hard to foresee what would happen then, when once the passions of the vilest mob m the 
world were let loose. To meet and endure the coming persecution the sons of Israel would need all 
their courage, and how better could the Jewish-Hellenic philosopher steel the hearts of his brethren 
than by holding up to them the self-abnegating virtues of Stoicism and the sublime heroism of the 
Maccabean martyrs? 

§ 2. TITLE. 

The oldest form of title is simply Mau:at,aCwu lf, under which it is found in three of the great 
uncial MSS., the Alexandrinus, the Sinaiticus, and the V cnetus. But the book having been 
attributed to the Jewish historian Flavius Josephus, it also appears among his works with a title 
derived from the subject-matter, '11'Epl. avT01epdTopos >..oy,tTµ.ov, On the Supremacy of Reason, and it 
is thus cited by Eusebius and Jerome. Another form of this title is 11'E/'l "'<l>pouos Aoyov, which 
appears in some editions of Josephus ; and the former of the two is generally rendered in the 
Latin versions by de imperatrice rati()fte, or else by de dominatu or de imperio rationis. Lastly, 
there is a third form of title, 'Iwa-[1T1Tov Els Tovs Ma,c,ca~alovs ~,~>..fou, or Els rov~ Ma,c,ca,9a(ovs Aoyor. 

§§ 3- 4. THE MSS. AND THE ANCIE'ST VERSIONS. 

The book is found, as already mentioned, in three great uncials, A, M, and V, but is unfortunately 
absent from the Codex Vaticanus. It was early translated into Syriac, and in 1895 Dr. Barnes 
brought out through the Cambridge Press a Syriac text prepared by the late Professor R. L . Beasly 
from a collation of nine MSS., of which he gives a description. The Syriac version was faithful 
enough to be of value for textual criticism, and Bensly found that as a rule it supports N rather 
than A. Dr. Barnes, who edited Bensly's notes, gives a list of some two hundred passages where 
the readings in the Syriac and the Greek MSS. are compared. As regards other ancient versions, 
• Nothing is known', aays Dr. Torrey, writing in the Encyclopaedia Biolica, 'of any old Latin 
version of Fourth Maccabees, or even of the sources used by Erasmus in making his Latin 
11 paraphrase" which differs so widely from the Greek text.' The book is not in the Vulgate, 
and accordingly is absent from the Apocrypha of the Roman Bible and from our own. 

~ 5. DATE. 

The date of the original text is uncertain, but the author could never have spoken as he does of 
the Temple service had he been writing after the fall of Jerusalem in A. D. 70. Also, if the date ot 
the book had been as late as the close of the first century A.D., its orthodox Judaism would probably 
have interfered with its acceptance among Christians, an acceptance which nevertheless it obtained. 
And if it was addressed, as it probably was, to an Alexandrian audience we must look at least thirty 
years further back than A. D. 70, for the author could not have spoken as he does to Alexandrian 
Jews after the occurrence of the Caligulan persecution, which took place in A. D. 38-39. This last 
da~e thei:i becomes the inferior limit. Perhaps the superior limit may be taken as 63 B. c., when the 
High Pnesthood passed from the Hasmonean House. For the author is at pains to explain that in 
the days of King Seleucus IV (175 B. c.) the High Priest, Onias held that office for life a tenure 
which ceased after the fall of the Hasmonean dynasty· (Grim~). The date then probably falls 
between B.c. 63 and A.D. 38 or, roughly speaking, within two generations before or one generation 
after the Christian era. 

§ 6. INTEGRITY. 

The ~ook is o_f t_he nature of a sermon, whether actually delivered in a synagogue or no~ and as 
a moral discourse 1t 1s thoroughly homogeneous. It opens with the philosophical discussion of the 
supremacy of R~n, and then illustrates the subject with a series of examples drawn from the 
COD;ita_ncy of the nme martyrs under their tortul'Cl!. The point sought to be proved is repeated with 
an ms1stence that becomes rathe1· tedious to modem ears, a matter in which, perhaps, we are less 
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tolerant than the ancients. The details, too, of the successive tortures are elaborated in a way that 
shocks mode!O ~ste •. We must consider, however, that very few among us to-day have either 
se~ torture l!'fticted with our o~ eyes or dreaded to feel it in ?Ur own persons. We only know 
of 1t by readmg of such horrors m other. parts of ~e globe or m the history of the past. The 
author of Fourth Maccabees was addressing an audience to whom the sight of tortured men was 
as much a matter of course as the butcher's shambles to us, and accordingly his treatment of 
this part of the subj~ct is quite in keeping with his time and place. Though a Jew, and a highly 
orthodox Jew, he 1s completely master of the Greek language, which he writes with ease· his 
vocabul9:ry is large, and he handles the idioms with variety and flexibility ; his style is so o~nate 
and copious that I am tempted to call it over-decorated. There is no sign of the Midrash 
method of treatment in his work, no reciting of scattered texts with disconnected expositions 
attached thereto. He keeps his main point before him, in good Greek form, illustrating it freely 
and well not only from the story of the martyrs but also from the heroes of old. The nearest 
he comes to writing in a Hebrew style is at the end, where he puts into the mouth of the Mother 
what may be described as a roll-call of Old Testament worthies. But as a Jew speaking to Jews 
nothing could be more natural or more effective than this Hebraic finale. Accordingly I see no reason 
why we should look in this last chapter for traces of another hand, though certain commentators 
have thought that the book originally ended at xviii. 2 with the words '0 Israelites, children born of 
the seed of Abraham, obey this Law, and be righteous in all ways, recognizing that Inspired Reason 
is lord over the passions'. It is true that this close makes a neat Euclidean Q.E.D. to the demon­
stration of his proposition as enunciated at the beginning, namely that the Inspired Reason is 
supreme ruler over the passions. But considered as a peroration, from the rhetorical point of view, 
it is nothing less than an absolute bathos after the striking passage just before where he gives the 
epitaph that he would like to write for the martyrs. The main argument for the conjectural placing 
of the original conclusion at this point is that the Mother's account of her early life, which occupies 
fourteen verses immediately after it, is of the nature of a digression. So it is, but the reason is not 
far to seek. The author, through the main part of the book, has dealt chiefly with men and the 
manly virtues, courage in particular. He gives the heroine of his story, the Mother, due praise for 
this virtue, but he also desires to insert in his work a fit encomium on the domestic virtues which as 
a Jew he considers to be most important for the women of his race. Courage he has already praised; 
now he lays stress on the woman's more commonplace duty of stopping at home and attending to 
the house, of her father first and later of her husband. Above all, she must be very careful to run no 
risk of contamination by any deceiver, be he man or be he devil, inside or outside the house. So he 
makes the Mother say with pride in this last chapter, ' I kept guard over the rib that was builded 
into Eve." Like Eve she was to be a helpmeet for man, but she was not, like Eve, to dally with the 
false beguiling serpent. Clearly the writer was determined to get in his point about female virtue, 
and he does it. Of course it is a digression even here, but if we look back to where he has the Mother 
in the front of the scene during the previous chapters there is no place where these verses would not 
have been ten times more out or keeping. He had far too much literary skill to spoil his effect by 
putting the passage in the wrong place, and he reserved this piece about her early days till he could 
use it as a relief to the tension of the tortures, and so lead up to the final roll-call of the heroes. 
He throws a true and honourable light on the religious influence of the Jewess in her home when he 
depicts her as recalling to her sons' minds the words of their dead father and his manner of holding 
up the great men of old to their admiration. His setting of the passage in her mouth is far more 
effective than if the author himself called the roll in his own person. For myself I am inclined 
to distrust those confident critics who on the evidence of style say dogmatically ' the author wrote 
this the author did not write that'. Even the great Bentley himself, a critic whose shield {were 
he ~live) few knights of the pen would dare to touch by way of challenge, succeeded in persuading 
himself that Milton never closed the last book of Paradise Lost with such a distich as: 

'They hand in hand, with wandering steps and slow, 
Through Eden took their solitary way. 

No these lines had been corrupted by the 'editor' whom Bentley's own imagination invented to 
acc~unt for the faults he discovered in Milton. And this is what he offered as a substitute: 

• Then, hand in hand, with social steps their way 
Through Eden took with heavenly comfort cheer'd.' 

Where Bentley could so stumble which of us shall stand upright? The style of Fourth Macca~ 
shows no more variation than naturally follows on the changes from one branch of the subJect 
to another. All through the author writes the vigorous, free, idiomatic Gre~k of <?ne to whom 
it was a native language, so that we might say of him, as of the Jew whom Aristotle 1S represented 
as meeting in Asia, that he was 'EU,,11ucas 011 Tp 3,a>.l,c'l''f> p.01101> allu ,cal 711 1/,vxf,. He likes to coin 
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new words of the right Greek stamp. For instance, in the first sentence of his treatise he states thl!'t 
the question he will discu:.s is whether Inspired Reason is really avToolv1r'?'"or Twv r.?IJG,11, aut<?C1='-t1c 
over the passions, where the word awooEcnroTor is apparently a 4111 >..tyoµ.a,ov of his own mmtmg. 
Later on he uses in the same sense the much commoner word awo«p4Tt»p, and we can even find 
his very phrase awo,cpchwp >.oy,v,,.or in Thucydides, though the historian uses it in, quite another 
sense, to mean 'an arbitrary decision ', The author of Fourth ~accabees chooses a11T"!"_tr1rn~os not 
in order to avoid confusion with Thucydides' phrase but to stnke the key-note of ongtnahty and 
intensity: he would have you note from the outset that he is an _undoubted autocrat of Jan~~· 
So Ruskin in the first sentence of The Seven Lamps of Arcltztecture uses the rare Mdtomc 
·resplendence' where another man would have chosen some more ordinary term. But Ruskin 
meant his work to be resplendent, and strikes the note of brilliancy at once. Not a few more of 
these vioorous compounds does the author coin : lOw1rA.f1IJor = 'the nation-mass', lffa/1-'l}TWP = 'the 
mother ';,f seven children', 1<01Tµ.01r>.'1IJ~s = 'world-whelming', ,r,otrµ.<X/Jopwv = 'world-freighted', µ.a).a.­
""1/lvxliv = ' to be weak-spirited', 1ra80KpaTtL1T8a, = 'to be mastered by the passions', These words are 
neither obscure nor far-fetched; their meaning is obvious enough, but they are fresh. We have but 
to tum over a few pages of Carlyle's Frmclt Re-z·ol11tio11 at haphazard to find parallels; Danton is 
• the Minister of Moloch-Justice', the while' France is dancing its desert-waltz'; 'Louis Capet was 
only called Inviolable by a figure of rhetoric ; but at bottom was perfectly violable, triable ' ; or 
again, when the King's sentence is being settled, constitution-monger Sicyes votes 'La mort ~a"! 
phrase, Death without phrases, and fares onward and downward. Most spectral, pandemomal . 
A good word 'pandemonial' (which I have not found in Dr. Murray's dictionary) for horrors whether 
of the French Revolution or of torture under the Brilliant Madman. Some of the author's new 
coinage passed into circulation ; he speaks of Eleazar's Reason as a pilot, 7rf16a.\,ovxwv, ' rudder­
handling' or • rudder-ruling' the ship of godliness, where the common expression would have been 
ola,cl(wv, 'steering' ; and we find this new word of his, 1rf/3a.\,ovxtiv, used by later writers. not of 
handling the helm of a real ship, but in the very same metaphorical sense we have here. We may 
note the author's love of double-barrelled prepositional compounds, as where he speaks of parents as 
f11a1r01T4'pay£(ovru, stamping their seal on the child; and of prepositions used intensively in composi­
tion, as in emppwyo>..oyovµ.t11or, another of his coinages, to express the skinflint's extra-gleaning of his 
grapes. Indeed his love of the ornate is such that he will invent a three-barrelled prepositional 
compound, if the fancy strikes him ; as when, in the case of the torture of the first of the seven 
brethren, in order to describe the horrid ingenuity of the torturers, he says, '""" '"Poxa11 'llf'O"f'ltl­

,caTETtwov, ' they extra-overstrained against him the wheel', or as the Syriac version has it, 'they 
made the wheel more cruel by artifice ~oainst him.' I find no cause to suspect that this book is not 
the work of a single hand. 

§ 7• AUTHORSHIP. 

The authorship of Fourth Maccabees must be considered doubtful. It was attributed to 
Flavius Josephus by Eusebius, the learned bishop of Caesarea, who lived more than two centuries 
later than Josephus, or between A.D. 270 and 340. The words of Eusebius arc (Hist. Eccl. iii. 10, 
see page 76 in E. Burton's Oxford Ed., 1856): wt1ro1171Ta, 3e «al 4.Uo ov,c clyt11vtr IT7fov3a.1Tp.a '"¥ 
cw~pl 1ftpl. tlVTOICP4TOpos .\oywµ.ov, 0 TWf~ Ma.,c,r,a,Bcu,cav l11eypatav, '"¥ rous 4~11ClS TMII ,,, n>is OVTQI 
«a.>.ov1A,lvo,~ Ma.««a,Bai,r,oLs avyypap.µ.alTw v:r'tp riis ds Ta 8tio11 ,we,Btlas a.wp,vaµ.l11co11 'E,Bpato,11 Tf/MX""· 
'The man (Josephus) has also produced another work of a lofty character on the Supremacy of 
Reason, to which some have given the title of Maccabean, because it includes the struggles of the 
Hebrews who in the books known as Maccabean strove valiantly for the sake of righteousness before 
God.' Jerome, writing in A.D. 492, follows Eusebius in naming Josephus as the author and in 
consequence of this attribution, which was generally accepted in ancient times, we find the book 
frequently printed among Josephus's works. Internal evidence, however, points strongly the other way. 
For example, the statement made in Fourth Maccabees xvii. 24, that Antiochus publicly held up the 
example of the martyrs to his men to inspire them with courage, • so that he conquered all his 
enemies ~d laid waste 1!1eir ci~ies,' is a si~gular one to have ~cen made by Josephus, who himself 
has chromcled the notorious fatlure of Ant1ocbus before Elyma1S and discusses the question whether 
that failure w~ not th~ immediate cause of his death. Again, Josephus (A,,t. xii. 4) correctly 
sta~es that Antiochus Ep1phanes was the brother of Seleucus IV. But in Fourth Maccabees iv. 15 the 
~nter makes the blunder of calling him his son. Also the writer says in Fourth Maccabees xiv. 'J, 

w_e now shudder when we hear of the sufferings of those youths,' thus presupposing that his hearen 
enJoy peace and safety. Such words would be hardly natural in the mouth of Josephus who was 
actually p~esent a.t the fall of Jeruaalcm and wrote the history of the fatal Jewish War. 'It is also 
worth noting that Josephus in his historical works uses the Greek equivalents of Biblical names, 

656 



INTRODUCTION 

whereas the author of Fourth Maccabees uses the Hebrew indeclinable forms except in the cases of 
·1~pocro>.11fM1 and 'EA~4('apor. Indeed the whole form and style of Fourth Maccabees are so unlike any 
of Josephus's other works t1?at, if he did wiite it, he must have done so when very young, and then 
~ave completely changed his style l~ter. H~ would seem to have changed his views also, for the 
id~~ purpose of Fourth M~ccabees ts to glorify the heroes who sacrifice everything for the sake of 
rebg1on. But the personal ideals of Josephus were of a very different nature, for we learn from his 
own pen ~hat. his heroism took quite another shape. After fighting again~t Rome on behalf of his 
country ttll victory declared for Rome, he then surrendered and fought agamst his brethren · he took 
the Roman name of Flavius in compliment to the Flavian Caesar, and married a Ge~tile wife 
contrary to Moses' Law, to oblige Vespasian. As every single one of these acts would have bee~ 
anathema to the author of Fourth Maccabees, we may fairly conclude that the writer was not Flavius 
Josephus. It bas indeed been suggested, by Ewald among others, that the ascription rr.ay have 
~n from the author's actual name having been Josephus, and that he thus became confused later on 
with the more famous historian, which of course is possible but does seem somewhat futile. Whatever 
his name was, it is more likely that he lived in Alexandria than in Palestine. The implication, noticed 
above, that he and his hearers are living in the enjoyment of peace and safety suits Jerusalem less 
well than Alexandria, at least for any period prior to the Caligulan persecution. And not only is the 
writer's style but his sentiment more Alexandrian than Palestinian. He shows indeed a proper 
orthodox horror of the Hellenizing Jason's action in setting up a gymnasium on the Holy Mount, 
but so far from condemning the Greek games in themselves, he does not shrink from comparing the 
struggle between the martyrs and the tyrant to an athletic contest. Indeed, he elaborates the like­
ness ; the competitors are Antiochus and the martyrs ; the spectators are the whole world ; and the 
prize of victory is immortality. He shows a similar tolerance towards Greek art, when he suggests 
that 'if it were allowable for us ' the art of painting would best bring before the mind the idea of the 
martyrdoms. Surely some Niobe or Medea or other heroine of Greek tragedy was familiar to the 
sight of his hearers and of himself when he said this; and when he added 'as might some artist' (if 
that be the correct reading) he was alluding to some painter whom they all knew. In cosmopolitan 
Alexandria such an allusion could hardly hurt his reputation for orthodoxy, but it would have been 
a hazardous thing to publish such a phrase in Jerusalem, where the very sight of Pilate's eagles raised 
a fury that was only quenched in blood. Moreover, the main object of his discourse, which is to 
show how Greek philosophy can help an orthodox Jew to keep the Law, is one more likely to be 
addressed to Jews living in the great Greek city of Alexandria than to those at the sacred centre of 
Judaism itself. The general conclusion is that the author was not Flavius Josephus, and that there 
is evidence to show that he was a Jew, living in Egypt, most probably in Alexandria, within a few 
years of the Christian era. 

§ 8. INFLUENCE. 

The direct influence of this book on Jewish literature does not seem to have been great; there 
is, however, a mediaeval work, written in Biblical Hebrew, by Joseph hen Gorion, commonly known 
as Yosippon, which shows traces of Fourth Maccabees. Yosippon's work is a history of his people 
from the destruction of Babylon to the fall of Jerusalem in A,D, 70. He is sometimes called 
the 'Hebrew' Josephus to distinguish him from his namesake, the well-known historian of the 
Antiquities and the Jewish War, who wrote in Greek. Yosippon, indeed, in the text of his book now 
current, claims to be the great historian himself, but this is certainly false. It is now generally held 
that his writings have absolutely no historical value, and that, so far from being the real Flavius 
Josephus, he was a Jew of Southern Italy who lived as late as the ninth or tenth century. But his 
work became exceedingly popular among the Jews of the Middle Ages and it was translated into 
many languages and widely circulated. One modern authority, Trieber, would assign him a date as 
early as the fourth century, and thinks he had the original work of Jason of Cyrene before him, but 
this question is still debated. At any rate Yosippon recounts the story of the martyrdoms much as 
we have it in Fourth Maccabees, but with additions and variations of his own. The first martyr, 
Eleazar, is represented as having formerly been the guest of Ptolemy in Egypt, where he acted as 
one of the LXX and as having won at Jerusalem the favour of Philippus, by which name is intended 
the general to whom Antiochus entrusted the business of persecuting the Jews. This Philip takes 
Eleazar apart and begs him to eat, before all the people, some of the meat of a Jewish sacrifice, but 
to do so in such a way that be may be supposed to be eating meat sacrificed to the king's image. 
For the rest of the story of Eleazar the author does little more than expand Maccabees. He then 
brings the Mother, whom he calls Hannah, with her seven sons, before Antiochus ~imself, ''!ho had 
not gone far from J ernsalem ' ; and their several martyrdoms follow. I note a few points diffenng fro!D 
Maccabees, While the first martyr is suffering the others quote the Song of Moses, 'The Lord will 
judge his people and have mercy on his servants,' &c. The fifth brother tells the king that it is vain 
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for him to hope to establish the worship of his own image by their torture . . The }\fother makes 
a Jong speech to the youngest son, who promises her that • he wil

1

l keep the Law which l\!oses our 
teacher, may he rest in peace ! gave to the Holy People of Israel . And the boy calls Anttochus an 
insane dotard of seventy, and tells him 'it had been better for thee never to have been born from 
the impure womb of the foolish mother who bore thee, thou fatuous fool tha~ hast brought w_oe upon 
thyself'. There is no mention _either of the seventh son or .t~e M?thcr castmg themselves. mto the 
fire; but Hannah begins her dymg speech, 'My heart has reJ01ced m the Lord and my horn 1s ex~J~ed 
in my God.' After the martyrdoms Antiochus goes off to Macedonia (?} and the Maccabean r1smg 
follows. As we mio-ht expect the Stoic philosophy of Fourth Maccabees finds no place here. 

Neither can t discover ~ny trace of this Stoici~m surviving in the .c~anukah servic~s "'.hi~h 
to this day commemorate the Maccabean purification. If one may 1m1tate St. Pauls simile 
of the wild olive tree, Stoicism was a graft that throve but ill when set in the stem of the 'good ' 
olive of Judaism. The Chanukah festival lasts for eight days, beginning on the famous twenty-fifth 
of Chisleu (December), when it was instituted by Judas Maccabaeus, his brothers, and the elders, to 
be celebrated annually in memory of the dedication of the restored altar on the occasion of the 
purification of the Sanctuary at Jerusalem. The popular name, according to Josephus (the true 
Josephus, not Yosippon), was cj,cJra, 'Lights', because it was and is still celebrated by a grand 
general illumination. The eight-day continuance of it is said to come from the story that the 
priests found one single cruse of holy oil that had remained unpolluted all through the desecration 
under Antiochus, and by a miracle this was made to last for eight days until the priests could 
prepare new oil for the lamps of the holy candlestick. 

In later times the Pharisaic party haggled over the legitimacy of the claims of the family 
of Mattathias to the hereditary High-priesthood which was assumed by the Maccabees in 
153 B. c. Strict Jews held that the Maccabeans, though they had proved themselves national 
heroes, were in a sense irregular as occupants of the sacred office. As an explanation of this 
it is stated by Morris J. Raphall, Rabbi-preacher of the Greene Street synagogue, New York, 
who published in I 854 a Post-Biblical History of the :Jews, that the Chasidim condemned 
Judas Maccabaeus because he allied himself with the Parthians and sent an embassy to Rome. He 
quotes from a Midrash Chanukah, which he descri~s as an ancient Codex in the City Library of 
Leipzig, these words as personally directed against Judas by the leader of the Chasidim : ' Cursed 
be the man who placeth his dependence on flesh while from the Lord his heart departeth.' But 
Rabbi Raphall thinks that Mattathias was probably regarded as High-Priest, or Cohen-Gadol, by 
his own followers, and describes him as a priest of the order of J oarib, the first of the twenty-four 
appointed by David by lot, and descended from the elder branch of the family of Aaron. The 
father of Mattathias was Johanan, and his father Asmoneus. In the service for Chanukah, in the 
official Jewish prayer-book, there is a special prayer set out in the morning service for the day 
which runs thus: 'In the days of the Hasmonean, Mattathias, son of Johanan the High-Priest, and 
his sons, when the iniquitous power of Greece rose up against thy people Israel, to make them 
forgetful of thy Law and to force them to transgress the statutes of thy will, then didst thou in 
thine abundant mercy rise up for them in the time of their trouble . . . and for thy people 
Israel thou didst work a great deliverance and redemption as at this day. And thereupon thy 
children came into the oracle of thy house, cleansed thy temple, purified thy Sanctuary kindled 
light in thy holy courts, and appointed these eight days of Chanukah in order to give th~nks and 
praises unto thy great name.' But I can find nothing that specially recalls Fourth Maccabees in 
the whole service. 

If the Jews themselves have somewhat neglected the book, the Christian Fathers have not done 
so. The Maccabeans are lauded by the Western as well as by the Eastern Church · they are 
commemorated in panegyrics by St. Augustine and Leo the Great, and they find a pl~ce in the 
calendars of Carthage as well as in those of the Syrians and Arabians. But the Eastern Church 
naturally glorified them first, and I can find no better specimen of the influence of Fourth Maccabees 
on Christian literature than the oration of Gregory N azianzen on the Martyrs. ' What of the 
Maccabeans? ' he begins, 'for to-day (Aug. I) is their anniversary; though by many they be not 
honoured because. their 48>..T/'!Ls, their "contest", was not after Christ, yet are they worthy to be 
honoured by all, m that their endurance was in behalf of the Law of their fathers. And what 
would m~n who were ~artyred before Christ's .Pa_ssion have achieved if they had been persecuted 
after Chnst and had His death on our behalf to 1m1tate? For would not they who without His great 
example show~d such v}rtue hav~ appeared nobler still in ~azarding themselves after that example? 
Mystical and meffable 1s the saymg, and one very persuasive to me and to all that love God that 
none of those who were made perfect I before Christ reached that point outside of the Christian 

1 Compare Heb. xi. 40. 
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faith.' We are reminded of that noble benediction 'abi in paccm anima naturaliter Christiana·. It 
bas been finely said that if Judaism as a religion had perished under Antiochus the seed-bed of 
C~ty. would have been lacking; and thus the blood of the Maccabean m~rtyrs, who saved 
Juda11111, ultimately became the seed of the Church. Therefore as not only Christendom but also 
Islam derive their monotheism from a Jewish source, it may well be that the world to-day owes the 
very existence of monotheism both in the East and in the West to the Maccabees. 

This then is the key-note of Gregory's paean in their honour, delivered in the latter half of the 
fourth century, and he strikes the note again further on where he repeats that 'the Maccabeans are 
not to be despised because they were before the Cross, but they are to be praised and held in 
honour for having lived according to the Cross·. His oration is really a paraphrase of Fourth 
Maccabees, to which he clearly alludes in the following sentence: • For who they were and whence, 
these men, and from what fount of education and training they advanced to such a pitch of virtue 
and glory that they are honoured by these yearly feasts and celebrations, and beyond these visible 
things have enshrined themselves in the hearts of all men, all this those who love labour and 
learning will find made clear in the book, which philosophizes about the Reason being supreme over 
the passions and holding the balance between two, that is to say, between virtue and vice.' 
A great sentence in more senses than one. Gregory, then, describes Eleazar as the first-fruits of 
those who suffered before Christ, as Stephen was the first-fruits of those after him. He takes not 
a few phrases straight from Eleazar's mouth, as where the martyr prays that he and his fellow 
martyrs may be accepted as a purification for the whole people ; but when Gregory makes Eleazar 
speak of the youths as his sons, he clearly must do~ in a spiritual sense, for in Fourth Macca­
bees it is very distinctly stated that Eleazar was not their father, and what they owed him was 
not their birth but their teaching; and Gregory knows his original perfectly. Gregory, however, 
likes playing such variations on his theme. Thus he makes the youths boldly demand the 
torture for themselves, their only fear being lest any should be denied the crown of martyrdom ; 
but when he comes to describe the sufferings of the Mother, the Christian introduces a 
touch unknown to the Jewish writer. Like him he dwells at length on her agony over her sons' 
agonies, but the Christian recognizes there a true foretype of the Mother of Sorrows at the crucifixion 
of Christ, and he gives her the palm for courage and devotion. Like the author of Fourth Maccabees 
he delights in his own eloquence. If, as some think, two chapters of Second Maccabees have been 
expanded into the Fourth, Gregory in his tum now expands the Fourth by introducing numerous 
variations of bis own, as where he makes the youths whet one another's spirits, wr av4t11 dMJ1Tu cl.U,jAwr 
8tffa,,rn, 'like boar's tusks whetting each other.' He takes the Maccabean author's simile of the 
mother-bird fluttering round her young ones, threatened by the snake, and applying it more directly 
to the Mother represents her as gathering up their broken bodies and-a curious touch this­
adoring their relics ; 1rpoo'f1Cwn TA Afll/mN he says ; unless indeed we simply render 1rpoat«'611ti 'she 
kissed them'. He fills her mouth with phrases clearly befitting the Mother of God. 'Yet a little 
while,' she proclaims, 'and blessed shall I be among women.' When she has done speaking he 
makes her run to the pyre as to her bride-bed, .,, i1rl ~114 1'1" 'lnlp«aiclP 3pClfAOU(Ta, not waiting for 
her executioners ' in order that no impure person should touch her pure and honourable body '. 
Gregory makes the tyrant rejoice within himself that she had not borne more sons, for then he must 
have come off even more defeated and worse disgraced. Antiochus plays the part of the devil in this 
drama, and the fate of the Hebrew race is wr i,rl e.,po;;, on a razor's edge, and the martyrs are the 
conquerors. ' So: says Gregory to his flock, ' imitate these noble sufferers and do battle bravely 
with our daily Antiochus,' ,rpos T'cl» 1<C181 ~fA.Epa11 'A11TCoxo11 yt1111«(i,)s a,,ap,(011-f110, ; and so dismisses 
them with his blessing in the name of Christ,' to whom be the glory for ever. Amen.' 

Commenting on this oration, Nicetas declares that Gregory opens by maintaining that the 
Maccabeans were truly pre-Christian martyrs' because some averred that these martyrs suffered not 
for Christ but in defence of the Law and of abstinence from swine's flesh', and quotes other Fathers 
in defence of Gregory's position. Further on there is a highly exalted passage where Gregory makes 
the youths say to Antiochus, 'Our country is the heavenly Jerusalem which no Antiochus can 
besiege and our kinship is the spirit with which we are inspired by having been born unto virtue.· 
Gregory's word for 'the spirit with which we are inspired' is lp.1r11Ev1m, and Nicetas finely illustrates 
this &om the passage in Genesis where God breathes into man's nostrils the breath of life. 

In a strain of equal exaltation Gregory's great contemporary, Chrysostom, the golden-mouthed, 
begins his panegyric on the Holy Maccabeans and their Mother. 'How bright. and joyous is 
our city and sunnier this day than all the year I Not that to-day the sun pours has beams more sr,J,mdid than of wont upon the earth, but that the light of the holy martyrs flashes brighter than 
lfgh~ over all our city.' He follows the author uf Fourth Maccabees in choosing to compare the martin" struggle to the athletic contests of the games, and the martyr's crown to that of the victor 
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in the contest. I le appeals to Christ in the character '!f on_e who' produce~ the games·, as the p~ase 
went. r( wou roi:ro &pa, llicnrcrra ; • What in the world 1s this, Master? Bnngest thou feeble age into 
the contests on the arena? \Vho ever heard of a woman being entered for a contes.t at such an age? 
None ever heard of it.' And Christ answers that it is not bodily strength on which they rely, but 
that He lends His strength to His athletes. Further on Chrysost~m s_ets forth eloq~ently the ,force of 
maternal devotion, quite in the vein of Fourth Maccabees but with mstanccs of his own. Often, 
he says 'a mother secino- her child burninO' with fever-w&vra ~i· 2>..o,ro 7ra8Etv-would choose to take 
all the ~ain to herself sot. as to transfer the 

0
fire of the distemper f!om the child's body to hers.' It is 

interestinO' to observe how Chrysostom can always find something new to say. Fourth Maccabees 
has a bea~1tiful simile of birds defending their young. He alters it by introducing the idea of their 
love of offspring being turned into a snare for themselves. ' Many wild animals hard to c~tch are 
thus taken, when, disregarding their own safety in their affection for their young, they fall mto the 
hands of the hunters.' He is very ingenious in these variations, and doubtless intended them to 
remind those among his hearers who, in Gregory's words, loved labour and learning, of a book so 
well worth knowing, and he contrives to freshen their interest by no~el applications. Finally, in his 
stirring close he, like Gregory, lends his powerful support to the clrum that these were true martyrs 
before Christ. ' Who is there, man or woman, old or young, who would not contend for the martyr's 
crown when a woman did so-1rpo r~s x&piros ciywvuraµE117J-contending before the days of grace 1' And, 
lastly,' we find him using a phrase that seems to me a probable allusion to Fourth Maccabees xvii. 7, 
where the author suggests the art of painting as well fitted to commemorate the martyrdoms. 'You 
should all,' says Chrysostom to his hearers,' engrave their contests and their struggles on your hearts as 
it were On a tablet,' TOtlS aywvas Kai Tel 71'aAa(crµara /f,(T'lff p /7rl 1r£Va/COS' T,VOS' rijS' ,caplj«u VfLWU &1roypo.taVTfS. 
This may primarily refer to St. Paul's ' not on tables of stone but on fleshly tables of the heart', but 
it also seems distinctly to point to the conjectural reading /l,rrwEp lwi wlva,cos nuoS' in the passage in 
Maccabees. In this connexion we have to consider that the early Church by no means favoured the 
representation of the agonies of martyrdom by the graphic arts. On the contrary, the Church then 
desired to see the martyrs depicted only as blessed and glorified. The physical details of their 
cruel sufferings were not a popular subject until the Dark Ages, and it is quite possible that 
Chrysostom may be deprecating here the outward representation of such sufferings when he tells 
his hearers to engrave them on their hearts. 

There is yet another speech of his, lauding the Maccabean martyrs, in which he selects the last 
and youngest of the sons for his special panegyric. Here, too, he introduces quaint touches of his 
own, as that the tyrant was looking at the braziers, but the youth was looking at the hell into which 
the tyrant was going to cast himself. Also that the youth leapt into the braziers 'as they had been 
fountains of cool waters, reckoning them a divine font and baptism '. Then the preacher once more 
lauds the Mother, recounting her many sorrows, and borrowing from Fourth Maccabees the 
comparison of her to the Three Children in the burning fiery furnace, which he embellishes thus: 
' The fuel of their furnace was naphtha and pitch, tow and brushwood ; the fuel of hers was nature 
and birth-pangs and maternal love and the sweet voice of her children.' The words f/)van «cl r:ia,11u 
,cal cpr.>..ooTopyla ,ca, r.a£Bwu crt1µ4>wula seem to flow from his mouth as fresh as if he had just prepared 
himself by reading over the story. He borrows direct the simile of the brave Eleazar, like a beetling 
sea-cliff standing fast against the tempest of the passions, and applies it to the Mother, who, like a 
sea-cliff taking the assaults of the waves, remains unmoved while they spend themselves in spume. 
And lastly,' She saw in the flames not a form of torment but a nuptial torch, yap:q)uou AIJf''lf&aa,' a 
fancy which he shares with Gregory. 

There is yet a third discourse on the subject by Chrysostom, but space forbids me to enlarge 
further. The orations are all well worth looking at. They may be found in T. B. Prunaeus's 
Gregory Nazimzzen, Paris, 1609, page 397, and in Fronto Ducaeus's 7okn Chrysostom, Paris 1609 
pages 581 and 622 ff., as well as in later editions. ' ' 

To come down to more modern times, I can find nothing so interesting as the book of Erasmus 
on the Maccabean martyrs. He felt a personal interest in the matter, for in the early sixteenth 
century whi~h saw the beginnings of the Reformation a man who had the courage of his opinions 
had also a nght good chance of martyrdom. It was in 1517 that Luther nailed his denunciation of 
Indulgences to the doors of the church at Wittenberg, and in that same year Erasmus seems to have 
compiled his little work for the benefit of his friend Elias Marcaeus,' moderator of the most honour­
able college of the Maccabeans' at Cologne. Martyrdom was a thing of which the great leader of 
the humanists had a very real dread. 'We have not all strength for martyrdom, and I fear if trouble 
comes I shall. do like Peter,' he wrote in 15u, and he had reason to quake when his works were 
actually submitted to the Spanish Inquisition six years later. Martyrdoms have a cruel interest for 
a man who dreads the torture, and it is no wonder that he made a book for his friends at Cologne 
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· iucptus Paraphrastcs (vcriusquc tcmcrator) Erasmus'. He says that Erasmus put the kingdom of 
heaven for To TlJ~ aptT~r a8Aa, and eternal fire for eternal death,-' est hoc 'll"apax~Pffl!"' n~n 
1ro.po.q,pa(rn,,' ' this is to adulterate a monument of antiquity. If a monk had taken such liberties '!It~ 
the work of Josephus and the words of the Maccabees, how the man ~ould have laughed at him. 
Then he ridicules Erasmus for giving to the martyrs names drawn either from ~ome apocryphal 
writings or invented out of his own head. And again Combefin calls an. expression o_f the Para­
phrastes' inan~ mihi verborum pompa et phalerae ', and casts scor~ _upon ham for expend!ng 5? !11any 
rhetorical exaggerations over the tortured M othn, to which the cr1t1c would_ prefer the s1!11phc1ty. of 
the Greek account. I do not know if it was odt"um theologimm or odium sclzolastu:unz which 
prompted this assault, but if Erasmus could have awaked from his long century's sleep we might 
have had a literary quarrel, the echoes of which would be ringing yet in our ears. The French 
scholar would have had a backer on this side of the Channel in Dr. Wm. Cave of Oxford, who wrote 
that he would like to know why Erasmus put a qu~nti~y of stuff int~ hi~ ":ork of _whic':>; th~re is _no 
trace in the Greek. · Others may solve the question, says Cave, Qum 1d pro mgenn su1 pruntu 
feccrit Erasmus dubitari nequit.' 

But if one could picture such a ghostly battle of the books as taking place, I am not sure that 
Erasmus might not find on his side the shade of another Oxford scholar, John Lloyd, who translated 
Fourth Maccabees just two years after the defeat of the Great Armada, and decidedly did not love 
Rome. He docs indeed criticize Erasmus's work, though he avoids, intentionally it may be, the 
mention of his name, but he keeps the vials of his wrath for certain Roman theologians, who 
endeavoured to make out that Fourth Maccabees was to be received as canonical, on evidence which 
they claimed to be that of Josephus, and cited Gregory in support of their thesis. Whom our Lloyd 
laughs to scorn, winding up with ' 0 dignos Romana meretrice mangones ! ' 

Tantaene animis scholasticis irae? 
Lloyd's text, based on the Strassburg edition ofx526, like those ofHudson and all the other printed 

texts I have seen (except Swete's), has the reading dJ1T1rEp l1rl nvos 'll"l11a,cos in xvii. 7 where the MSS. give 
wu1rEp nv&s or 6>S i1ri rwos, and this conjectural emendation of '11"(11a,cos is reproduced in the Latin of 
Erasmus and others. The conjecture, though unsupported, is natural enough, as the author of Fourth 
Maccabees undoubtedly is referring here to a picture. Erasmus, however, tacks on to it quite a new 
idea, and turns this suggested figure of the martyred Mother from an ideal work of art into a sort of 
charm or amulet : ' if a sculptor were to put this piteous figure on a tomb or set it up on a house, 
he would be free from every dreadful plague and would surely enjoy eternal bliss.' The idea of the 
picture appears to have commended itself to the printer of a later edition of the book, for the 
Bodleian copy has fourteen rude woodcuts of the martyrdoms where no dreadful detail is spared. 
In their crude horror they remind one of the grim ghastliness of the Macabre pictures, so popular in 
the fourteenth and fifteenth centuries, whose very name shows how the word Maccabean ultimately 
came to indicate death in its most detested forms. And this survives to-day in the argot of Paris, 
where the body of a murdered victim is still mockingly termed a' macabe '. 

§ 9. THEOLOGY. 

Wh~n Paul was brought ~efore the Jewish Cou~cil at J erusalcm, in order to divide his opponents 
he exclaimed : ' I am a Phansec, the son of a Pharisee : of the hope and resurrection of the dead 
I am called in question.' And we read that the two parties in the Council proceeded to fall out·on 
the instant, ' for the Sadducees say that there is no resurrection, neither angel nor spirit · but the 
Pharisees confess both.' This account exhibits very clearly the strongly contrasted beli~fs of the 
tw.o great parties among the Jews, as they existed (or were believed to exist) in Palestine about the 
!111ddle of the first c~ntur}'." A. D. In Al~xand1:ia, however, ther~ was. a third form of belief, approach­
mg that of the Phansees mdeed, b~t with a d1~er~ce _; and this third form is the standpoint of the 
author of Fourth Maccabees. Bnefly stated 1t 1s this. At death men meet with the reward or 
punish~~nt due for the~r deeds. The. righteous are received into bliss (see x. 15; xiii. 17; xvii. 4, 
1~ .. ; xvm. 2~-~· The wicked are punished with eternal torture (see ix. 8, 32; x. u, 15; xii. 19; 
xm. 15; xvm. 5, 22. Apparently there is no resurrection of the body. Also like the Pharisees 
the _auth_?r beliC:ves in a?gels (see iv. 10, and perhaps vii. II), and in devih (see xviii. 8). Fo; 
Jewish views of 1mmortahty see Oesterley and Box, Synagogue Religion and J,J,'orship, p. za4, and 
R. H. C~arles, Esc(llltology, _Hebrew, &c., passim. How the Alexandrian school came to adopt 
the _doctrme of the 1mmortahty o_f t?e soul but n~t of the resu~recti~n of the body is too large a 
sub;ect t? enter upon here, but 1t 15 usually attnbuted to their havmg come under the influence 
of ~he ph1lo~ophy of Plato and the neo-Pythagore::aw.. That the author was saturated with Greek 
philosophy 1s proved by his systematic adoption of its terminology, including the fourfold classi-
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fication of the cardinal virtues which the Stoics copied from Plato. In his general thesis on the 
Supremacy of Reason, he follows exactly the Platonic classification of (/,poll"lau judgement or self­
control, IJ.v3pt£a, courage, 71,ic,uonll"l, justice, and CTw4'poCT11n1, temperance. But when he comes to tell 
of the martyr fa~ing ,the tortures he adds something new. 'You scoff at our philosophy,' says 
Eleazar to th~ kmg, but the Law teaches us temperance, and courage, and justice,'-so far the 
author goes wath Plato ; then comes the new word-' and Evcr/J3ua, righteousness so that with due 
reverence we worship only the God who is.' This is the key-note of his whole

1

book. The Stoic 
ideal is right, and !he Stoic path to it may 1?e well enough, but the driving force is to be sought 
elsewhere, namely sn the Law of Moses. It as the same thought that he puts into the mouth of 
the first to suffer of the seven Brethren. ' Through all the torments I will show you . . . that the Sons 
of the Hebrews alone are unconquerable,' the secret of the youth's courage being that he has been 
trained in the Law of Moses. Similarly Philo, who accepted the Platonic idea of the soul as a 
divine emanation, chose the Stoic ethics for the groundwork of his system, and made Greek philo­
sophy' a m~ns of defe~ding and justifying Jewish religious truths. These he regarded as fixed 
and determinate, and philosophy was merely an aid to truth and a means of arriving at it' (:Je'.uisle 
.E11cyclopa1dia, art. Philo). No better description could be given of the position of the author of 
Fourth Maccabees. But the position was one that the Pharisaic party, which was ultimately suc­
cessful, could never bring themselves to accept, and the school of Philo and of our author, after 
exerting considerable authority for a time, died away in the end. 

Of direct Christian influence on the book there is naturally no trace, but I. Abrahams, writing 
in the :Jewish Ellf:yclopaedia, thinks that as it stands there may possibly be some Christian interpo­
lation in such passages as vii. 14, xiii. 17, and xvi. 25, which declare that the patriarchs are not 
dead, but live unto God. In the second of these, where we read,' Abraham, Isaac, and Jacob shall 
receive us,' Swete's text omits the phrase dr rovr icoA7rovr awwv, which is not in the uncials and 
appears only in MSS. of secondary importance ; these particular words may perhaps be a later 
insertion made by some one familiar with the !\' ew Testament who wished to allude to Luke xvi. 2 3, 
but it is difficult to see why the general statement that the Jewish patriarchs live with God should 
be due to a Christian hand. Christian phraseology, however, does certainly find a remarkable echo, 
or rather anticipation, in the prayer of Eleazar, vi. 28, 'Be merciful unto thy people, and let our 
punishment be a satisfaction in their behalf. Make my blood their purification, and take my soul 
to ransom their souls.' This idea is repeated in xvii. 21, 22, where the author says that the martyrs 
'became a ransom for our nation's sin; and through the blood of these righteous men and the pro­
pitiation of their death, the divine providence delivered Israel that before was evil entreated'. The 
phrases fall with a familiar sound on our cars, but nevertheless the idea of an atonement is not more 
distinctively Christian than it is Jewish. The whole Jewish system of sacrifices was based on the idea of 
the death of an animal being substituted for that of a man as an atonement for sin. Under the ancient 
law the scape-goat upon whom the lot for the Lord fell, in the service for the Day of Atonement, 
was sacrificed, and his blood was taken within the Holy Place, while the one for Auzel was turned 
out in the wilderness. The substitution of the goat for the people in the greatest ceremony of the 
year wa-s thoroughly typical of the sacrificial principle. In later times the idea of the propitiatory 
sacrifice was extended from earth to heaven. In the Testament of Levi (circa 107 B. c.) we have 
• In [the sixth heaven] are the archangels, who minister and make propitiation to the Lord for all 
the sins of the righteous; offering to the Lord a sweet-smelling savour, a reasonable and a 
bloodless offering'. Charles's note on this(Test. T,welve Patr. Levi, iii. 5) gives the explanation that 
since the earthly altar and tabernacle of Exodus and Numbers were made after heavenly patterns 
the idea of a sacrificial service in heaven must long have been familiar to Jews. Michael • the 
merciful and longsuffering ' is one of these archangels who pray and offer sacrifice for Israel. So 
we see that there is nothing specifically Christian in the suggestion of the sufferings of the righteous 
making atonement for the people. . 

To go back to ancient times, the sacrifice of Jephthah's daughter (though not an atonement) as 
by nq means the only instance in the hi~tory of ! udaism s~owing that the idea that a _human being 
might be accepted as a sacrifice was quate conceivable. D1d not Moses thus offer hamself (Exod. 
xxxii. 32) when he found the people worshipping the golden calf, and prayed to the Lord, •Yet 
now, if thou wilt forgive their sin - ; ~nd if .not, blot me, I pray thee, o~t of thy book' l , Dayid also, 
\Vhen Israel was smitten because of his having numbered the people, cned to the Lord, It as I that 
have sinned and done evil indeed ; but as for these sheep, what have they done? let thine hand, 
I pray thee, O Lord God, be upon me and on my father's house; .but not on thy .people ~h~t they 
should be plagued' (see 2 Sam. xxiv. 17). Indeed the whole Jewish theory of nataonal religion was 
based oh redemption by substitution. The first-born son of every family was due to Yahveh 
and had to be redeemed J·ust as every first-born of any unclean anamal, such as an ass, had to be 
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redeemed by the substitution of a calf or a lamb. The author recurs again as he approaches his 
peroration to this thought of the martyrs' deaths being an atonement, in xvii. ::1-22, where he says, 
'they having as it were become a ransom for our nation's sin (apostasy); a~d throug~ the blood 
of these righteous men and the propitiation of their death, the divine providence delivered Israel 
that before was evil entreated.' As for the pagan world, we find the idea everywhere : to take a 
single instance, I may quote the self-sacrifice of Curtius's leap into the chasm to appease the gods ?f 
Rome. In the New Testament, of course, we have numerous parallels; to take one only, we read in 

I Iebrews ix. 28, ' So Christ was once offered to bear the sins of many.' 
It is not only in the:: i<foa of atonement that we:: fiml thoughts familiar to Christians suggested 

in Fourth Maccabees. The word 'faith' also occurs, in a distinctively religious sense. For example, 
in xvi. 22 the Mother after havina spoken of Abraham and Isaac and Daniel and the Three Children, 
says to her sons, 'And ye also~having the same faith unto God, be not troubled.' Here 'ltwnr 
must mean religious faith, and in the very next verse the Mother ~peaks of .the young ~~n as 
'knowing religion'. In xv. 24 the author speaks of the Mothe·· s own faith: 'she w1lhngly 
surrendered them through faith in God ' ; and again in xvii. 2 he describes her as giving ' an 
example of the nobleness of .faith '. In this religious sense 'lfLCTTtr belongs not to Stoic, nor even to 
Greek thought, but to that devotional side of the Hebrew mind which was to be more fully 
expressed in Christianity. Herc, however, as Maldwyn Hughes says (Ethics of :!e1.vislt Apocr. Lit. 
p. 112),' It is rather trust in an external Providence than an inner dependence arising from an 
inward relationship. Faith is not a renewing and life-giving power, but confidence in the provi­
dential order.' 

On the ethical question the author of Fourth Maccabees relics absolutely on the Mosaic Law. 
The Inspired Reason, i. c. the Reason guided by the Law, is autocratic over the passions, while 
depending on the Law for knowledge as to what to do and what to avoid The author does not 
want the passions extirpated ; he upholds the Stoic virtues, though not the Stoic ihra8Ela ; but he 
wants the passions to be brought under rigid control, and he shows how this has been and can 
be done by many examples from the Old Testament, giving as instances Joseph, David, and the 
rest. He does accept the Stoic doctrine about sin, that all sins are alike in being breaches of the 
law, when he makes Eleazar say (v. 20), 'for the transgression of the Law, be it in small things or 
in great, is equally heinous; for in either case equally the Law is despised.' He never doubts that 
the Law is supreme (v. 16): 'We, 0 Antiochus, having accepted the Divine Law as the Law of our 
country, do not believe that any stronger necessity is laid upon us than that of our obedience to the 
Law.' He is a Jew to the core, and his conclusion is peremptory; for him the Law is the last word. 

I will close this section with another quotation from Maldwyn Hughes (op. cit., p. J II): 'The 
great purpose of the book is to :;timulatc faithfulness to the Law, and to show that the Greek ideal 
of virtue can be realized only by Judaism. The writer's heroes are not the Maccabean patriots, to 
whom he makes no reference, but the martyrs of Maccabean times. His silence as to the former is 
a significant hint that he did not sympathize with the political ideals which expressed themselves in 
active resistance to the Gentile powers, but that he preferred the Quietistic method of vindicating 
the Law, by absolute and unswerving faithfulness to it, at whatever pain and cost. The emergence 
of political ideals had resulted in the secularization of Judaism.' 

§ 10. BIBLIOGRAPHY. 

So far as I can 1~m the text of Fourth Maccabees was first printed in 1526 in the Greek Bible published at 
St~ssb~rg by Vuolp~uus ,(Wolf~ang), Cephalaeu.s, of wh~ch there is a good copy in the Bodleian Library. In this 
edition 1t appears as IGOu'1rfl'ou nr ,.,,ur Ma,c,cafJ111our fJ,fJA,011. Professor Torrey, whose bibliographical account of the 
~ook in _the Encyclopaedia Bi/J/i~a is the fullest I ha"':e seen and to whom I am indebted for some of the following 
mformat1~n, quotes Freudenthal s statement that this text was based on a very poor MS. Once it was in type 
however, 1t found general acceptance and was frequently reprinted in the sixteenth and seventeenth centuries no; 
only in Greek Hibles but also in various editions of Josephus; of the latter we may name the Basie text of 1544,'and 
that of John Lloyd (Luidus), Oxford, 1590. Lloyd says th_!lt he ~ollated the Strassburg text with an ancient MS. 
at New College. This text was also used for the Greek Bible printed at Frankfort in 1597 with the aame title of 
the Book !lf Josippus. on the Maccabees, and it was likewise used by Hudson, Oxford, 1720, and by others who 
followed bun, e.g. DJndorf, 1845-7, and Bekker, 1856, the latter work being a decided advance on its precursors. 
In 1709, however, a different text, based on the Codex Alexandrinus in the British Museum and edited by J E Grabe 
was prmt~d at Oxford, and after his death it was printed there again in 1719- It was also used by Apel, .A.it,,~. V. T.: 
1837. Still la_te_r another text, b~ed on Codex A, was edited by F. Field, Oxford, 1859, in beautiful type. Dr. Field, 
who was_ofTnmty Col_lege, Cambndge, a Tyrrhitt's Hebrew scholar, and one of the O.T. Revisers, pillories tJle anony­
mous ~~1tor of~ certa1_n t«;xt which appeared at Oxford; in 1817. The cu.lprit had thought to get a neat tnmsaipt of 
the or1gmal MS. by reJe~tJng every small-type reading m Grabe and puttmi back the marginal one. Whereby he not 
only r~store~ many obvious e~rs !n the Codex, but also repeated, in bis ignorance, whatever misprints occurred in 
G_rabe s te~t, these. numbl;red six in the first chapter alone, • cetera per totum libcllum innumera ! " says Dr. Field 
with crushing seventy. Smee then the book has appeared in Bagster's Aj)o&ryf>lta Greek and Entr/islt 1882 and in 
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Fritzs~e's Lilwi Af>of", V. T., in whiC:h th<: commentary i_s exce!lent but the text differs considerably from that in 
Swete s LX,X, Cambndge, 1894-9, 'Ybich gives ~odex A with var!ants of Mand V. The present translation is made 
from Swete ~ text, t~e cases where .different readings are us~ bet~g noted a! the foot of the page. There is a florid 
paraJ>br~ •!1 English b~ that prolific seventeenth-century_wnter Str Roger L Estrange, and there are modern English 
translations m Cotton, F,'ve B""ks of llte Maccaoees, 1832, m Bagster's Apocryf>ka already mentioned, and in Churto11's 
Uncanonical and A/>!J'ryfJltal Scriptures, 1884. The ancient Syriac version of which I have spoken was published in 
1895 by the Cambridge f>ress from the text of R. L. Bensly; and there is a modern Hebrew translation m Fraenkel, 
Kell,ul,i,n acluzronim, si'tle HagiografJl,aposleriora, Leipzig, 1830. Of Latin translations there are several. Erasmus 
made a very free paraphrase, as already described in § 8, in the early sixteenth century, which was reprinted by 
Peter de la Roui~re at Geneva in 1611 with the Greek text. The Bodleian Library has two copies of this edition. in 
one of which there is a marginal collation of the New College MS. of Fourth Maccabees. This copy is catalogued 
C. 9 • .5. Ari., and bas opposite the title a marginal note written ' 1

IWO''J'l'OV ,rf p, <T6l<ppo11os >.oyi<Tµoii. MS. in Collegio 
Novo', while the printed title has ' a Des. Erasmo Rot. in scrmonem Latinum ,rapacppno..-uco>s translatus '. Lloyd 
in 1590 brought out at Oxford an edition of the Greek text (in wretched print alas!} collated with the New Colle~e 
MS. and accompanied by a Latin version that seems to be well done; this last may be said also of the Laun 
version by Fr. Combefin, Paris, 1672, whose work is praised by W. Cave in bis Scnptores Eccl., Oxford, 1688-1740, 
where he attacks Erasmus so severely. The best German translation is that of De1ssmann in Kautzsch's AfJocr. u. 
Ps,udepigr., Leipzig, 1899, and there are good German commentaries by Grimm, Hand/Jud, zu den Apocryplien, 
1857, by Freudenthal, Die Fl. Jostf>Aus oeigelegte Scl,rifl iioer die Herrscltafl der Vernunft, 1869, by Fritzsche in 
Liori aj)ocr. V. T., 1871, and by Deissmann (in Kautzsch) as mentioned above. The two last named have been 
those chiefly used in preparing the present translation. Other German works that may be consulted, according to 
Professor Toney, are Zockler's Apocryf>hm, 3g6-402; Gfrorer, Philo und die alerandn"nisdte Tluosopnie, 2. 172-~ 
(183!!; Dalme, Die Jiidiscl,,n/erandrinisclu Religionsf>lrilosopltie, 2. 190-9 (1834); Ewald, G VI (3), 4, 632 ff.; Gratz, 
MGwJ (1877), pp. 454 ff.; Zeller, Die Pl,i/osoplrie der Gn'edien (3), 3. 2 (1881), pp. 275-7. Also in English 
translations we have Schiirer's Jewisl, PeojJ/e in tlte Tinie of Jesus Cltn"sl, iii. 244 ff., and Ewald's History of Israel, 
S, 484 ff. I•or the ethical and theological side of the book 1 know nothing so good as Maldwyn Hughes, E/1,ics of 
Jn.uisA Apoer. LJ°I. (date not given). Last but not least 1 would name Edwyn llevan's Hot1se of Seleucus, 1902, as 
giving the best account of Antiochus Epipbanes and his attempts forcibly to Hellenize the Jews, and the reader may 
wisely consult his ]erusalnn t11tder llte Higlt Priests. 

Appended is a comparison of the historical statements of 2 and 4 Mace. abridged from Bensly. 

2 MACC. iii. I vii. 4 I. 

1. Deep peace. iii. 1, 
2 . Seleucus, kin~ of Asia, acts as patron of the 

Temple. iii. 3. 
3. Simon at variance with Onias. m. 4, 
4. Tells Apollonius of the Temple treasures. iii. 6. 
5. Heli«Jorus enters the Temple. iii. 14. 
6. Under the new king Antiochus, Jason buys the 

priesthood. iv. 7. 
7. Jason builds a gymnasium. iv. 12. 
8. Menelaus outbids Jason. iv. 24. 
9. On report of Antiochus's death in Egypt Jason 

surprises Jerusalem. v. S· 
ro. Antiochus storms Jerusalem and massacres. v. 11. 

11. King sends an Athenian to change the Jewish 
customs. vi. 1. 

12. Philip the Phrygian persecutes in Jerusalem. v. 22. 

JJ. Elea.1.ar, a scribe of ninety, is beaten to death. 
vi. 23-31. 

14-19. 1'he brothers are variously tortured. vii. 
20. Anli«Aus touched with compassion for Brother VII 

promises him riches and friendship in exchange 
for obedience. ,ii. 24. 

21. The Mother implores Brother VII to have com­
passion on her pains and care as a mother and 
to resist. vii. 27-29. 

22. The Mother died last. vii. 41. 

4 MACC. iii. 20-xvii. 1. 
1. Do. iii. 20. 
2. Do. 111. 20. 

3. Do. iv. I. 

4. Do. iv. 3. 
5. Apollonius, do. iv. 8. 
6. Do. iv. 17. 

7. Do. iv. 20. 
8. Not mentioned. 
9. On report of Antiochus's death in Egypt the Jews 

rejoice. iv. 22. 
10. Antiochus returns and lays the Jews waste. iv. 23. 
11. King decrees death to those who follow their 

fathers' religion. iv. 23. 
12. Antiochus himself orders the Hebrews to be 

brought before him. v. 2. 

13. Eleamr, priest and lawyer, an old man, is beaten 
and tortured to death with hot irons after 
a speech addressed to .411/iodms. v. 16-vi. 30. 

14-19. no. do. (different order). viii to xiv. 
20. Do. xii. 2-6. 

21. The Mother advises VII in Hebrew in words not 
given al once. xii. 7. 

22. The Mother, certain guards say, flung herself into 
the frying-pan. xvii. 1. 
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THE FOURTH BOOK OF MACCABEES 

1 1 Philosophical in the highest degree is the 9uestion I propose ~o discuss, n~mely whcth~ the 
Inspired Reason is supreme ruler over the passions; and to the philosophy of ,t I would senously 

• 1. 1. Inspired Reason. Philosophy is she power-hou~e of the so~l. It covers ~he motive-power by which our 
higher nature rules or tries to rule our worse self. Man s first want 1s meat and dnnk, and how to supply the want 
his first problem. The physical side of the problem solves itself; he either finds food, or he starves. But there JS 
also a spiritual side to the problem, and to it Philosophy contains the answer-~r an~wers. Wdl a man starve rather 
than sin, sin by stealing food from his brother man, or even by killing an~ eating him? The bungcy wolf solves it 
one way; he will verily cat his brother wolf. But man, as soon as he nses above the wolf level, and developing 
a conscience becomes man, finds hi~self fac~d .wit~ this. most serious problem. It m~y seem ~~ote to us now li~ing 
in comfort and protected by the pohce; but 1t ,s still quite close up with every explonng exped1t1on, polar or rrop1cal, 
that takes its chances in the unknown. Will the individual man, when tempted, yield to temptation or reallt n? From 
the time of the flint-weaponed hunters down to the present day the question bas been answered-both in the way of 
the man with a conscience, the higher man, and the way of the man with the heart of a wolf, the lower man. But 
what is the power that enables the higher type to abstain not only from cannibalism but also, as life grows more 
complex, from all kinds of wrong? The answer to that question is duty, the one short word that bas a hundred names 
in a hundred lands. Where a man feels the call of duty and can also trust that his fellows feel it, religion, the essence 
of religion at any rate, the binding of soul to soul, exists, and there in truth is the beginning of human SOCJety. Where 
the call of duty II not felt, life becomes inhuman ; we reven to the conditions of the wolf-pack. Founh Maccabees is 
the attempt of an orthodoxJew, one w~U skilled in Greek philosophy, to show bow men may rise above the wolf-pack 
level and be true to their uty even under the last extremity of torture. For even though a man may recognize his 
duty, yet through weakness of will he may fail to respond. The driving power, that which out of weakness makes him 
strong to respond, is the mainspring of the higher life, and that is why philosophy, which covers all man's attempts to 
find and to explain the source of the driving power, may be called the power-house of the soul. 

The name which the author of the book here takes to express the working action of duty in the human mind is 
>.oy10'µclr. In its ordinary acceptation Aoy,O'pdr was the word used for common arithmetic, but here it stands for the 
human reason, or rather the rational will, which accord in~ to Epicurus disposes of all the greatest and most unportant 
matters of life (Diog. Laert. 10. 44), and here may be suitably expressed as the personified Reuon wuh a capital R. 
Jt was a conveniently definite term for the author of Fourth Maccabees to adopt, seeing that~ both in Greek and 
in Jewish philosophy had been already consecrated to a different use. ~ was the Word. A~ to Lactantiaa 
(de Ven,. ~p. c. 9) Zeno rerum naturae dlspositorem atque art11icem un1veraitatis >.~. pnedic:at, quem et fatam.et 
necessitatem rerum et deum ct animum lovis nuncupat '. So in Ps. :axiii. 6 we have• By the Word of the Lord were 
the heavens made'. In hundreds of passages Jew and Greek alike declare the power of the Word, the ~. the 
'memra '. To come down from the Psalmist and Zeno to the first century A. D., in Alexandria, the probable dare and 
place of origin of Fourth Maccabees, we find the Jewish J.>hilosopher Philo actually taking over from the Stoica the 
doctrine that the AcSyor is the power of God or the active Divine intelligence m general. With such powerful 
associations clinging to Aclyor it was natural for the author to choose Aoyurpdr for Reason, and the more so that the 
Stoics bad already used it in that sense. There is extant an interesting little dialogue of Cleanthes, given by Pearson 
Frngm. Zmo and Cl1a11/hes, p. 3o6, in which the two speakers are /1.oyurpdr and 8vficlr. ' 

AoFµcSr. "' -· iolf or, /jovAe&, S.,µi; f'OVTG ""' f/>paO'or. 
8vpcSs. 'x'"'• >.oyurl'i, ,ra,, 3 (Jov>.op,u ll'Ol•ur. 
Aoyurp6s. .al flatn).11c6• .,.- .-A,},, &,-r •la-011 •ciA "'· 
8ul"'S, It• lo, l1r.8v,- f'ail 07r6JS ,-.J'90'fTa&. 
Reason. What on earth do you want, my good animal? Tell me that. 
Animal Nature. I want, 0 Reason, to be able to do everything I want, 
Reason. A royal appetite indeed ; but would you say that again. 
Animal NaJure. l want whatever I desire to come to pass. 

The contrast between our higher and our lower self could hardly be better puL 
It has happened to some young men entering the study of philosophy to feel a sudden qualm lest they were being 

made fools of by a set of bookworms calling themselves philosophers, weaklings constitutionally unable to enter into 
the feelings of a healthy natural man. Such may take comfon in the recollection that the writer of this little dialogue 
Cleanthes, who after Zeno was the great prophet of the Stoics, in bis unconverted days had been.a pagiliat, and that 
no man ever stood up in the ring but bad a working knowledge of our animal nature and the need of keeping one's 
head in spite of its promptings. But though the Stoic ex-pugilist well knew the need for the A"l"',- to domiaate the 
8vpdr we i_nust remember that the >.oyur,..os of Founh Maccabees is not precisely the same thing as the Reason of 
Greek philosophy, Epicurean or Stoic. For the M)'IO'pdr of the Jewish writer is qualified b:r the adjective •6cr•lf,p 
a word which m the mouth of a Hellenistic Jew signifies a strict adherence to the Law of Moses, that is to say the LaV: 
of God. •;,a•fJrir, in short, was the technical word used in the Diaspora to describe the Cbaaidim the 'picMls • or 
' godly' party among the Jews, rigorous prec11iana whose pride 1t was to follow the Law in all things. With us 
'on~od~' ~as something of t~e same implication, though at applies in our own clays to faith rather than to wcab. 
!he S~nts of Cromwell ' do1~ the work of the Lord faithfully• perhaps come ncuer the idea ; and indeed their 
1nspirat1on was largely drawn from the Old Testament. Thus the word fVO'qjl,r means directly in,pired by God as He 
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THE FOURTH BOOK OF MACCABEES 1. 2-15 

2 entreat your earnest attention. For not only is the subject generally necessary as a branch of 
3 knowledge, but it includes the praise of the greatest of virtues, whereby 1 mean self-control That 
4 is to say, if Reason is proved to control th~ pass!ons adverse to temperance, gluttony and l~st. it is 

also clearly shown to be lord over the paSS1ons, hke malevolence, opposed to justice, and over those 
opposed to manliness, namely rage and pain and fear. 

5 B~t, some may as~, if _the R~on is mast~ _of the passions, wh~ does it not control forgetfulness 
6 and ignorance? their obJect bemg to cast ridicule. The answer 1s that Reason is not master over 

defects in~ering in the mind itself, b':1t over the passions or nwral defects that are adverse to justice 
and manliness and temperance and Judgement ; and its actil)n in their case is not to extirpate the 
passions, but to enable us to resist them successfully. 

7 I could bring before you many examples, drawn from various sources, where Reason has proved 
8 itself master over the passions, but the best instance by far that I can give is the noble conduct of 
9 those who died for the sake of virtue, Eleazar, and the Seven Brethren and the Mother. For these 

all by their contempt of pains, yea, even unto death, proved that Reason rises superior to the 
10 pa;ssions. I might enlarge here in praise of their virtues, they, the men with the Mother, dying on 

this day we celebrate for the love of moral beauty and goodness, but rather would I felicitate them 
11 on the honours they have attained. For the admiration felt for their courage and endurance, not 

only by the world at large but by their very executioners, made them the authors of the downfall 
of the tyranny under which our nation lay, they defeating the tyrant by their endurance, so that 

12 through them was their country purified. But I shall presently take opportunity to discuss this, 
after we have begun with the general theory, as I am in the habit of doing, and I will then proceed 
to their story, giving glory to the all-wise God. 

13, 14 Our enquiry, then, is whether the Reason is supreme master over the passions. But we must 
define just what the Reason is and what passion is, and how many forms of passion there are, and 

15 whether the Reason is supreme over all of them. Reason I take to be the mind preferring with 

t r. 

1s revealed to the soul of the ' 11ghtcous man' in the Book of Moses, and I therefore translate flirrffJiir >.11'}''"/AM by 'The 
Inspired Reason', that is to say the Reason or Rational Will obeying the guidance of the Law. When so guided, the 
'A.oyw_por becomes our higher self, and includes not only reason, but the moral sense and that noblest form of courage 
,thich consists in perfect self-sacrifice for the sake of our ideal. With regard to fWf#iir I have only used' Inspired• 
for it when thus connected with >.11'}''""6r. Elsewhere it is generally represented by ' righteous•, which must be taken 
in the meaning it usually bears in the Old Testament of 'following the Law' in the Jewish sense. Similarly flxrl/Hm 
is either 'righteousness' or 'religion', according to the context, with the same definitely limited connotation of 
orthodox Judaism. :z. tho •• , virtues. The author takes his classification of the four cardinal virtues Crom the Stoics, who got them from 
Plato. The four are c/,p611'1rrcr, IS11eacocrii.,,,, d11~p,ia, uo>t/,potru11f/, and the greatest of these is lfipd"'I"'"• a puzzlin; word to 
render adequately. Diogenes Laertius tells us that Apollophanes held q,pu"'I"'" to mclude the whole of virtue, and 
Plutarch says (Slo. R,p. vii. 2) that Zeno defined the cardinal virtues as follows: !f>p61/f/u1r, he held, as a general term 
included the other three ; in things demanding endurance or vigorous action, it was courage; in things demanding 
fairness, it was justice; in things demanding a choice, it was temperance. It is not easy to find English words that 
will correspond exactly to these terms, thouJh courage and justice may pass, and so indeed may temperance, even if 
the idea it brings to our minds is somewhat hmited by its modem use for abstinence from alcohol. But !f>pd11,,1nr, which 
can sometimes be expressed by self-control, co\'ers more than that. 1t is prudence, but that hardly expresses the 
,lctive side of it enough ; it is wisdom, but more in its practical than in its intellectual aspect ; it is glorified common 
sense, but that, though expressive, hardly suggests a sufficiently lofty ideal. Judgement is nearer to it, judgement in 
the sense in which we have it in the collect where we ask to be given' a right judgement in all things'. But the 
selected word for (#,p6llfl(Tlr must be varied to suit the context. 

3. the pa.llSiona, ,raBr,. The word includes the emotions and affections as well as what we call the lower self. For 
the Stoic philosophers' division uf the trd8r, see i. 20. 

5. ignorance, Zeno, according to Stobaeus, classed some vices as -ly110&111, and there was a Stoic d~a, trffla 
O')'l'OE' c5 (/,av')..~. The Stoics used the terms cnrou&iior and q,av'A.or to distinguish between two classes, the initiated and 
the uninitiated in philosophy ; much as ~ might talk of saints and sinners, converted and unconverted, 'elect' and 
• worldly•. I doubt, however, if the St~ic ~' were quite whl!-~ is m~t by &ya,0111 h_ere. Dei_ssm:'lln thinks that this 
and the following verse have been bocbly transposed here from 11. 24, 111. 1, where their connexion 1s clearer. But the 
mere fact that the sentences are repeated in almost the same words need hardly trouble us: the author of Fourth 
Maccabees does not mind repeating himself, as will be abundantly evident before the reader reaches the end of the 
book. and the author does get a sort of antithesis between the two passages. Here he shows us sceptics laughing at 
Stoici~ (compare 'Coxcombs vanquish Berkeley by a grin'), but in iii. 1 it is he w~o laughs at. the scep~cs. 

10. tbls clay we celebrate, TOWOIIP ""' -pd11. App~ently the Chanukah festlv~, for which see § 7 ad /i'!411t. 
E,·en jf this treatise is not a synagogue sermon (see§ 1) 1t may very well have been given as a lecture on the anniver­
sary of the martyrs. The words ••e .r.iea ,ro«i11, two verses lower down, clearly imply that the author is speaking to 

an audience that he bad often addressed before. 
n. their c:oantry purified. The spirit roused by the ma~yrs le~ to the ri.sing h~ded by Jud:is Maccabaeus ~d 

his brethren, and so was the effectual cause of the Temele be1~g purified and its service re-es~lished. «a8ap~'I""' 
refers not only to the cleansing of the Jews from the national sin of apostasy, but to the cleansmg of the Temple itself 
after Zeus Ol~pius bad been worshipped there and swine offered upon the altar. 
' :a. giving glory, 3ofa11 &3our. Perhaps the one Heb~;m in the whole book. 



THE FOURTH BOOK OF MACCABEES 1. 16 35 

16 clear deliberation the life of wisdom. Wisdom I take to be the knowledge of things, divine ancJ 
17 human, and of their causes. This I take to be the culture acquired under the Law, through which 

\\C learn with due reverence the things of God and for our worldly profit the things of man. 
18 Now wisdom is manifested under the forms of judgement and justice, and courage, and temper-
19 ance. But judgement or self-control is the one that dominates them all, for through it, in tru~. 
20 Reason asserts its authority over the passions. But of the passions there are two comprehensive 

sources, namely, pleasure and pain, and either belongs essentially also to the soul as well ~ to the 
21 body. And with respect both to pleasure and pain there are many cases where the passlOJ?S have 

22, 23 r.f'rtain sequences. Thus while desire goes before pleasure, satisfaction follows after, and while fear 
2-f goes before pain, after pain comes sorrow. Anger, again, if a man will retrace the course of his 
25 feelings, is a passion in which are blended both pleasure and pain. Under pleasure, also, comes 
26 that moral debasement which exhibits the widest variety of the passions. It manifests itself in 
27 the soul as ostentation, and covetousness, and vain-glory, and contentiousness, and backbiting, 

and in the body as eating of strange meat, and gluttony, and gormandizing in secret. 
28 Now pleasure and pain being as it were two trees, growing from body and soul, many offshoots of 
29 these passions ~prout up; and each man's Reason as master-gardener, weeding and pruning and 

binding up, and turning on the water and directing it hither and thither, brings the thicket of 
30 dispositions and passions under domestication. For while Reason is the guide of the virtues it is 

master of the passions. 
Observe, now, in the first place, that Reason becomes supreme over the passions in virtue of the 

31, 32 inhibitory action of temperance. Temperance, I take it, is the repression of the desires; but of the 
33 desires some are mental and some physical, and both kinds are clearly controlled by Reason ; when 

we are tempted towards forbidden meats, how do we come to relinquish the pleasures to be derived 
from them ? Is it not that Reason has power to repress the appetites ? In my opinion it is so. 

3-f Accordingly when we feel a desire to eat water-animals and birds and beasts and meats of every 
3,3 description forbidden to us under the Law, we abstain through the predominance of Reason. For 

the propensions of our appetites arc checked and inhibited by the temperate mind, and all the 
movements of the body obey the bridle of Reason. 

1 5. op8011 >.0)1011 IC V an<J,,ar fho11 M ao<l>o• ~,011 V 

1 5. clear deb'beration. •opSur Aoyor, which here I render by ' clear deliberation ', is a iegular philosophic term. 
Stobaeus (Ee/. ii. 192) gives as the Stoic dogma the statement that o "°"'°' was Cl'1l"Oll&a&OS", i.e. on the side of the 'elect', 
seeing that it is Acl-yor dp/Jor, 'right reason', enjoining what should be done and forbidding what ahould not be done; 
but here the Jew parts company. For him llfl"'°r means neither the man-made law of any Greek state, nor the ,cou,or 
...;,..,.., the Universal Law o( the philoaoplicrs; but the Law of Moses which is the Law of his God. The Jewish 
moralist may rejoice in the acute intellectual analysis of the Greek mind ; but no Greek atandard of religious duty for 
him! He will traffic willingly with the Greek for intellectual wares, but when it comes to the moral sense he will pray 
in another temple. 

16. the knowledge of things. Plutarch in Pia&. Plul. i. 1 baa thia, ol pi11 ob JnH,coi lf/,atrm, n),, po O"o,/,i,u, ,r..aa 
ti,;.,, n iuu d,,8,-,r,,,..,, iir&trnJ/l'I"• the exact phrase we have here with the exception of 1'*0'~ for l'"""Jl"l-

20. the puaiona. With this analysis of the wa8,, compare Stobaeus, EIA. ii. (166], wbae he ezplaina the Stoic 
poeition :--pimz 3' 1l11G, "T .,;,,., raiira ni nO'O'apa, iw&IJup.ia, "'6/lo• >..;,,,,,, ~,,~,,. irr,Bup.ia,, p.i,, ob iuu "'6/lo• tr~urtk&&, 
"~" '"" '11'/JW T'O ct,o111CS,u11a11 lfya8ot1, rqi, a; ,rpor T'~ ff,mlldµ111011 UIIOII. irr,ylyNa8u, a, T'OUT'O&S' ,)&,,,;,, «cu Mir,,,,, i;ao.,. "'" &n,,, 
~~,,..,, ,,, i1ra8Uf'OV(Utl ~ l«.4>;,.,.-,u11 cl Jct,o{Jou,u8u, >.i,,r9a, a. &,,cu, dironryxoe,ui, lw lrn8uf.!Utu" • '"""''"',..,, or.. 
l~,,..Sa. Similarly Diogenes l.aertius says (vii. 110) tw• a« ra8w ni u.rM•, a8d r/),pu, ~••TY &vr,ptt npi 
rraNw ii:a, z.;- ;,, T¥ _flfpi 1ra8••, ,lira, -yi,,,, flff'Gpa, >.iiir.,., ,t,o{Jo,,, iw,8vpu,,, ,;ao.a; •• 

With regard to ~ov6w compare this passage from Huxley, which will be found in the peroration of hie work on 
Hume and Berkeley, Col/ecled Essays, vi. 318: 'Our sensations, our pleasures, our pains, and the relation, of tbeae 
make up the sum total of the elements of positive unquestionable knowledge. We call a large ICCtion of theae and 
their relation, matter and motion ; the reat we term mind and thinking; and experience showa that then, is a certain 
constant order of succession between some of the former and some of the latter.' The worcfa underlined exactly 
express '!<oAou8lm. Our author makes the rraS,, cover the whole range of the emotion, and affections, and includes 
under thas head our weaknesses and moral defects generally. Among us the word passion generally bu a more 
limited connotation. Grimm says that the Stoic view waa that the rrti8r, are bad in themselvea and belong to the >.opr 
wo"'lpos, but that the author of Fourth Maccabeea bolds that the nllr, are part of human nature implanted by the 
Creator, and as such require to be controlled but not extirpated. 

27. ~ormandiztng. Compare with this Job xxxi. 17 d 3f ul d11 +-"6• p.ou l~.,, p.d110r ul o~xl d~pni&,l(Q 
Aristophanes in the Wasps, 923, bas the comic auperlative ,-o4)4yurrGT"~' the very greedyclOIKat of an.•" 
By the transposition of p. and• the scribe in some MSS. bas made the word into r,o~, wmcb mean 

an eater of la~ (swallower of formulae !) if it means anything-a nonsenaical error which ~ conec:tecl by Grabe 
only to be foohsbly restored to the text of the 1817 edition by a certain careless man whom Dr. Field holcfa up to 
acorn. 

29. ~ng on ~e water. irrap3.,., is leading the water on from the a&eguia m11dr1 or iwun irrigating ditch• the 
wor~ JS well described in the First Georgie, 1o8 • Ecce supercilio clivosi tramitis undam Elicit' &c. ,-.~.!,, is 
tummg the water fro~ one water-furrow to another so aa to irrigate the ac~e ~uarea or pl* I can find no 
authonty for the meaning ' transplanting ' which has been given to it, though 1t maltea good enough senae. 
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2 I • And what is the!e to be. surp~ at if the ~atural d~sire of the soul to enjoy the fruition of beauty 
2 1s quenched? This, certamly, ts whf we praise the virtuous Joseph, because by his Reason, with a 
3 !Dental effort, !te checked the carnal 1~pulse. Fo~ he, a young man at the age when physical desire 
• !s strong, by his Reason quench.ed the impulse of his passtons. And Reason is proved to subdue the 
5 impulse not only of sexual desire, but of all sorts of covetings. For the Law says, • Thou shalt not 
6 covet thy neig~bour's wife, no.r anything that is thy neighbour's.' Verily, when the Law orders us 

not to ~ovet, it should. I thmk, confirm strongly the argument that the Reason is capable of 
controlling covetous desires, even as it does the passions that militate against justice. 

7 How .else can a man, naturally ~ormandizing and greedy an~ drunken, be taught to change his 
8 nature, tf the Reason be not manifestly the master of the passions ? Certainly, as soon as a man 

orders his life ~ccordi~g to the Law, if he is miserly he acts contrary to his nature, and lends money 
9 t? the. needy ":1thout mterest, and at the seventh-year 1_>eriods cancels the debt: And if he is par­

s1momous, he 1s overruled by the Law through the action of Reason, and reframs from gleaning his 
stubbles or picking the last grapes from his vineyards. 

And with regard to all the rest we can recognize that Reason is in the position of master over 
10 the passions or affections. For the Law ranks above affection for parents, so that a man may not 
Ix for their sakes surrender his virtue, and it overrides love for a wife, so that if she transgress a man 
1 2 should rebuke her, and it governs love for children, so that if they are naughty a man should punish 

them, and it controls the claims of friendship, so that a man should reprove his friends if they do 
13 evil. And do not think it a paradoxical thing when Reason through the Law is able to overcome 
I 4 even hatred, so tbat a man refrains from cutting down the enemy's orchards, and protects the 

property of the enemy from the spoilers, and gathers up their goods that have been scattered. 
x 5 And the rule of Reason is likewise proved to extend through the more aggressive passions or 
16 vices, ambition, vanity, ostentation, pride, and backbiting. For the temperate mind repels all these 1, debased passions, even as it does anger, for it conquers even this. Yea, Moses when he was angered 

against Dathan and Abiram did not give free course to his wrath, but governed his anger by his 
18 Reason. For the temperate mind is able, as I said, to win the victory over the passions, modifying 
19 some, while crushing others absolutely. Why else did our wise father Jacob blame the houses of 

Simeon and Levi for their unreasoning slaughter of the tribe of the Shechemites, saying, ' Ac-
20 cursed be their anger I' For had not Reason possessed the power to restrain their anger he would 
21 not have spoken thus. For in the day when God created man, he implanted in him his passions 
22 and inclinations, and also, at the very same time, set the mind on a throne amidst the senses to be 
23 his sacred guide in all things; and to the mind he gave the Law, by the which if a man order himself, 

he shall reign over a kingdom that is temperate, and just, and virtuous, and brave. 
2i Well then, some one may ask, if Reason is master of the passions why is it not master of forget-

3 I fulness and ignorance? But the argument is supremely ridiculous. For Reason is not shown to be 
2 master over passions or defects in itself, but over those of the body. For example, none of you is 

able to extirpate our natural desire, but the Reason can enable him to escape being made a slave by 
3 desire. None of you is able to extirpate anger from the soul, but it is possible for the Reason to 
-4 come to his aid against anger. None of you can extirpate a malevolent disposition, but Reason can 
5 be his powerful ally against being swayed by malevolence. Reason is not the extirpator of the 

passions, but their antagonist. 

II. 8. f!IIO'TGCTl/ltll tc V 

II. 8. at the seventh,year ~riods, The reading J11Tauuoo11, which is that of A, and accordingly is retained by 
Swete, is supported by the Synac version, which Bensly renders as follows : ' So he reckoneth by the weeks and 
forgiveth part of that which is due to him.' But there is no MS. authority in the Greek for the insertion of the words 
'part of', without which JnlurutJ11• yields very poor sense. And even if we admit 'part of', bow can reckoning by the 
~eeks be supposed to reduce the debt? The Strassburg Bible of 1526 has the more mtelligible reading J11trraai>11, which 
must mean the seventh-year period of release. This reading is followed by Lloyd {1590) and many others. Lloyd 
translated the passage thus : ' Cum primum igitur quis {? quisquis) ad Legis praescriptum vivit,. si ayaro _fueri~ ac 
sordido ingenio, suis vim adhibere moribus cogitur, ut tenuioribus sine foenore mutuet; atque 1mm1nent1bus 1am 
septimanis mutuum amittat.' And Lloyd is followed by Hudson {1720), who also reads tllO"rGU&n, and translates' ut 
imminentibus iam aeptimanis m.utuum amittat '. The version of Deissmann, who likewise reads Jwna.'16111, run~, 1 

He 
Jenda to the needy without interes~ although (in the future) when tht: sevenlh y~ comes be even loses the cap}tal he 
has lent.' This reading /M1TGriw 1s also supported by the fact that 1t does certainly correspond very closely with the 
Law as stated in Deut. xv. 9: Beware that there be not a thought in thy wicked heart1 sayinJ, The seventh year, the 
year ol release, is at hand ; and thine eye be evil agai~st thy J.>OOr brother, _and thou g!veat him nou,ht.' 

H. Ida u.c:recl guide. As an instance of the Stoic termmology of this book I give the foUowmg passag~ fro~ 
A. C Pearson's Fragmmts of Zmo and C/eantlus, p. 142, where he quotes from Nemes. de Nat, Hom., p. 96 z.,-• a, 
i ., _ _ : ,-~, llffn,unn ,1,,r;,,,,la,a& or:.,, ·'-·,mr, 314&""'" aw,}• ,rr H T'O ,j,y.,-io11uco• «al .Zr T<IS' ftfllH a~t'&r ,cal dr T'O f/,o,•'f'UCO'II ,ral u ~ -r~r-• "'I' • ·, ,,..,,,.l t r-- . ,, " , , , , , t • ... ... , 1'0 ,,,,.,parucw. An Dlog. Laert, vu. Sil baa thia : awO.,rT&S a~ ).cytT41 «RT4 TOV£' ST .... J<OIJr .. .s T' .If/, rrr,-io•ucou frNV/UI ltrt 

rcir nluf/,a',w &ij.a11 • • • ,cal ,j 1r,pl ni nur8t/r~p,a irarauicn,,j, 
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t,. ; The case of the thirst of King David may serve at least to make this clearer. For whe!' David 
had fought the live-long day against the Philistines, and by the help of our country's warnors had 

s slain many of them, he came at eventide, all fordone with sweat and toil, to the r~yal te~t, around 
9 which was encamped the whole army of our ancestors. So all the host fell to their evemng meal ; 

10 but the king, being consumed with an intense thirst, though he had abundance of ~ater, was 
11 unable to slake it. Instead an irrational desire for the water that was in the possession of the 
1 2 enemy with growing intensity burned him up and ~nmanned and con!umed hi~. Then when his 

body-guard murmured against the craving of the kmg, two youths, mighty warriors, ashamed that 
their king should Jack his desire, put on all their armour, and took a water-vessel, and scaled the 

13 enemy's ramparts; and stealing undetected pao;t the guards at the gate, they searched through 
1 4 all the enemy's camp. And they bravely found the spring, and drew from it a draught for the 
1.-; king. But David, though still burning with the thirst, considered that sue~ a d!'3ught, reckon~ 
16 as equivalent to blood, was a grievous danger to his soul. Therefore, opposmg his Reason to bas 
1 7 desire he poured out the water as an offering to God. For the temperate mind is able to conquer 
18 the di~tates of the passions, and to quench the fires of desire, and to wrestle victoriously with the 

pangs of our bodies though they be exceeding strong, and by the moral beauty and goodness 
1 9 of Reason to defy with scorn all the domination of the passions. And now the occasion calls us to 

set forth the story of the self-controlled Reason. 
20 At a time when our fathers enjoyed great peace through the due observance of the Law, and were 

in happy case, so that Seleucus Nicanor, the king of Asia, sanctioned the tax for the temple-service, 
21 and recognized our polity, precisely then, certain men, acting factiously against the general concord, 

4 1 involved us in many and various calamities. Onias, a man of the highest character, being then 
high priest and having the office for his life, a certain Simon raised a faction against him, but since 
despite every kind of slander he failed to injure him on account of the people, he fted abroad with 
intent to betray his country. 

2, 3 So he came to Apollonius, the governor of Syria and Phoenicia and Cilicia, and said, 'Being 
loyal to the king, I am here to inform you that in the treasuries of Jerusalem are stored many 
thousands of private deposits, not belonging to the temple account, and rightfully the property of 
King Seleucus.' 

4 Apollonius, having made inquiry into the details of the matter, praised Simon for his loyal 
service to the king, and hastening to the court of Seleucus, disclosed to him the valuable treasure ; 

5 then, after receiving authority to deal with the matter, he promptly marched into our country, 
6 accompanied by the accursed Simon and a very powerful army, and announced that he was there 
7 by the king's command to take possession of the private deposits in the tTcasury. Our people 

were deeply angered by this announcement, and protested strongly, considering it an outrageous 
thing for those who had entrusted their deposits to the temple treasury to be robbed of them, and 

8 they threw all possible obstacles in his way. Apollonius, however, with threats, made his way into 
9 the temple. Then the priests in the temple and the women and children besought God to come to 

10 the rescue of his Holy Place that was being violated ; and when Apollonius with his armed host 
marched in to sei7.e the moneys, there appeared from heaven angels, riding upon horses, with lightning 

14. ,-y.,uuai, is supported by the Syriac 18. T'1 KGA011:ayJ14 lCV IV. 8. ,,....A.• lt 9, Tov Mpov MV 

12. two youtba. The author's story of David's thirst and the water that he poured out like blood upon the 
ground differs materially from that told in 2 Sam. xxiii. 16ft: and I Chron. xi. 11. Here the feat is performed by two 
young soldiers who scour the whole Philistine cam~ (which lies in a place whose name is not given) in order to find 
the spring. In the O.T. the heroes are three chiefs of David's might)' men, apparently Jashobeam, E~ and 
Shammah, though there is some uncertainty about the names. The action takes place at Bethlehem and the ~ is 
close to the gate, neither have they any special difficulty in finding it. The author does not use, per.bapa be even 
avoids, the actual phraseology of the LXX, except only that in reference to David's action he employs the WOids 
ltn8v,w, and lurr•""•· Either his Bible differed materially from ours, or elee he allowed hilD9Clf conaiderable latihlde 
in handling the incident. The latter seems probable, and this should be borne in mind when con1idering the various 
points on which he differs from the writer of 2 Maccabees. 

20. Seleacas lficanor. n• Nurd.opa. Perhaps we should here read with V T'O. N~ 'the deecenc!u,t of 
Nicanor', he being the one of Alesander's generals who founded the Seleucid dynuty. The ~g who .is here meut 
was his sixth successor, Seleucus IV (Philopator), son of Antiochus III (the Great), and elder brother of his ~ 
successor Antiochus IV (Epiphanes). He reigned first as usoclated with his father and alwed bis defeat by Rome 
and aft~ 187 B.C. he reigned as sole king till he was murdered by Heliodorua in 176-5- 5eleucu IV wasted Ht& 
money 1n wars and left a full treasury. The words XP'JP4M ffA. may mean that he assigned~ of the staut nwenaea 
to the Tef!1ple se~ice, or that ~e sanctioned the exaction of the regular Temple tax, the annaal half.shekel which the 
Jews, not m Palestine only but ui all parts, were expected to pay to the priau. The authority for this taz wu derived 
f~om. Moses' Law, E:r.od. u:r.. 12, :a Chron. :r.:r.iv. 6. After the Captm~ it wu reduced to a thinl, in~ of the 
nae m values and the poverty of the people; but it was raitecl again to half a shekel by Sialon the M~ The 
expression Tq1t ll'oAm&cu, dtroa.,c,tr8n, indicatN that the kins ftleopiled the Jewish form of gGYelllmeDt whicb (IN9ded 
after the Return, that is to say, a theocracy under which the high•priest was also the chief ruler o£ the llate. 
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JI flashing fr<?m their arms, and cast gr«;at fear and trembling upon them. And ApoJlonius fell down 
half-dead m the Court of the Gentiles, and stretched out his hands to heaven, and with tears he 
entreated the He~rews that they.would make intercession for him and stay the wrath of the heavenly 

1 2 ~ost. For he said that he had sinned and was worthy even of death, and that if he were given his 
13 hfe he 'Yould laud to all men the bles~dness of the Holy Place. Moved by these words, Onias, the 

htgh-pnest,. althouih most scrupul~us 1n other cases, made intercession for him lest King Seleucus 
~ho~ld p0SS1bly thmk that Apollomus had been overthrown by a human device and not by divine 

1 • J~t1ce. Apollonius, acco~ingly, after his aston!shing deliverance departed to report to the king the 
15 thmgs that had befallen ham. But Seleucus dymg, his successor on the throne was his son Antiochus 
16 Epiphanes, an overweening terrible man ; who dismissed Onias from his sacred office, and made his 
17 broth~r Jason high-priest .instead, the condition being that in return for the appointment Jason should 
18 pay hu1! thre~ thousand sax hundred and sixty talents yea~ly. So he appointed Jason high-priest and 
IQ made him chief ~le~ ov~r the people. And he (Jason) mtroduced to our people a new way of life 
20 and a new constitution m utter defiance of the Law; so that not only did he lay out a gymnasium 
21 o~ ~he .Mo~nt of ou! fathers, but he actually abolishe_d the se.rvice of the temple. Wherefore the 
22 d1vme JUst1ce was kindled to anger and brought Ant1ochus himself as an enemy against us. For 

when be was carrying on war with Ptolemy in Egypt and heard that the people of Jerusalem had 
23 rejoiced exceedingly over a report of his death, he immediately marched back against them. And 

when he had plundered tlze city he made a decree denouncing the penalty of death upon any who 
24 should be seen to live after the Law of our fathers. But he found all his decrees of no avail to 

break down the constancy of our people to the Law, and he beheld all his threats and penalties 
2,; utterly despised, so that even women for circumcising their sons, though they knew beforehand 
26 what would be their fate, were flung, together with their offspring, headlong from the rocks. When 

therefore his decrees continued to be contemned by the mass of the people, he personally tried to 
force by tortures each man separately to eat unclean meats and thus abjure the Jewish religion. 

5 1 Accordingly, the tyrant Antiochus, accompanied by his councillors, sat in judgement on a certain 
2 high place with his troops drawn up around him in full armour, and he ordered his guards to drag 

24. H"OJ"'"' M V Syr. 

IV. 13. most scrupaloua. I have followed Grimm's rendering, but it here may be noted that ,lJAafJna, caution, is 
the regular philosophical term for the useful side of the passion which in excess becomes fear. If we take it in the 
latter sense, IAAwr di~afJ,,Sflr would mean that Onias was so much alarmed as to the possible effect on King 
Seleucus that on this occasion he swallowed his repugnance and offered the prayer. In a Mace., where the story is 
told at much greater length, and where the offender is called Heliodorus not Apollonius, Onias not only prays but 
also offers sacrifice' as an atonement for the man'. Poor Onias seems to have been a lover of peace, nevertheless 
he was, after his retirement, murdeied at Antioch by Menelaus, the usurping high-priest who outbid and ousted Jason. 

1$, bis IIOD., 11l6r, An extraordinary mistake for brother, but the MSS. leave no doubt that the author made it. 
Ant1ochus Epipbanes was a curious mixture. Like the rest or the Seleucid House he was or mixed Persian and 
Macedonian blood, and his education, half Greek, half Roman, was no less mixed, for he spent his childhood at the 
Graeco-Syrian court, and his boyhood at Rome, where he became a hostage for his father on his defeat. Released 
after his father's death, he played as a young man at being a citizen and an elected official or Athens, keeping his eye 
all the time on the Syrian throne. Then came the murder or his brother Seleucus by Heliodorus, and Antiochus 
presently made his bid for the kingdom and won. Thenceforth he reiped with a sort or insane energy, acting as the 
inilitant missionary or Hellenism in the East, and backing up his mission with wayward freakishness. While planting 
go~us new temples and new Antiochs everywhere, be took advantage of his audacious title or 8fiw 'Etnrf,at,i,r, the 
Manifest God, to assert his right to plunder remorselessly the already existing temples in order that their treasures 
might supf?Orl his extravagances. His looting of the Temple at Jerusalem was but one instance out of many, and it 
was the failure of his attempt on the shrine of Ishtar at Elymais that brought about his doom. 

,:a. war with Ptolemy. Antiochus made several campaigns against Ptolemy and succeeded in conquering the 
whole or Egy_pt with the single exception or Alexandria, to which he actually laid siege. But he had reckoned without 
Rome, who disapproved of his ambitions, and having finished the Macedonian war had got her bands free at last. 
Antiochus was watching the siege when he saw a small party of Romans who had just landed approaching him. He 
recognized their leader, a consular, Pomfilius Laenas, whom he had known as a boy in Rome, and held out his hand 
in ~ng, Pompilius took no notice o the offered hand, but fresented a note from the senate desiring Antiochus to 
qwt Egypt. The Syrian king looked at it, and said lightly,' will consider it with my friends.' Pompilius held in 
his hand a vine-stick a thing as characteristic of a Roman officer as the sjambok was of a Boer commander. He drew 
a circle in the sand ~itb it round the king. ' Consider there,' he said. Antiocbus paused, hesitated, and then, still 
inside the circle, said, 'The senate shall be obeyed.' His hand was instantly grasped by Pompilius, and they were 
the best of friends. Having accepted the situation Antiochus withdrew his armies from Egypt, but. being enraged 
with the Jews, as related in the text, he relieved his feelings by the sack of Jerusalem and the persecution ofthe Jews. 

v. 1, a certala high place, Tradition varies as to the scene or the martyrdoms. In Maccabees there is nothing 
to indicate that they took place anywhere exce.Pt at Jerusalem. The early Church, however, hel~ the place t? ha~·e 
been Antioch, and a ba.Silica was erected there 1n the martyr:.' honour. For the transfer of the relics from Antioch to 
Milan and Cologne, see § 8. The relics are said now to be in Rome. 
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26 also that the Creator of the world, as a Lawgiver, feels for us according to our nature. He has 
commanded us to eat the things that will be convenient for our souls and he has forbidden us to 

27 eat meats that would be the contrary. But it is the act of a tyrant th~t you should compel us not 
only to transgress the La~, but should also make us eat in such manner that you may mock at this 

18, 29 defilement so utterly abommable to us. But you shall not mock at me thus, neither will I break the 
30 sa~red oa~ of my ancestors to keep the Law, not even though you tear out mine eyes and burn out 
31 mtne entrails. I am not so unmanned by old age but that when righteousness is at stake the strength 

32. 33 o~you~ returns to my Reason. So twist hard your racks and blow your furnace hotter. I do not so 
34 pity mine old age as tu brea~ the Law of my fathers in mine own per:;on. I will not belie thee, O Law 
35 that .wast my ~eacher ; I will not. desert thee, 0 beloved self-control ; I will not put thee to shame, 

0 ~1sdom-lovmg Reason, nor will I deny ye, 0 venerated priesthood and knowledge of the Law. 
36 Neither shalt thou sully the pure mouth of mine old age and my lifelong constancy to the Law. 

37, 38 Clean shall my fathers receive me, unafraid of thy torments even to the death. For thou indeed 
mayest be tyrant over unrighteous men, but thon shalt not lord it over my resolution in the matter 
of righteousness either by thy words or through thy deeds.' 

6 1 But when Eleazar replied thus eloquently to the exhortations of the tyrant, the guards around 
2 him dragged him roughly to the torturing place. And first they unclothed the old man, who was 
3 adorned with the beauty of holiness. Then binding his arms on either side they scourged him, 

4, ii a herald standing and shouting out over against him, ' Obey the orders of the king ! ' But the 
great-souled and noble man, an Eleazar in very truth, was no more moved in his mind than if he 

6 were being tormented in a dream ; yea, the old man keeping his eyes steadfastly raised to heaven 
suffered his Resh to be tom by the scourges till he was bathed in blood and his sides became a mass 

7 of wounds ; and even when he fell to the ground because his body could no longer support the 
8 pain he still kept his Reason erect and inRexible. With his foot then one of the cruel guards as 
9 he fell kicked him savagely in the side to make him get up. But he endured the anguish, and 

10 despised the compulsion, and bore up under the torments, and like a brave athlete taking punishment, 
11 the old man outwore his tormentors. The sweat stood on his brow, and he drew his breath in hard 
1 2 gasps, till his nobility of soul extorted the admiration of his tormentors themselves. Hereupon, 
13 partly in pity for his old age, partly in sympathy for their friend, partly in admiration of his courage, 
14 some of the courtiers of the king went up to him and said: 'Why, 0 Eleazar, dost thou madly 
1,,; destroy thyself in this misery? We will bring to thee of the seethed meats, but do thou feign 

only to partake of the swine's Resh, and so save thyself.' 
16, 17 And Eleazar, as if their counsel did but add to his tortures, cried loudly: 'No. May we sons of 

Abraham never have so evil a thought as with faint heart to counterfeit a part unseemly to us. 

~ accorcllDg to our nature. The Rabbis explained these commands to abstain from unclean food in the 
following way : • These commands were given with the highest of all objects-for the sake of the purity which obedience 
to them imparts to the moral life.' And again: 'The ii:leal Jew does not say," l have no desire to eat swine's flesh, 
no desize to indulge in any sensual cravings ; I desire, but I will conquer the desire for the sake of my Father which 
is in Heaven"' (Oesterley and Box, Synago~ Rdig,'on and Worsnip, p. 412). Of course anthropologists explain such 
matters as taboos, probably based on a primitive totemism. 

38. through thy deeds. Before we begin the dreadful story of the martyrdoms I would like to recall the words 
of Heine, the emancipated Jew, who from his mattress-grave tilted against Destiny with a sardonic humour that often 
mocked both himself and his race. ' If suffering ennobles,' he says, ' then has Israel attained the highest rank.' And if 
the Jewish refusal to eat swine's flesh seems a trivial cause for which to endure death in torments, let me also quote 
here these words of a yet more recient writer : ' There is no idea so ridiculous and outlandish but that some one has 
gone to the stake for it. Thousands have died for the Crescent as for the Cross, for the Synagogue as for the Church, 
for heresy as for orthodoxy, for undistinguishable shades of opinion about beliefs which were wholly false, for tyranny 
as for liberty, for anarchy as for order-faithful unto death for the truth that was no truth, doing loyal service to 
detestable masters, wasting heroism in the service of poltroons. Yet by such have the great human virtues of constancy 
and loyalty been established • and if not martyrs for the truth, they are witnesses to the best in man-his fantastic 
chivalry and contempt for death, when once an idea has laid bold of his imagination.' 

VI s Eleazar This name means ' God help '. As to his defiance of torture let me quote the following passage 
from· p~•s Frag,IU1lls OJ Z,no and Cleant"4s, f· 214: 'The Indian philosophers are said to have used 
these words to Alexander: ""'JM"'"' tu• ~" h r6,rou (IS r6iro•, ,J,uxar a· ,jp.n-lpar OVJC d,ay,caQ'flS fl'(Hf&II 4 pJ, {3o,iAdpd8a. 
rip d,,8~ id"1""0 " ,co>.tJtrn1,-,,, f'OUT'ou 4,.wir lflffll(/,po.au,u•. Similarly Philo, in telling the same story ({2,uod 01llnis 
f,t'tJlnu_ di liht', p. 879), has this: ri~ l"1&ffOUS' T'O&r {&iu, a&ip.a11, ,r~rovr mi 4>8opa11 !P'fGC"~ ",o'"°'! i,,,w,._ .;,.,,s 
an~ c-,,n, «i,,op.f8o, Other historians attest the custom of burning themselves alive, which is said to nave been 
~ by the Brahmans, Strabo, xv. 1.61, says a'wx.,trr0• a· cwroir 110p.i(cu8a.c ..60'o11 O'•f'GT'""ll'' T'OII 3' m,o,juCD'Ta 
"iJ al,rou miro /fdy,111 durana /,re nJll ft'll/101' ~ U~fllfP,! Gla"IT'OII ~ t«JU0'8tn.' • , , 

1 
S· We wiJ1 bJ!JDg In 3 Mace. vi. 31 they beseech him ' to brmg flesh of his own provjStOn, such as was 

lawful for him to use, ~d make as if be did eat of the flesh taken from the saaifice commanded by the king'. 
1105.I 673 XX 
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18 Contrary to Reason, indeed, were it for us, after living unto the truth till old age, and guarding in 
1 9 lawful guise the repute of so living, now to change and become in our own persons a pattern to 
20 the young of impiety, to the end that we should encourage them to eat unclean meat. S~e were 
21 it if we should live on a little longer, during that little being mocked of all men for cowarcbce, and 
z z while despised by the tyrant as unmanly should fail to defend ,the Divine Law unto the d~~- There-
23 fore, 0 sons of Abraham, do ye die nobly for righteousness sake; but as for you, 0 miruons of the 

tyrant, why pause ye in your work?' . . 
24 So they, seeing him thus triumphant over the tortu~cs an~ unmoved «;ven _by the pity of _his 
2 .i executioners, dragged him to the fii c. Tlu:n: they c.;~l hun on it, burning bun with cruelly cunning 
26 devices, and they poured broth of evil odour into his nostrils. But when the fire already reached 
27 to his bones and he was about to give up the ghost, he lifted up his eyes to God and said, 'Thou, 
28 0 God, knowest that though I might save myself I am dying by fiery torments for thy Law. Be 
29 merciful unto thy people, and let our punishment be a satisfaction in their behalf. Make my blood 

their purification, and take my soul to ransom their souls.' 
30 And with these words the holy man nobly yielded up his spirit under the torture, and for the 

sake of the Law held out by his Reason even against the torments unto death. 
31, 32 Beyond question, then, the Inspired Reason is master over the passions; for if his passions or 

sz'.lferings had prevailed over his Reason we should have credited them with this evidence of their 
33 superior power. But now his Reason having conquered his passions, we properly attribute to it 
34 the power of commanding them. And it is right that we should admit that the mastery lies with 
35 Reason, in cases at least where it conquers pains that come from outside ourselves ; for it were 

ridiculous to deny it. And my proof covers not only the superiority of Reason to pains, but its 
superiority to pleasures also ; neither does it surrender to them. 

7 1 For the Reason of our father Eleazar, like a fine steersman steering the ship of sanctity on the 
z sea of the passions, though buffeted by the threats of the tyrant and swept by the swelling waves 
3 of the tortures, never shifted for one moment the helm of sanctity until he sailed into the haven of 
4 victory over death. No city besieged with many and cunning engines ever defended itself so well 

as did that holy man when his sacred soul was attacked with scourge and rack and flame, and he 
moved them who were laying siege to !tis soul through his Reason that was the shield of sanctity. 

5 For our father Eleazar, setting his mind firm as a beetling sea-cliff', broke the mad onset of the 
6 surges of the passions. 0 priest worthy of thy priesthood, thou didst not defile thy holy teeth, 
7 nor didst thou befoul with unclean meat thy belly that had room only for piety and purity. 0 
8 confessor of the Law and philosopher of the Divine life I Such should those be whose office is to 

serve the Law and defend it with their own blood and honourable sweat in the face of sufferings to 
9 the death. Thou, 0 father, didst fortify our fidelity to the Law through thy steadfastness unto 

glory ; and having spoken in honour of holiness thou didst not belie thy speech, and didst confirm 
10 the words of divine philosophy by thy deeds, 0 aged man that wast more forceful than the tortures, 

0 reverend elder that wast tenser-strung than the flame, thou great king over the passions, Eleazar. 
11 For as our father Aaron, armed with the censer, ran through the massed congregation against the 
12 fiery angel and overcame him, so the son of Aaron, Eleazar, being consumed by the melting heat of 
13 the fire, remained unshaken in his Reason. And yet most wonderful of all, he, being an old man 

with the sinews of his body unstrung and his muscles relaxed and his nerves weakened, grew a young 
1 4 man again in the spirit of his Reason and with Isaac-like Reason turned the hydra-headed torture 
15 to impotence. 0 blessed age, 0 reverend grey head, 0 life faithful to the Law and perfected by 

the seal of death I 
16 Assuredly, then, if an old man despised the torments unto death for righteousness' sake it must 
17 be admitted that the Inspired Reason is able to guide the passions. But some perhaps may answer 

that not all men are masters of the passions because not all men have their Reason enlightened. 

18. or' 011r1» 1/t 

20. a little lon~r. There is a curiously close correspondence between these words and the counsel attributed b 
Stobaeu~ to Euseb1us: 'We ought not therefore for the sake of brief, uncertain and transitory l?leasure to choos! 
great evils w~ich endure fo_r all time, and, in a life which is of the briefest, injure th~ after-life which 1s immensely Jong 
nor ye!, fearing a short _pain, ~bould we loose hold on great blessings which endure for all time and on the ~ 
of the immensely long hfe which comes after this world.' El/Ilea ii, 42G. 

29. to r&D110m their aoala. These remarkable words on the manyr's death being taken as an atonement for the 
whole people are discussed in § 9-

35. for it were ridiculoaa, lnl u1 ,..~oioa,, Bensly translates the Syriac thus: • It is therefore ridiculous that 
a man should say, Reason does not rule, where we have shown that it overcame not only p,Miom (~) but al8o 
threats.' Lloyd, whose reading is the eamc as tbal in our text, ttanslates • Dis1 ridiculi eae Yelimaa • ol 1e.,.. 
ci).n36_. are the physical tortures as distinguished from oi l..&&11 mla,o, of zv. 29 and xviii, 2. • 
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18 But as many as with their whole heart ~a~e righteousness their first thought, these alone are able 
19 to master the weakness of the. flesh, believing that unt~ God they die not, as our patriarchs, Abra-
20 ham an~ Isaa~ and Jacob, died not, ~ut that they live unto God. Therefore there is nothing 

co11:trad1ctory m certam persons appearing to be slaves to passion in consequence of the weakness of 
21 th~1r Reason. For who is there that being a philosopher following righteously the whole rule of 
u philosophy, and having put his trust in God, and knowing that it is a blessed thing to endure all 
23 hardness for the sake of virtue, would not conquer his passions for the sake of riahteousness? For the 

wise and. self-controlled man alone is the brave ruler of the passions. Yea, by this means even young 
boys, being philosophers by virtue of the Reason which is according to righteousness, have triumphed 
over yet more grievous tortures. 

8 1 For when the tyrant found himself notably defeated in his first attempt, and impotent to compel 
2 an old man to eat unclean meat, then truly in violent rage he ordered the guards to bring others of 

the young men of the Hebrews, and if they would eat unclean meat to release them after eating it, 
3 but if they refused, to torture them yet more savagely. And under these orders of the tyrant 

seven brethren together with their aged mother were brought prisoners before him, all handsome, 
4 and modest, and well-born, and generally attractive. And when the tyrant saw them there, standing 

as if they were a festal choir with their mother in the midst, he took notice of them, and struck by 
their noble and distinguished bearing he smiled at them, and calling them nearer said : 

5 ' 0 young men, I wish well to each one of you, and admire your beauty, and honour highly so 
large a band of brothers; so not only do I advise you not to persist in the madness of that old 

6 man who has already suffered, but I even entreat of you to yield to me and become partakers 
in my friendship. For, as I am able to punish those who disobey my orders, so am I able to 

7 advance those who do obey me. Be assured then that you shall be given positions of importance 
8 and authority in my service if you will reject the ancestral law of your polity. Share in the 
9 Hellenic life, and walk in a new way, and take some pleasure in your youth ; for if you drive 

me to anger with your disobedience you will compel me to resort to terrible penalties and put 
10 every single one of you to death by torture. Have pity then on yourselves, whom even I, your 
u opponent, pity for your youth and your beauty. Will you not consider with yourselves this 

thing, that if you disobey me there is nothing before you but death in torments? ' 
12 With these words he ordered the instruments of torture to be brought forward in order to per· 
13 suade them by fear to eat unclean meat. But when the guards had produced wheels, and joint­

dislocators, and racks, and bone-crushers, and catapults, and chaldrons, and braziers, and thumb-
14 screws, and iron claws, and wedges, and branding irons, the tyrant spoke again and said, 'You 
15 had better feel fear, my lads, and the Justice you worship will pardon your unwilling transgression'. 

But they, hearing his persuasions, and seeing his dreadful engines, not only showed no fear 
but actually arrayed their philosophy in opposition to the tyrant, and by their right Reason did 
abase his tyranny. 

16 And yet consider; supposing some amongst them to have been faint-hearted and cowardly, what 
sort of language would they have used? would it not have been to this effect ? 

1 7 • Alas ! miserable creatures that we are and foolish above measure ! When the king invites us 
18 and appeals to us on terms of kind treatment shall we not obey him ? Why do we encourage our-
19 selves with vain desires and dare a disobedience that is to cost us our lives? Shall we not, 0 men my 

brothers, fear the dread instruments and weigh well his threats of the tortures, and abandon these 
20 empty vaunts and this fatal bragging? Let us take pity on our own youth and have compassion on 

21
, 22 our mother's age ; and let us lay to heart that if we disobey we shall die. And even the divine 

2 3 justice will have mercy on us, if compelled by necessity we yield to the king in fear. Why should 
2
4 

we cast away from us this dear life and rob ourselves of this sweet world? Let us not strive against 

VII. 19, they live unto God. These words on immortality are repeated in xvi. :as. The closest parallel is 
Mark xii. 26: • And as touching the dead, that they rise: have ye not read in the book of Moses, how in. the bush God 
spake unto him, saying, I am th«: ~od of Abraham, and the God of Isaac, and the God of Jacob? He 1s not the God 
of the dead, but the God of the hv1ng.' 

See also§ 9. 
VIII, 13. wheels &c. Erasmus gives the horrid list in Latin thus : • Exhibentur itaque rotae, radii, ungu]ae, 

rotabula, catapultae I lebetes, catastae, frixoria, digitaria, pugillaria, manus ferreae, subulae, succensoria, ollae aeneae! 
aartago, Haec ~ illis nomina esse re~us. Succensorium ad excitandam ~~m!1'11 quodd;,.m ten~e e~se fem 
telum accepimus. Exhibentur id genus reliqua nim!s profecto abhorrenda, q~ s1~~~ en~tem dies sit d~­
cturus.' Lloyd's list is • rotae, eculeus, fidiculae, una, catapultae, lebetes, sa~me;1, d1git!llia, mamcae ferreae, cune1, et 
folles •, For myself I agree with the poet that artists i~ torture s~ould be boJSt with their own petard, 

', • , neque enun l«:l' aequ1or ulla est 
Quam necis artifices arte perire sua.' 

~5 XX2 



THE FOURTH BOOK OF MACCABEES 8. 25-9. 23 

2.; necessity nor with vain confidence invite our torture. Even the Law itself does not willin~ly con-
26 demn us to death, we being in terror of the instruments of tortu~e. Why does such c~>ntent10usn.ess 

inflame us and a fatal obstinacy find favour with us, when we might have a peaceful hfe by obey1~g 
2; the king?' But no such words escaped these young men at the prospe~t of the torture, nor ~1d 
28 such thoughts enter into their minds. For they were despisers of the passions and masters over p9:m. 
29 And thus no sooner did the tyrant conclude his urging of them to cat unclean meat than all with 

one voice together, and as with one soul, said to him : 
9 1 'Why dost thou delay, 0 tyrant? We are ready to die rather than trans~ress t~e comman?-

2 im::nts of our fathers. For we should be putting our ancestors also to shame, 1f we dtd not walk m 
~ obedience to the Law and take Moses as our counsellor. 0 tyrant that counsellest.u~ to transgr~ss 
4 the Law, do not, hating us, pity us be,rond ourselves. For we estee~ thy mercy, g1vmg us o~r bfe 
- in return for a breach of the Law, a tbmg harder to bear than death itself. Thou wouldst ternfy us 
;, with thy threats of death under torture, as if a little while ago thou ~adst learnef nothing fro~ 
6 Eleazar. But if the old men of the Hebrews endured the tortures for righteousness sake, yea, until 

they died, more befittingly will we young men die despising the torments of thy compulsion, over 
7 which he our aged teacher also triumphed. Make trial therefore, 0 tyrant. And if thou takest our 
8 lives for the sake of righteousness, think not that thou hurtest us with thy tortures. For we through 
q this our evil entreatment and our endurance of it shall win the prize of virtue; but thou for our 

cruel murder shalt suffer at the hands of divine justice sufficient torment by fire for ever.' 
10 These words of the youths redoubled the wrath of the tyrant, not at their disobedience only but 
11 at what he considered their ingratitude. So by his orders the scourgers brought forward the eldest 

of them and stripped him of his garment and bound his hands and arms on either side with thon~. 
1 2 But when they had scourged him till they were weary, and gained nothing thereby, they cast him 

13, q upon the wheel. And on it the noble youth was racked till his bones were out of joint. And as 
joint after joint gave way, he denounced the tyrant in these words: 

1 5 '0 thou most abominable tyrant, thou enemy of the justice of heaven and bloody-minded, thou dost 
torment me in this fashion not for manslaying nor for impiety but for defending the Law of God.' 

16 And when the guards said to him, 'Consent to eat, that so you may be released from your 
17 tortures,' he said to them,' Your method, 0 miserable minions, is not strong enough to lead captive 
18 my Reason. Cut off my limbs, and bum my flesh, and twist my joints; through all the torments I 
19 will show you that in behalf of virtue the sons of the Hebrews alone are unconquerable.' As he thus 

spake they set hot coals upon him besides, and intensifying the torture strained him yet tighter on 
20 the wheel And all the wheel was besmeared with his blood, and the heaped coals were quenched 

by the humours of his body dropping down, and the rent flesh ran round the axles of the machine. 
2 r And with his bodily frame already in dissolution this great-souled youth, like a true son of Abraham, 
22 groaned not at all; but as if he were suffering a change by fire to incorruption, he nobly endured 
23 the torment, saying, 'Follow my example, 0 brothers. Do not for ever desert me, and forswear 

IX. 2. M1111iicm N Syr. 

IX. 9. torment by fire for ever. For the eschatology of this passage see § 9. There is here no trace of the 
spirit of the Crucified: 'Father, forgive them; for they know not what they do.' 

18. alone are unconquerable. Some commentators think that the words put into the mouths of the martyrs are 
unreal and impossible. Dramatic inventions they doubtless are, like most other speeches that have come down to us 
from antiquity, but for a commentator to reject them a priori as impossible is to assume to himself the power to ~lumb 
the depths of human nature. That is an assumption that does not commend itself to one who has heard with his 
own ears the strange things even a ruffian can say with the hangman's rope round his neck. And when it comes to 
martyrdom for a principle, we have good evidence that men dying for what they bold truth can play the man in the 
tenth or twentieth century as well as in the first. Did not Latimer, here in Oxford three and a half centuries ago say 
at the stake, ' Play the man. Master Ridley ; we shall this day light such a candle, by God's grace in England as 
I. trust s~all never ~e ~ut out '? And did ';)Ot ~ranmer-Cranmer who so feared the fire-thrust the 1hand which had 
signed has recantation into the flames that 1t might be burned first ? The nature of man is strangely compounded and 
it is best not to dogmatize too rashly about what it can or cannot rise to. ' 

19. tig~ter on the wheel Uensly translates the Syriac here: 'They made the wheel more cruel by artifice 
agamst him. Erasmus translates : ' Haec eo loquente praeparatur incendium, et ut erat affixus rotae igni in catasta 
obiicitur, atque ita tendentibus corpus radiis et contrahentibus flammis, costis deinde patentibus l~teribus vitalia 
rumpuntur.' In this he adds to the original narrative certain explanatory details as to the exact workings of the 
torm4:nt; p~bably some .ru:teenth-century expert in torture told him all about bow it was done, if indeed he had not 
see~ it for himse~. But it 1s be.tter not to go more closely into the horrors of torture. Tbe writer happened once to 
be ~n company W\th some frontiersmen who were pursuing a white renegade, said to be guilty of having betrayed the 
w~1tes to the Indians. He l~ed that if they caught the renegade they proposed to burn him alive, and they treated 
with some .scorn the sug~esuon that death was penalty enough, as they grimly jested over the various particulars of 
what they intended for ham. The wretch was nut caught, but it is as true to-day as ever it was that the dark places 
of the earth are full of the habitations of cruelty. 
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24 not our brotherh~ in nobil~ty of sou!· War a holy and honourable warfare on behalf of righteous­
ness, through which may the Just Providence that watched over our fathers become merciful unto his 

25 people and take vengeance on the accursed tyrant.' And with these words the holy youth yielded 
up the ghost. 

26 But while all were wondering at his constancy of soul, the guards brouaht forward the second 
in a_ge of the sons, and grappling him with sharp-clawed hands of iron th~y fastened him to the 

2'7 engines and the catapult. But when they heard his noble resolve in answer to their question,' \Vould 
28 he eat rather than be tortured?' these panther-like beasts tore at his sinews with claws of iron and 

rent a~ay al_l the flesh t:ro~ his cheeks,.and tore off the skin from his head. But he steadfastly 
29 endunng this agony said, How sweet ts every form of death for the sake of the righteousness of 
30 our fathers! ' And to the tyrant he said, ' 0 most ruthless of tyrants, doth not it seem to thee that 

~t t~ moment thou thyself sufferest tort~res worse than mine in seeing thy tyranny's arrogant 
31 mtentto~ overcome by my endurance for righteousness' sake? For I am supported under pain 
32 by the JOYS that come through virtue, whereas thou art in torment whilst glorying in thy impiety; 

neither shalt thou escape, 0 most abominable tyrant, the penalties of the divine wrath.' 
10 1 And when he had bravely met his glorious death, the third son was brought forward and was 

2 earnestly entreated by many to taste and so to save himself. But he answered in a loud voice, 
' Are ye ignorant that the same father begat me and my brothers that are dead, and the same 

3 mother gave us birth, and in the same doctrines was I brought up? I do not forswear the noble 
4 bond of brotherhood. Therefore if ye have any engine of torment, apply it to this body of mine; for 
5 my soul ye cannot reach, not if ye would.' But they were greatly angered at the bold speech of the 
6 man, and they dislocated his hands and his feet with their dislocating engines, and wrenched his 

limbs out of their sockets, and unstrung them ; and they twisted round his fingers, and his arms, 
'1 and his legs, and his elbow-joints. And in no wise being able to strangle kis spirit they stripped off 

his skin, taking the points of the fingers with it, and tore in Scythian fashion the scalp from his head, 
8 and straightway brought him to the wheel. And on this they twisted his spine till he saw his own 
9 flesh hanging in strips and great gouts of blood pouring down from his entrails. And at the point 

xo of death he said,' We, 0 most abominable tyrant, suffer thus for our upbringing and our virtue that 
u, 12 are of God; but thou for thy impiety and thy cruelty shalt endure torments without end.' And 

13 when this man had died worthily of his brothers, they brought up the fourth, and said to him, 'Be 
not thou also mad with the same madness as thy brethren, but obey the king and save thyself.' 

14
1 

xs But he said unto them, ' For me ye have no fire so exceeding hot as to make me a coward. By the 
blessed death of my brethren, by the eternal doom of the tyrant, and by the glorious life of the 

16 righteous, I will not deny m}' noble brotherhood. Invent tortures, 0 tyrant, in order that thou 
17 mayest learn thereby that I am brother of those who have been already tortured.' When he heard 

this the bloodthirsty, murderous, and utterly abominable Antiochus bade them cut out his tongue. 
18 But he said,' Even if thou dost remove my organ of speech, God is a hearer also of the speechless. 

19, 2o Lo, I put out my tongue ready: cut it out, for thou shalt not thereby silence my Reason. Gladly 
H do we give our bodily members to be mutilated for the cause of God. But God will speedily pursue 

after thee ; for thou cuttest out the tongue that sang songs of praise unto him.' 
11 1 But when this man also was put to a death of agony with the tortures, the fifth sprang forward 

2, 3 saying, 'I shrink not, 0 tyrant, from demanding the torture for virtue's sake. Yea, of myself I come 
forward, in order that, slaying me also, thou mayest by yet more misdeeds increase the penalty thou 

4 owest to the justice of Heaven. 0 enemy of virtue and enemy of man, for what crime dost thou 
5 destroy us in this way? Doth it seem evil to thee that we worship the Creator of all a~d live 

6, 7 according to his virtuous La~? . But these things are worthy_ of honours not of tortures, if thou 
8 didst understand human asp1rat1ons and hadst hope of salvation before God. Lo, now thou art 

9 
God's enemy and makest war on those that worship_ God/ As he spake _thus the guards bo'!nd 

10 him and brought him before the catapult; and they tted htm thereto on hts knees, and, fastewng 
them tbere with iron cramps, they wrenched his loins over the rolling 'wedge' so that he was 

11 completely curled back like a scorpion an~ every join~ was disjointed. ~nd thus _in grievo~ strait 

12 
for breath and anguish of body he exclaimed, 'Glorious, 0 tyrant, glorious against thy will are 

XI. i· u8p111mou 'tfo8fll11 

XI, 3. increase the penalty. Erasmus paraphrases thus: ' Rt:u~ te gehennae effusus ~ua~tuor innocentum 
sanguis efrecit, me quinto gradatim numerus ipse ampliandus est, ut t1b1 tandem poenae ex mulutudtne peremptorum 

ac~u:;;u c1ldat UJ1derstand, ,lnp ,it18avov d,,Spoi'lfov ,.,o9.,.,,. Lloyd's text o!llits .7 and 8 entirely, following the 
StrasSburg Bible. What ~~asmus bad before ~im is. !1ard to gucl!s : what he pnnts 1s ' •• , • honor nobas est et salus 
DOD poena : mirificum acc1p1emus a deo benefic1um1 s1 m Dulla nobas laterum parte parcatur , 
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the boons that thou bestowcst on me, enabling me to show my fidelity to the Law through yet 
more honourable tortures. 

13 And when this man also was dead, the sixth was brought, a mere boy, who in answer to the 
14 tyrant's inquiry whether he was willing to cat and be released, said: ' I am not so old in years as 
r :3 my brethren, but I am as old in mind. For we were born and reared for the same purp?se and are 
16 equally bound also to die for the same cause; so if thou chooseth to torture us for not eatmg unclean 

meat, torture.· 
17, 1 ~ As he spake these words they brought him to the wheel, and with care they stretched him out and 

19 dislocated the bones of his back and set fire under him. And they made sharp skewers red-hot 
20 and ran them into his back, and piercing through his sides they burned away his entrails also. But he 

in the midst of his tortures exclaimed, '0 contest worthy of saints, wherein so many of us brethren, 
in the cause of righteousness, have been entered for a competition in torments, and have not been 

21, 22 conquered! For the righteous understanding, 0 tyrant, is unconquerable. In the armour of virtue 
23 I go to join my brothers in death, and to add in myself one strong avenger more to punish thee, 0 
2.J. deviser of the tortures and enemy of the truly righteous. We six youths have overthrown thy tyranny. 
25 For is not thine impotence to alter our Reason or force us to eat unclean meat an overthrow for thee? 

26, 27 Thy fire is cool for us, thy engines of torture torment not, and thy violence is impotent. For the 
guards have been officers for us, not of a tyrant, but of the Divine Law; and therefore have we our 
Reason yet unconquered.' 

12 1 And when this one also died a blessed death, being cast into the cauldron, the seventh son, the 
2 youngest of them all, came forward. But the tyrant, although fiercely exasperated by his brethren, 

felt pity for the boy, and seeing him there already bound he had him brought near, and sought to 
3 persuade him, saying, ' Thou secst the end of the folly of thy brethren ; for through their dis-
4 obedience they have been racked to death. Thou, too, if thou dost not obey, wilt thyself also be 
5 miserably tortured and put to death before thy time; but if thou dost obey thou shalt be my friend, 
6 and thou shalt be advanced to high office in the business of the kingdom.' And while thus appealing 

to him he sent for the boy's mother, in order that in her scrrow for the loss of so many sons she 
7 might urge the survivor to obey and be saved. But the mother, speaking in the Hebrew tongue, as 
8 I shall tell later on, encouraged the boy, and he said to the guards,' Loose me, that I may speak to 
9 the king and to all his friends with him.' And they, rejoicing at the boy's request, made haste to 

10, 1 r loose him. And running up to the red-hot brazier, '0 impious tyrant,' he cried, 'and most ungodly 
of all sinners, art thou not ashamed to take thy blessings and thy kingship at the hands of God, 

12 and to slay his servants and torture the followers of righteousness? For which things the divine 
justice delivers thee unto a more rapid and an eternal fire and torments which shall not leave hold 

13 on thee to all eternity. Art thou not ashamed, being a man, 0 wretch with the heart of a wild 
beast, to take men of Jike feelings with thyself, made from the same elements, and tear out their 

14 tongues, and scourge and torture them in this manner ? But while they have fulfilled their righteous-
15 ness towards God in their noble deaths, thou shalt miserably cry"Woe is me!" for thy unjust slaying of 

16, 1 7 the champions of virtue.' And then standing on the brink of death he said, ' I am no renegade to 
18 the witness borne by my brethren. And I call upon the God of my fathers to be merciful unto my 

19, 20 nation. And thee will he punish both in this present life and after that thou art dead.' And with 
this prayer he cast himself into the red-hot brazier, and so gave up the ghost. 

13 1 If therefor: the seven brethren despised the tortur<'s even to the death, it is universally proved 
2 that the Inspired Reason is supreme lord over the passions. For if they had yielded to their passions 

or s1¢Jeri~1gs an~ eaten unclean meat, we should have. said that th~y had been conquered thereby. 
3 But m this case 1t was not so ; on the contrary by their Reason, which was commended in the sight 
4 of. God, they rose superior to their passions. And it is impossible to deny the supremacy of the 
5 mind ; for they won the victory over their passions and their pains. How can we do otherwise than 

admit right Reason's mastery over pa~sion with these men who shrank not before the agonies of 

18. em,u>.."'s 19. 11vrov "'" N 20. 11y1,>11os- N Syr. XII. 6. fllllT7JII f}..f'711a11« •••••• on "'7" vo,rqp,o11 nnre,8e&all M 
Srr, XII I. 2. u N 1111 N 

19. sharp skewers. Erasmus has 'Subulis etiam ferire pendentis latera ad \'iscera iubet, ut per eas (quae his 
ductae erant in Iongum tramitem) rimas ad intimas ti.bras flamma perveniret' . 

. Xll. 7, speaking in the Hebrew tongue. Erasmus chooses to insert her speech at this point instead of keeping 
1t back ~ the author had done. .He also adds, borrowing from I know not where, or else inventing, a long torture 
sc~nc w1~ the. Se\'enth S?D; and m the son's speech he introduces (apparently after verse 1a) 'Sit enim inter te et 
rehq_uos d1s~reuo potes.tat1~. Nu!llqui~ alteri~s t.u operi_s, tuve alterius naturae homo es? Una nascendi et moriendi 
0!'1~1bus r11:tio est. Qu1:;qu,,,, hummem mterfic,t, mterlic1 se posse confinnat. Tu effigiem tuam Iaceras tu in torquendo 
nahd profic1s.' • 
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THE FOURTH BOOK OF MACCABEES 18. 6-14. 8 

6 burning i' For even as towers on harbour-moles repulse the assaults of the waves and offer a calm 
1 entrance t? those entering the hmren, so the seven-towered right Reason of the youths defended the 
8 hav~n of righteousness and repulsed the tempestuousness of the passions. They formed a holy choir 
9 of righteousness as they cheered one another on, saying: ' Let us die like brothers O brethren for 

the Law. Let us imitate the Three Children at the Assyrian court who despised this same ord~l of 
10, 11 the furnace. Let us not tum cravens before the proof of righteousness.' And one said ' Brother be 

J 2 of good cheer,' and another, 'Bear it out nobly' ; and another, recalling the past, ' Rem~mbcr of ~hat 
stock ye are, and at whose fatherly hand Isaac for righteousness' sake yielded himself to be a sacri-

13 fice.' And each and all of them together, looking at each other brightly and very boldly, said,' With 
a whole heart will we consecrate ourselves unto God who gave us our souls, and let us lend our bodies 

14, 15 to t.he keeping of the "!-,a~. Let us not fear him who thinketh he kills; for a great struggle and 
16 penl of the soul awaits m eternal torment those who transgress the ordinance of God. Let us then 
17 arm ourselves with divine Reason's mastery of the passions. After this our passion, Abraham Isaac, 

and Jacob shall receive us, and all our forefathers shall praise us.' ' 
18 And to each separate one of the brothers, as they were dragged off, those whose turn was yet to 

come said,' D~ not disgrace us, brother, nor be false to our brethren already dead.' 
19 You are not ignorant of the love of brethren, whereof the divine and all-wise Providence has given 

an inheritance to those who are begotten though their fathers, implanting it in them even through 
20 the mother's womb ; wherein brethren do dwell the like period, and take their form during the same 
21 time, and are nourished from the same blood, and are quickened with the same soul, and are brought 

into the world after the same space, and they draw milk from the same founts, whereby their frater-
22 naJ souls are nursed together in arms at the breast ; and they are knit yet closer through a common 

nurture and daily companionship and other education, and through our discipline under the Law 
of God. 

23 The fee1ing of brotherly love being thus naturally strong, the seven brethren had their mutual 
24 concord made yet stronger. For trained in the same Law, and disciplined in the same virtues, and 
25 brought up together in the upright liie, they loved one another the more abundantly. Their 
26 common zeal for moral beauty and goodness heightened their mutual concord, for in conjunction 

with their piety it rendered their brotherly love more fervent. 
27 But though nature, companionship, and their virtuous disposition increased the ardour of their 

brotherly love, nevertheless the surviving sons through their religion supported the sight of their 
14 1 brethren, who were on the rack, being tortured to death; nay more, they even encouraged them to 

face the agony, so as not only to despise their own tortures, but also to conquer their passion of 
2 brotherly affection for their brethren. 0 Reasoning minds, more kingly than kings, than freemen 
J more free, of the harmony of the seven brethren, holy and well attuned to the keynote of piety ! 

4, 5 None of the seven youths turned coward, none shrunk in the face of death, but all hastened to 
6 the death by torture as if running the road to immortality. For as hands and feet move in har­

mony with the promptings of the soul, so those holy youths, as if prompted by the immortal soul 
'I of religion, went in barmony to death for its sake. 0 all-holy sevenfold companionship of brethren 
s in harmony ! For as the seven days of the creation of the world do enring religion, so did the youths 

9. Atnrvp"u (oa superscrip.). 12. «0TC1/Jo'll'10'8m • V Syr. 
Xl V. 2. f3,ur,'A.,,.,.,, M V 3. fllCI/Jp.GO"rOV • 

24. Eowo11r '1Yff'll'6>'11 M V Syr. 

XIV. 2. more kingly ~.kings, Baai>.i,.,.,, fJaO'i>.!~6>rf/Jo,. The St~ics held that the wise ~n.alone was a_~ng: 
,.,_,s"°., ,wcu ni• rroq,i,11 /3aO"i>.fa «oi {Jarrilt.,«o'II (Stob. Et!,. 11. [222] of Heeren s ed.). Also we have in D1og. Laert. vu. 122 
oil p6.o,, a· Aw8lpo11S' ,l.a, TOUS' O'o4'our dA'A..a ml fjatTi>.lor, Tijf {:JaO'i'A..flat otlcnzr opxijr «JNll'ni8uvov. 

8. the seven days of the crea~~, qwrer mpl Tq'II lflbo,uiBa xoPfV?"'IS' «TA. Erasmus paraphr.i.5t;s thus : ' quos (credo) 
propterea in eo numero esse volu1t in quo mundum 1pse construxlt, u~ septem frat~ septem d1erum, qu1bus perfecta 
sunt omni&, aemuli redderentur.' The general sense of the passage in the Greek 1s clear enough, though a word for 
word translation does not yield very intelligible English, and Deissman accordingly transposes i~a,ui3a and ,w1Bna.,,, 
and renders it • For as the se:ven days of creation around the (sacr~d) n_wnber seven, so circled the _youths i~ chorus 
round piety•. Grimm describes the passage as a forced companson 1!1 the style of the Alexandnan mys~1cs; the 
seven days of the week were meant by God to re~ll to His people's mmd~ the sacred seven_ ~ys of crea~1on; and 
the figure seven being thus a means of grace, this sacred number stands m the text as a v1s1ble expression of the 
piety which was the centre of these young men's lives. Doubtless the above explains well the Jewis.h feeling of 
reverence for the mystical nature of seven. This feelin~ of reverence was, however, common to other ancient peoples 
besides the Jews, and most students of early man now incline to the belief that the sacred number seven de.nved. its 
mystic significance from astrology. Astrology, indeed, was forbidden to the Jews, but that need not prevent the1r.havmi 
assimilated ideas to which it had given birth elsewhere. When first men bega!l to o_bserve the stars attentively! 1t 
presently appeared that in the heavens, visible to the naked eye, tht;re wer.e certain bodies that were always. chan~mg 
their position amonJ the fixed stars; and ultimately men succeeded m tracing out, more or les~ correctly, their motions 
Rnd calculating their periodic times, These times ran from the Moon's one month to the thirty years of Saturn, and 
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THE FOURTH BOOK OF MACCABEES 14. 8-15. 10 

choir-like enring their sevenfold companionship, and made the terror of the tortures of ~o a~cou~t. 
9 We now shudder when we hear of the suffering of those youths; but they, !1ot only seemg 1t with 

their eyes, nor merely hearing the spoken, imminent threat, but actually feeling the pang, endured 
10 it through; and that in the torture by fire, th~n whi~h. wh~t grea~er ag?ny can. be f~und? For 

sharp and stringent is the power of fire, and swiftly did 1t bring their bodies to d1ssolut1on. 
11 And think it not wonderful if with those men Reason triumphed over the tortures, when even 
12 a woman's soul despised a yet greater diversity of pains; for the mother of the seven youths 

endured the torments inflicted on each several one of her children. 
13 But consider how manifold are the yearnin~s of a muther's heart, so that her feeling for her 
14 offspring becomes the centre of her whole world ; and indeed, here, even the irrational. animals have 
• 5 for their young an affection and Jove similar to m~n's. For example, among the birds, the ta~e 
16 ones sheltering under our roofs defend their nestlmgs; ~nd those that nest upon the ~ountam 

tops, and in the rock clefts, and in the holes of trees, and m the branches, and hatch their young 
17 there do also drive away the intruder. And then, if they be unable to drive him away, they flutter 

arou~d the nestlings in a passion of love, calling to them in their own speech, and they give suc-
18 cour to their young ones in whatever fashion they can. And what need have we of examples of ~he 
19 love of offspring among irrational animals, when even the bees, about the season of the makmg 

of the comb, fend off intruders, and stab with their sting, as with a sword, those who approach their 
20 brood and do battle against them even to the death ? But she, the mother of those young men, 

with ~ soul like Abraham, was not moved from her purpose by her affection for her children. 
15 1 O Reason of the sons, lord over the passions ! 0 religion, that wast dearer to the mother than 

2 her children! The mother, having two choices before her, religion and the present saving alive of 
3 her seven sons according to the tyrant's promise, loved rather religion, which saveth unto eternal 
4 life according to God. 0 how may I express the passionate love of parents for children? We stamp 

a marvellous likeness of our soul and of our shape on the tender nature of the child, and most of all 
5 through the mother's sympathy with her children being deeper than the father's. For women are 

softer of soul titan men, and the more children they bear the more do they abound in love for them. 
6 But, of all mothers, she of the seven sons abounded in love beyond the rest, seeing that, having in 
7 seven child-bearings felt maternal tenderness for the fruit of her womb, and having been constrained 
8 because of the many pangs in which she bore each to a close affection, she nevertheless through the 
9 fear of God rejected the present safety of her children. Ay, and more than that, through the moral 

beauty and goodness of her sons and their obedience to the Law, her maternal love for them was 
10 made stronger. For they were just, and temperate, and brave, and great-souled, and lovers of each 

other and of their mother in such manner that they obeyed her in the keeping of the Law even unto 

XV. 4. (;) after ,ra8q T"O 1"(1)11 ,ranp,.,,, V 7. 'llft1'YICUO',Ul1'J NV 

their proper motions were seen to be confined within the broad belt of the heavens known to us as the Zodiac. Seven 
was found to be the number of these ,r).&,,'IT"u or Wanderers, who did indeed appear to go like the fixed stars round 
the earth from east to west once in every twenty-four hours, but, as was well known to Chaldaean, Egyptian and Greek 
star-gazers, had likewise another exceedingly complicated set of movements ~eculiar to themselves. The direction of 
the~e .!Dovements .w.as retrograde or from west to east: d,ro yap avaJAblll l,r' a11a1"0Xor dw,ct,;p~u8a, says Plutarch (Plat:. 
PAil. 11. 16), descr1bmg the astronomical knowledge possessed by Alcmaeon and the mathematicians. And the early 
star-gazers, who by painful labour had obtained this difficult knowledge, took these movements of the mysterious Seven 
their journeyings and their standings still, their oppositions and their conjunctions, to be the visible hand of Fat~ 
writing the scroll of man's destiny upon the sky. Thus the sacred Seven, the Sun, Moon, Mars, Mercury Jupiter 
Venus, and Saturn, to whom in the course of time were assigned the different hours of the day and after whom we~ 
named the days of the week, came to be honoured as the lords of heaven and earth, and the very number of them 
seven, was nothing less than a power to conjure with. ' 

9. We now shudd~r. An .1mp<?rtant i~ference can be ~wn from this phrase.. It is true that lrii11 may mean no 
!110~ than that .the discourse 1s bemg dellvere~ on the anmversary of the martyrs. But it has also been taken to 
ind1c~te something further, namely, t!tat the a~d1ence. shudd~r at the ~t as contrasted with the present state of things 
JD which they find themselves. If this be so, It certamly pomts to a time when the Jews in Alexandria had little or no 
personal experience of persecution, and necessarily indicates for the discourse a date previous to the awful persecution 
under Caligula in A.D. 38. See§ 5. 

XV. 4• a marvellous likeness, '1/,uxijr r• ical p.ofXl,ijr opo&m,T"a.. There is a whole literature, ancient as well as 
modem, on heredity and the mysterious relation of parent to child in mind as well as body. I will onlY'. quote here 
.a. ~ragment of Cleantbes from Nemesius, Nat. Hom., p. 32 (see Pearson, Fragm. Cleantlus 36) 'o KX~r rouS..& 
,rA!,c'' cn,~Aoy,u,..011• ov f'OllO~ <f,qui11 ;;µo,o, T"oir 1(11/fl/O'I 'J!"°/U&, /Cara R rip.a dU.a ,ca, /CCZT'll ,.,;. 1/,vx~•, T"O&S mUJ,u,, rc,is f/8flr, 
T'~&r a,_ae.u,u,: and also this from Plut. Plac. Pltt1. hb. 5, cap. I I o1 :Sno,,col, mro 1"0V ui:.p.aror &A.av ,cal ri;r +uxijr '/'fpw&,: 
1"0 ?•Pp.oT"a,, ,cal T"~r oµo,~ar d~Mn,a8a& /,c 1"611' av-r,i',11 ')'06>1' Tovt nnrour ,cal T'OUS J(apalff'ij~, l.Hnr_,pal'fl Corypa<f,o,, dtro 
op.ow,!' XP6)/U11",,,,, wc&11a 1"011 fJ'Anroµu,ov. And yet one more from cap. 12, where he makes the cunous statement that 
~ei;tam women _have admired statues so passionately as to produce children like them : ,roW~r-yap d,c611•11 al aa,,.,,,..,,, 
'1£"'!'0,,uav, ')'11110<«•~: «~l o,:ot(l .... o(n.o .. , dff'ttfl<Ol1, al l:1"<0<1Col, V111£,ra/hi9, n;r a,a,,oiar, /Ca'rG p,vµ,aT(//)1' ft0'1Cpln,r Kal dnl&,.,,, ®IC ,cc, .. >,,.,,,, yw,u8a, T"as a>.>.q>.w11 O/.&DlOTl/1"US. ' 

680 



THE FOURTH BOOK OF MACCABEES 15. 11-16. 5 

I I death. But nevertheless, though she had so many temptations to yield to her maternal 
instincts, in no single instance did the dreadful variety of tortures have power to alter her Reason ; 

u, 13 but the mother urged each son separately, and all together, to die for their religion. 0 holy nature, 
and l?arental love, and yearning of parents for offspring, and wages of nursing, and unconquerable 

1-4 affection of mothers I The mother, seeing them one by one racked and burned remained unshaken 
15 in soul. ~or religi~n's sake. She saw the flesh of her sons being consumed 'in the fire, and the 

extremities of their hands and feet scattered on the ground, and the flesh-coverinas torn off from 
16 their heads right to their cheeks, strewn about like masks. 0 mother, who no:,' knew sharper 
17 pangs than the pangs of labour! 0 woman, alone among women, the fruit of whose womb was 
18 perf~t rel.igion I Th~ firstborn, giving up the ghost, did not alter thy resolution, nor thy second, 
19 l~oking with eyes of pity on thee under his tortures, nor thy third, breathing out his spirit. Neither 

didst.thou weep when thou beheldest the eyes of each amid the torments looking boldly on the same 
20 anguish, and sawest in their (J11ivering nostrils the signs of approaching death. When thou sawest 

the flesh of one son being severed after the flesh of another, and hand after hand being cut off, and 
head after head being flayed, and corpse cast upon corpse, and the place crowded with spectators 

21 on account of the tortures of thy children, thou sheddest not a tear. Not the melodies of the sirens 
nor the songs of swans with sweet sound do so charm the hearers' ears, as sounded the voices of the 

22 sons, speaking to the mother from amid the torments. How many and how great were the tortures 
with which the mother was tormented while her sons were being tortured with torments of rack and 

23 fire! But Inspired Reason lent her heart a man's strength under her passion of suffering, and 
exalted her to make no account of the present yearnings of mother-love. 

24 And although she saw the destruction of her seven children and the many and varied forms of 
25 their torments, the noble mother willingly surrendered them through faith in God. For she beheld 

in her own mind, even as it had been cunning advocates in a council-chamber, nature, and parenthood, 
26 and mother-love, and her childrE'n on the rack, and it was as if she, the mother, having the choice 
27 between two votes in the case of her children, one for their death and one to save them alive, thereupon 
28 regarded not the saving of her seven sons for a little time, but, as a true daughter of Abraham, called 
29 to mind his God-fearing courage. 0 mother of the race, vindicator of our Law, defender of our religion, 
30 and winner of the prize in the struggle within thyself! 0 woman, nobler to resist than men, and braver 
31 than warriors to endure! For as the Ark of Noah, with the whole living world for her burden in 
32 the world-whelming Deluge, did withstand the mighty surges, so thou, the keeper of the Law, beaten 

upon every side by the surging waves of the passions, and strained as with strong blasts by the 
tortures of thy sons, didst nobly weather the storms that assailed thee for religion's sake. 

16 I Thus then, if one both a woman and advanced in years, and the mother of seven sons, endured 
the sight of her children being tortured to death, the Inspired Reason must confessedly be supreme 

2 ruler over the passions. I have proved, accordingly, that not only have men triumphed over their 
3 sufferings, but that a woman also has despised the most dreadful tortures. And not so fierce were 

the lions around Daniel, not so hot was the buming fiery furnace of Mishael, as bumcd in her the 
4 instinct of motherhood at the sight of her seven sons being tortured. But by her religion-guided 
5 Reason the mother quenched her passions, many and strong as they were. For there is this also to 

II. +tJ,unn,o, 13. ')l«NO'tt V: ')'OlfU&S Syr. 18. m]+uf lCV 
XVI. 3. •1m,11• Of"MT"" • V Syr. Oll'l"OJS' ,rouaAC'lls NV Syr. 

21. wdC V Syr. 32. wr•p N V Syr. 

13. wages of nUl'Bing. Deissmann would read -y;.,,.au '/)v.ourofl')I« 1ea, Tpr>f/>i, and objects to Grimm who upholds 
Tpo(f>fia. The MS. authority for ')'CNO't.S is weak, but V reads ')'fPtun; and yi11fO'&s, accordinJ to Bensly, has the support 
of the Syriac, and it makes good sen.'le with or without Deissmann's emendation of Tpoc/>f. The Strassburg text bas 
l, (/,w&S 1,pa ,cal (/,0..rpa yo11i6111, ,cal O'UPfO'/$ ¢,AOO'Topy•, ,cal rpot/>,ia. ICQ& p,rfNf"')II dllcil'40'Ttl 1rci8r,, which Lloyd keeps, 
rendering, ' O sanctissimam naturam, amorisque parentum illecebras ; et intelligentiam indulgentissimam, et nutriaa, 
matrumque motus indomitos.' The marginal collation in the Bodleian copy of the Geneva edition of 1611 bas the 
curious variation yo11r11 lf,iAOO'TOP"fO' «al Tpot/>,in,. I have attempted to render .,.,,~,m (#,&AouTOfl')I«, 1ea, rpot/>,ia. 

20. the place crowd«:4- The text here is very corrupt :. x•pw• (A) gives ~ood sense. and has ~he support of V, 
but there is another reading xop1011 (et•) or x.opillw11 (M0 ·•) which aepears as xopt1011, a dancing-place, m the Strassburg 
LXX • xopiior, would undoubtedly be quite 1n the author's rhetorical style, as it would artfully recall his comparison 
in viii: 4 of the band of youths to a xopos or festal choir with the mother in their midst, and also !),llu~e to ')(Optvonu above 
in xiv. 8. The Syriac has the strange rendering, 'when she saw the servants of the tyrant falling bke a storm upon her 
sons,' which does not seem reconcilable with any Greek text known to us. 

29. the straggle within thyself. These are the ol l11~oS.11 ,ro1101 as distinguished in x':'iii· 2 !rom ol 1~,,, fl'd.cx, the 
physical tortures. We may note again in dS'Ao(/,dp, bow the autho~ recurs to the co~par1so~ with ~be Greek game~. 

31. her burden in the world-whelmillg Delage. «ouµo,rA,,S11s and KOO'~/Jf"' ~e v1go~llli comJ><>unds coined 
by the author, and 20od ~mens of their son, just as the wholt: passage 1s JYPl~l of his thet~nc. The .three 
alliterative quadrisyllables, rolling in like waves one after the other, aim at something bke the Ho~r1c vo>.v4'Ao10'fjrno 
6aAaO'Q'1/f. I ha,·e attempted a slight imitation of bis effect with ' world-whelming' and 'whole livmg world'. 
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consider, that had the woman been weak of spirit, despite her motherhood, she mig~t have wept 
6 over them, and perchance spoken thus : ' Ah, thrice wretched me, and ~ore th~n thr~ce wretched ! 
i Seven children have I borne and am left childless! In vain was I seven times with cluld, and to no 

profit was my ten months' burden seven times borne, and fruitless have been my nursings, and 
8 sorrowful my sucklings. In vain for you, O my sons, did I endure the many pangs of labour, and 
9 the more difficult cares of your upbringing. Alas. for my sons, that some were yet unwed, and those 

that were wedded had begotten no children; I shall never see children. of yours, nor shall I. be called 
1 o by the name of grandparent. Ah me, that had many beautiful children, and am a widow and 
11 desolate in my woe! Neither will there be any son to bury me when I am dead!' . 
12 But the holy and God-fearing mother wailed not with this lamentation over any one of them, neither 
13 besought she any to escape death, nor lamented over them as dying men ; b~t, as .tho~gh she ha<;f a 

soul of adamant and were bringing forth the number of her sons, for a second time, mto immortal hfe, 
1 4 she besought rather and entreated of them that they should die for religion's sake. 0 mother, warrior 

of God in the cause of religion. old and a woman, thou didst both defeat the tyrant by thy endurance, 
1 :'i and wast found stronger than a man, in deeds as well as words. For verily when thou wast put in 

bonds with thy sons, thou stoodest there seeing Eleazar being tortured, and thou spakest to thy 
16 sons in the Hebrew tongue: 'My sons, noble is the fight; and do ye, being called thereto to bear 
17 witness for our nation, fight therein zealously on behalf of the Law of our fathers. For it would be 

shameful if, while this aged man endured the agony for religion's sake, you that are young men shrank 
18 before the pain. Remember that for the sake of God ye have come into the world, and have enjoyed 

19, 20 life, and that therefore ye owe it to God to endure all pain for his sake; for whom also our father 
Abraham made haste to sacrifice bis son Isaac, the ancestor of our nation ; and Isaac, seeing his 

21 father's hand lifting the knife against him, did not shrink. And Daniel, the just man, was cast to 
the lions, and Ananias, Azarias, and Mi.shael were flung into the furnace of fire, and they endured 

22, 23 for God's sake. And ye also, having the same faith unto God, be not troubled; for it were against 
Reason that ye, knowing righteousness, should not withstand the pains.' 

24- With these words the mother of the seven encouraged every single one of her sons to die rather 
2,; than transgress the ordinance of God ; they themselves also knowing well that men dying for God 

live unto God, as live Abraham, and Isaac, and Jacob, and all the patriarchs. 
17 r Some of the guards declared that when she also was about to be seized and put to death, she 

2 cast herself on the pyre in order that no man might touch her body. 0 mother, that together 

20. O(Xi)II o luaac Syr. 24. a1ro8a11t111 N Syr. XVII. I. Tc~ NV Syr. 

XVI. 14. old and a woman. The Syriac has • who didst go a warfare in old age'. 
20. ancestor of our nation. l81101raT"'P is another of the author's coinages like J8111m')...,,8os in vii. u. He has an 

affection for the word ,811or, much as some English writers like to speak of 'our people', by way of heightening the 
sense of union between author and reader as belonging to a nation set apart for great ends. 

25. knowing well. I have accepted the reading of N, ElMru, but it really seems to me that I have translated 
,l86ras, which Grimm adopts apparently without MS. authority. In this I rely upon Deissmann, whose note I translate 
, erbatim: 'Read with Sin. Ven. tl8oT•r. Freudenthal, S. 123 f., is unjust in his comP.laints of the "ungrammatical 
seq~ence ". For this formal and rigi~ ,i86Tu is found elsewhere: 2 Cor. i. 71 Rom. xiii. IJ, Egyptian report of the 
Berlin Museum No. 246, Z. 11 f. Pnvate letter, Fayoum, 2-3 century A.D.: ~ ol,,c l86Tu (sic) on 1111/CT'os «al qpipu 
t11Tvyxlu,,,, (sic) ~ 8,~ liirip ;,,_.;.,,,. The nominative plural of a participle in other instances readily becomes an 
anacolouthon.' 

XVII. 1. she cast herself, ia1JT~11 lpp11/1u, «aTa Tijs 1n1pas. It is curious in what a sidelong fashion the author does 
but hint at the suicide of the woman. The writer of Second Maccabees never alludes to it at all though he can 
hardly have con~idi;red it wrong, for ~he act is nowhere forbidden in t~e Old Testament and he hi:nself celebrates 
(xv. 42) the self-mfhcted death of RaZ1S, who 'fell upon his sword, choosmg rather to die manfully than to come into 
the hands of the wicked, to be abused otherwise than beseemed his noble birth'. It is well kn~wn that the Stoics 
habi~ually adyocat~d suicide, lfayo,y{i, when I_ife became a burde~, but the author of Fourth Maccabees makes no 
allusion to this, neither does he q~ote the various Old Testament, mstances of it. There is, indeed, only one case in 
t~e O.T. that .can re~ly be considered analogous to the Mothers, for Samson's deed in pulling down the house on 
h1msel~ and _his enem1e~ must be classed as an act of war, and was no more suicide than the self-devotion of Amold 
von Winkelr1ed embracmg the spears at Sempach, or of Salkeld and Burgess blowing in the Cashmere Gate at Delhi 
Tht:re 1s, ~owever, an exact paralJel in the case of Saul, when he killed himself (or had himself killed) • lest the~ 
unc1rcumc1sed come and thrust me through, and abuse me'. Erasmus does not mention the mother's suicide unless 
indeed 'ultro' is in!ended to suggest it, .but (as already ment~oned in § 8) he pictures the woman as being in the first 
mstance most .h?mbly tortured by Antiochus, and then,' being brought to the fire-vomiting brazier' she of her own 
accord (~/~ro) ;oms her sons who had been already burnt, in their pains,' ac oratione protensis sun:,ctisque manibus 
pro g~av1d1s matribus fusa coelibem effudit spiritum '; where coeli/Jem is quite un-Jew1sh and mediaeval As to the 
moraht)'. of such an ac.t opinions differ and will differ to the end of time. During the Indian Mutiny n~ sixty ears 
ago, a bishop of the Insh Church gave it as his opinion that it was morally justifiable for white wome:i there to ioose 
~eath before ontrag~, and those who know anything of =-avage warfare, be it in India or Africa, or America, ore 
m Europe (for we sun have savages in Europe), will agree with him. As to such a d~ed being cowardly I can vnlen 
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with thy seven sons didst break the t}:rant's force, and bring to nought his evil devices, and 
3 gavest an example of the nobleness of faith. Thou wert nobly set as a roof upon thy sons as pillars, 
4 and. the earthquake of the torments shook thee not at all. Rejoice therefore, pure-souled mother, 
5 having th~ hope of thy enduran~e c«:rtain at the hand of God. Not so majestic stands the moon amid 

~he stars 101>:eaven as thou, havmg ht the. path of thY: seven starlike sons unto righteousness, standest 
6 m honour with God; and th?u art set m heaven with them. For thy child-bearing was from the 
7 s<?n of Abraham. And had 1t been lawful for us to paint, as might some artist, the tale of thy 

piet:y, would no! th~ spectators have shuddered at the mother of seven sons suffering for righteous-
8 ncss sake mul~1tud1~ous tortures c~en unto death?. And indeed it were fitting to inscribe these 

words over their resting-place, speakmg for a memorial to future generations of our people: 

9 

10 

HERE LIE AN AGED PRIEST 
AND A WOMAN FULL OF YEARS 

ANO HER SEVEN SONS 
THROUGH 1'HE VIOLENCE OF A TYRANT 

DESIRING TO DESTROY THE HEBREW NATION. 
THEY VINDICATED THE RIGHTS OF OUR PEOPLE 

LOOKING UNTO GOD AND ENDURING 
THE TORMENTS EVEN UNTO DEATH. 

1, 12 For truly it was a hol}' war which was fought by them. For on that day virtue, proving them 
13 through endurance, set before them the prize of victory in incorruption in everlasting life. But the 

first in the fight was Eleazar, and the mother of the seven sons played her part, and the brethren 
14 fought. The tyrant was their adversary and the world and the life of man were the spectators. 

5· 16 And righteousness won the victory, and gave the crown to her athletes. Who but wondered at the 
1 i athletes of the true Law? Who were not amazed at them? The tyrant himself and his whole 
18 council asimired their endurance, whereby they now do both stand beside the throne of God and 
19 live the blessed age. For Moses says, 'All also who have sanctified themselves are under thy 
20 hands.' And these men, therefore, having sanctified themselves for God's sake, not only have 

received this honour, but also tlte /1onour that through them the enemy had no more power 
1, 22 over our people, and the tyrant suffered \>unishment, and our country was purified, they having 

as it were become a ransom for our nation s sin ; and through the blood of these righteous men 
and the propitiation of their death, the divine Providence delivered Israel that before was evil 

23 entreated. For when the tyrant Antiochus saw the heroism of their virtue, and their endurance 
114 under the tortures, he publicly held up their endurance to his soldiers as an example ; and he thus 

3. OTV~OVS M Y wu,fJUZf uov &UTopuu, M V 

say that a few years ago, when the Red Indian tortures still awaited captives, many frontiersmen, men whom it would 
hardly have been safe to call cowards, made no secret that they intended to keep their last bullet (if need be) for 
themselves. As to whether a woman could harden her heart to the act, let me borrow the words of the author of this 
book, ,roUaxcS811, '""' o~.,, «al dAAaxcS8,.,, lxa&p.' b vp.i• i,n3,i~m, and say that many a woman in every age and every land 
has chosen death rather than that polluted hands should touch her body. 

7. some artist, ~s /,rl ..-1110s. The conjecture ,r,i,a,cor is highly plausible, but lacks MS. authority; and If we may 
take /,r, as 'after', 1.e. 'in the st.,le of', ,ru,G1Cos is not really needed, for the word (orypa(/>ijcra, itself must imply an 
artist to paint the picture. In ~ 8 I have discussed the very striking aUusion to this passage in Chrysostom's ..-our •NS «al T"ci ,rwu,p.a..-a txnr,p /,r, ,r,J1C11Ccir ..-wus rijs «ap3las vp.•., d,ro,ypat,z"'u, and also the curious tum given to it by 
Erasmus when he suggests that the figure of the martyr might be made into an amulet. The latter quite excels 
himself in his.paraphrase of the fi~ part of the ~sage: 'Si possit. i!l pictu.ram al\quam man~s humana d~cribere e:t 
victorum o~um poenarum genus 1n posteros '=eJ'!s, ut gestu~ constiut, expbcare,, s.me lac~rym1s n~o t!'llns1ret, omms 
utique multttudo conftueret, suffragarentur plunm1, et multa v1deretur donaase qui m glor1am summ1 de1 stratagemata 
depuwsset.' 

8. for a memorial. ...oir clri Toii lS-s Els ,..,,.fo.,, >.Py6fl•"'· The author may well have been thinking of the great 
monument of polished white ston~, rising above 1_1- cloister with mo!lolithic columns o~ the same, w~ich. Simo!l 
Maccabeus set up in memory of his pan:nts and his brethren at Modm near Joppa. Neither Josephus m his Anti­
fJUilier nor the author of I Mace. speaks of any inscription on the monument, though the latter mentions the armour 
of the heroes being set on the pillars, ' and by the armour ships carved, that they might be seen of all that sail on the 
sea.' But some fitting inscription there must have been of a tenor not u~like that proposed ~ere. Of course !O employ 
sculpture to represent Jewish heroes and ~ was out of the quesuon, b!-lt our author 1.n the _verses which. follow 
uses the imagery of the Greek games, making the tyrant and the martyrs,. as 1t ~re, co~pet1tors, m a way to give the 
idea of a frieze-may one say ?-like that of a Greek temple, commemorating their exploits. ... 

19. under thy hands. ,r&.,,,-u ol lr/lllfTfU"'" v,ro ris x•ipas crov. This is taken word for word from Deut. xxxm. 3. 
2:z, having as it were become a ransom, l>utr•p aVTi,t,v,co.,, 'Yf'Y°"°"""'· The idea of the dea.ths of t~e martyrs 

becoming a ransom for the sin of Israel has been noticed in § 91 and the deliverance of Israel through them in the note 

on i. 11• • • h An · h bl' I 24. as an example. One would like further evidence before giving credence to the story t at ttoc us pu 1c y 
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inspired his men with a sense of honour and heroism on the field of battle and in the labours of 
besieging, so that he plundered and overthrew all his enemies. . . 

18 1 0 Israelites children born of the seed of Abraham, obey this Law, and be righteous m all ways, 
2 recognizing that Inspired Reason is lord over the passions, ~nd . over pains! not <?nlY from within, 
3 but from without ourselves ; by which means those men, dehvermg up their bodies to the torture 

for righteousness' sake, not only won the admiration o~ mankind, but were ~eemed worthy of 
4 a divine inheritance. And through them the nation obtained peace and restormg the observance 

of the Law in our country hath captured the city from the enemy. . . 
5 And vengeance hath pursued the tyrant Antiochus upon earth, and m dea!h h~ suffers punish­

ment. For when he failed utterly to constrain the people of Jerusalem to hve hke Gen~iles and 
abandon the customs of our fathers, he thereupon left Jerusalem and marched away against the 
Persians. 

6 Now these are the words that the mother of the seven sons, the righteous woman, spake to her 
7 children: ' 1 was a pure maiden, and I strayed not from my father'~ ho~se, and I kept guard over 
8 the rib that was builded into Eve. No seducer of the desert, no deceiver m the field, corrupted me ; 
9 nor did the false beguiling Serpent sully the purity of my maidenhood; I lived with my husband 

all the days of ~y youth ; but when these my sons were grown up, their fa_ther died: Happy was 
10 he ; for he lived a life blessed with children, and he never knew the pam of their loss. Who, 
rr while he was yet with us, taught you the Law and the proph.ets. He read to us. of Abel .who 

was slain by Cain, and of Isaac who was offered as a burnt-offering, and of Joseph m. the pr1s.on. 
12 And he spake to us of Phineas, the zealous priest, and he taught you the song of Ananias, Azarias, 
13 and Mishael in the fire. And he glorified also Daniel in the den of lions, and blessed him; and 
14 he called to your minds the saying of Isaiah, "Yea even though thou pass through the fire, the 

XVIII. 5. ,8"'" V Syr. 

extolled them to his troops. The text here is practically the same as that of the Strasburg LXX, and also as that of 
Lloyd, but Erasmus, followed by Lloyd, takes the latter part of the sentence in a way that is hard to reconcile with the 
original: 'videns namque Antioch us magnitudinem fidei mortisque contemptum peditum sibi legiones ex Hebraeorum 
numero congregat, per quas hostem perculit, et laudis plurimum cepit.' If this be so the Syrian king would have 
understood William Ill's feeling, when he met in battle the brave exiles whom the penal laws had driven from Ireland, 
and cried, ' Cursed be the laws that deprive me of such soldiers.' But history knows nothing of these Hebrew legions, 
and Antiochus, like William, had to do without the soldiers whose religion he could not shake. 

all his enemies. ,ral l1C1rop8~uas ;.,,uc,,u•11 ffilllTas 'f'oiis 1ro>..,f"Ovs. This 1s one way of drawing a moral from 
history. Whether Antiochus fired his soldiers by the martyrs' example or not, he did certainly after leaving Jerusalem 
conquer Armenia and no small part of Pen;ia. And as 1t would rather spoil the moral to say that in the lull tide of 
success he failed miserably in an attack on an obscure Persian temple and died almost immediately after, the fatal 
ending is quietly dropped just for the moment. But of course the audience knew perfectly well the story of Antiochus' 
death, so the author covers himself by deftly alluding to it five verses later, where he says that vengeance pursued 
the tyrant upon earth, and in death he suffers punishment still. It is a neat rhetorical tum. 

XVIII. :z, from within. oZ l,,&8611r6110, are mental sufferings, ol lfM8fll ,ro110, are physical: see on xv. 29 and vi. 35. 
4- reatorin, the observance, hu1QIO'a,uJ10s, If we keep this reading we must take it that some masculine word 

like Israel equivalent to .,.1, 18- is the subject understood. The alternative is to read the plural forms given in IC and 
V both for the participle and the verb, and make the subject simply 'they', or even 'the Maccabees• understood. 
Historically the statement is correct; for the Maccabees truly did recapture Jerusalem and restore the Law and win 
Jewish independence. 

7. I strayed not, ollx w•plfJ,,,, """P'"o" ol«o11. Erasmus translates word for word, 'domum patriam non reliqui '. 
This home-kee1,>ing habit was of course a virtue highly extolled in a Jewess, and certainly the race seems to have found 
a certain profit m the strictness with which it has been practised. 

the rib that was builded, n}11 +c.oao/Ulp.li,,p, ,r>..tvpai,. In the translation I have added into E ve to make the sense 
clear. Grimm at one time held the idea that the phrase might mean ' the woman's side of the house', but he gave it 
up. The allusion to the Garden of Eden and the creation of Eve is infinitely more in keeping with Jewish style and 
taste. ~he actual words in Genesis are ~l ,;«oa6/A'I'!'" o lko~ njv ,r>...vpd,,, ~" ZA.a{Jt11 n,ro Toii 'A&ip.. The moral of the 
passage 1s that a woman gets her body, as 1t were, dll'ect from God, and should therefore keep it worthy of Him. 

8. No seducer of the desert, >..v,u~" ,.;;~ lpJ/~ </J8op,iis 111 ,,.,au,. This is a curious instance of the Jewish belief 
that evil spirits ha!lnted the waste, to which we have references in the New Testament. It seems hardly credible to 
us, but the Jews did actually believe that out in the desert there were demons who would lie in wait for women and 
lead them astray, The Australian Arunta similarly hold that certain rocky places in their deserts are the habitation 
of wanton spirits, and that women venturing near them may become mothers, apparently without knowing it. And 
for the Jc~ the Prince of the demons was Satan, the >..v,u~• cm'lfflJS &/>ar who had started ·his campaign against mankind 
by corrupting Eve. The authors of Synagogue Religion and Won/tip, already quoted, say, 'Jewish traditions vary 
however, as to the reason of Satan's tempting Eve; in several passages it is stated that Satan's lust towards hC: 
br~ught about her f3!1; see Beresltitk ra/J/Jali, c. 18, 19; Sanludrin 59b; Sota!, 9b; Ye/Jamotlt 103b; A./Joda!, 11ara!, 2ab.' 
Philo !>as some curious remarks about the woman and the serpent in Sacr. Leg, A.II. iii. 20, 21. He calls ~3o111J 
snakelike, and declares that ~ 17Bo11,j IE laU'f'ij~ '"' p.oxS,,pd. 

9, theae ~Y sous. It looks aa though some phrase such as 'and bore him seven sons' were omitted between 
8 and 9· It as therefore necessary to insert 'my sons' in 9 to explain .,.mrr.,,,, 
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15 flame shall not hurt thee." He sang to us the words of David the psalmist, "Many are the afflictions 
16 of the just." He quoted to us the proverb of Solomon, " He is a tree of life to all them that do his 

t, 18 will." He confirmed the words of Ezekiel," Shall these dry bones live?" For he forgat not the 
19 song that Moses taught, which teaches, " I will slay and I will make alive. This is your life and the 

blessedness of your days. n ' 

20 Ah, cruel was the day, and yet not cruel, when the cruel tyrant of the Greeks set the fire blazing 
for his barbarous braziers, and with his passions boiling brought to the catapult and back again to his 

u tortures the seven sons of the daughter of Abraham, and blinded the eyeballs of their eyes, and cut 
u out their tongues, and slew them with many kinds of torment. For which cause the judgement of 
23 God pursued, and shall pursue, the accursed wretch. But the sons of Abraham, with their victorious 

mother, are gathered together unto the place of their ancestors, having received pure and immortal 
24 souls from God, to whom be glory for ever and ever. Amen. 

23. having received, &c. These words point to an original difference between good and bad souls before their 
incorporation in the body. Cp. Wisd. viii. 19. 


